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TRANSLITERATION GUIDE

S Y

Vowels &
Dipthongs

ala

TRANSLITERATION NOTES

' A distinctive glottal stop made at the bottom
of the throat.

2 A soft dental.

*Close to th in think.

* A strong aspirate; hard & sound made at the
Adam’s apple, in the middle of the throat.

> A guttural unique to Arabic. Pronounced
like the ch in Scottish loch.

¢ A soft dental.

’Pronounced like the t in this.

8 An emphatic s pronounced behind the
upper front teeth.

° An emphatic d-like sound made by pressing

the entire tongue against the upper palate.
Unique to Arabic.

1° A strong palatal; an emphatic ¢ pronounced
behind the front teeth.

' A strong palatal; an emphatic th, like the th
in that, made behind the front teeth.

12 A guttural; distinctive Semitic sound made
in the middle of the throat, sounding to the
western ear more a vowel than a consonant.
A guttural made at the top of the throat,
resembling the untrilled German & French r.
4 A guttural k produced at the back of the
palate. Pronounced like the qua in quaff.

PUBLISHER’S TRANSLITERATION NOTE

In general, if an Arabic word has been assimilated into English, then in most cases, we have
opted to not translate or transliterate it, although there are a few exceptions. Presently, the
spelling of these words is largely based on the second edition of the Oxford Dictionary of
English to decide cases. As this is a dynamic phenomenon, our list and approach to this
evolution within language will be revised and studied over time. This means words such as
Islam and Hadith have been written as though they are part of the English language, in this
case, Islam and Hadith, and so on. Readers will also notice these words are never italicized in

cases where transliterated Arabic words are.
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“‘Foreword

3 1l praise is due to Allah &, Who has blessed us with the privilege

of being from the community of the Prophet Muhammad, son of

‘Abdullah 4, the Praised One, the grandest of those who praise
Allah, and the abundantly praised in the Heavens and the Earth - our
leader, master, exemplar, and guide.

The sirah, or sacred biography, of the Prophet Muhammad 4 is one of
the eminent sciences of Islam. The Arabic word sirah, which literally means
way, state, a treaded-path, or norm, refers to a person’s journey throughout
life or his or her life account, encompassing their birth, life events, charac-
teristics, and passing.

The noun sirah occurs only once in the Holy Quran, where Allah &
relates to us the story of Prophet Misa % and his preparation to confront
the tyrant Pharoah:

“Musa, what is that in your right hand?’ ‘It is my staff’, he said, I lean on it,
beat down [branches and leaves] for my sheep, and I have other uses for it” Allah
said, “Throw it down, Miisa!’ He threw it down and - lo and behold - it became
a fast-moving snake. He said, ‘Pick it up without fear; We shall turn it back to its

former state (sirah).” (Ta ha, 17-21)

The sirah of Musa’s staff was its norm. The sirah of the Prophet Muham-
mad & is the preservation of his story and his norm, which surpasses the
standards of all other humans, for he 4 is the embodiment of Islam in all
its facets. Our core theology (‘aqidah) essentially consists of the tenets of
faith as received through him ¢; our jurisprudence (figh) is fundamentally
his way of outward ritual worship and transactions, whether in explicit or
implicit terms; and our spirituality (sulitk, ihsan, and tasawwuf) is essen-
tially the path of purification and sanctification through adherence to his
example, whether inwardly and outwardly.

The sirah, or sacred biography of the Prophet Muhammad <, is one
of the four genres of study included in what is collectively called al- ‘Uliim
al-Muhammadiyyah, or “The Muhammadan Sciences.”

They are:

1. The sirah (his biography);
2. The shamd’il (his physical and moral qualities);




3. The khasa’is (his unique qualities and bestowals that are provided ex-
clusively to him or his nation);
4. And the dal@’il al-nubuwwah (the proofs of his Prophethood).

What these genres all have in common is that they pertain to the bless-
ed personality and being of the Prophet Muhammad ¢. Learning about
the life of the Prophet Muhammad 42> and his physical and moral qualities
is a religious necessity because, after all, the medium is the message. The
medium of the message of Islam is embodied by the one who commu-
nicated Islam’s contents to us while perfectly reflecting them in his own
being. Understanding the sirah is, therefore, critical to having a proper
understanding of Islam, for it vividly calls us to experience, through the
prism of the Prophet Muhammad 4, how Islam is lived, taking the reli-
gion beyond the conceptual level to the concrete realm of actual embod-
iment.

The vast corpus of knowledge in Islam that underwent collation and
codification required systematic organization to enable seekers of knowl-
edge to prioritize the essential topics from the non-essential ones, espe-
cially in an academic context. There was also a need to demonstrate the
link between each of the sciences. This gave rise to the popular formula-
tion of what came to be known as “The Ten Fundamentals” (al-mabadi’
al- ‘asharah), which outlined the definition, subject, fruit, relation, vir-
tue, founder(s), name(s), sources, ruling, and issues in a given science or
subject matter. The most famous expression of these ten fundamentals is
found in the poem composed by the logician and grammarian Shaykh
Muhammad ibn “Ali al-Sabban & (d. 1206 ah/1792 ce), which consists of
the following lines:

s 2 > 3 - 2 “Z - . 8
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Verily the fundamentals of every discipline are ten:
The definition, the subject, then its fruit;
Its relation, its virtue, and the founder;




The name, the sources, and the judgment of the Lawgiver;
And issues; some suffice with part [of these];
And the one who knows them all acquires honour

Let us now examine the science of the sirah in light of these ten funda-
mentals.

Definition

The sirah is generally defined as the science through which the condi-
tions and circumstances of the Prophet Muhammad ¢ are known in
detail, from his blessed birth, his upbringing and development, up to his
transition to the Next World.

The sirah also presents accounts of the Arab peoples prior to Islam,
their social and religious conditions, as well as the signs that appeared her-
alding the blessed birth of the Prophet . It describes his pure way and
life philosophy, namely how he was with his household and family, how
he steered and guided society, as well as his invitation to Allah’s message
and final religion, sacrifices, and battles. It presents us examples of how the
Prophet 4 dealt with friend and foe, and provides written records such as
political treaties, military enlistments, assignments of officials, letters to

foreign rulers, speeches and sermons, and even poetry commemorating
certain events.

Subject

The subject of the sirah is the personality of the Prophet Muhammad &
with respect to his days, the events and incidents of his life, as well as his
circumstances, conditions, and character.

Fruit
In technical terms, the fruit of a subject is defined as “the benefits sought
from a particular science”. There are far too many fruits encompassed in
the field of sirah to mention here, but among them we will reference six.
First and foremost, the sirah helps strengthen one’s certainty in the sec-
ond part of the testimony of faith (shahadah) - Muhammad is the Messen-
ger of Allah.
A deep study of the noble life of the Prophet ¢ yields an increase in
certainty and love. Secondly, the sirah guides us to the path of Prophetic
character and shows us how the Messenger of Allah & responded to pri-




vation and expansion by providing concrete examples of how he handled
periods of difficulty and ease.

A third benefit is that the sirah fills one’s heart with awe and rever-
ence for the Messenger of Allah . When one realizes his struggles and
responses to persecution as well as his deep care for his nation - both in
the nation of invitation and the nation of acceptance' - their heart will be
deeply moved and filled with awe for the tremendous sacrifices he made
throughout his life so the message of Divine Unity could reach human-
kind as a whole.

A fourth point of benefit is that the sirah is akin to a blueprint for the
prophetic nation. This means that regardless of the situation we face in life
or around us, there is something in the sirah pointing to the appropriate
response.

Fifthly, the sirah provides us insightful lessons on how we should in-
vite others to Allah (da ‘wah), which is a divine mandate. After spending
more than thirty years in the “Islamic scene” within the West, it is my
contention that our general lack of progress in inviting people to Islam
and our lacklustre results in community-building stem from our discon-
nection from the pristine example found in the Prophetic sirah and our
failure to be fundamentally changed by it. Why are our communities so
disconnected and lack any meaningful sense of direction? What are our
priorities here in the West, and are they truly aligned with the priorities
that the Prophet ¢ espoused in Mecca and then Medina? How should our
community centers and mosques be designed and operated if the princi-
ple of inviting to Allah lies at the forefront of their concerns? How do we
even invite people to Allah? What is the difference between an academic
discourse on Islam and religiously inviting to Allah, and how does the
sirah demonstrate the distinction between the two? How did the Prophet
Muhammad & address the concerns of converts (as almost all the Com-
panions .2 were converts)? Some subsidiary questions that stem from
the latter query include the following: is there such a thing as “Islamic
clothes”? Must all converts change their names upon embracing the true

The “nation of invitation” (ummah al-da‘wah) refers to those who have received the invitation
of the Prophet £ to Allah’s message but have not yet accepted it, whereas the “nation of accep-
tance” (ummah al-ijabah) refers to those who have received the invitation of the Prophet & to
the true religion and accepted it. The former refers to all non-Muslims and the latter refers to
Muslims.




faith? How much of one’s culture should be maintained or discarded once
they embrace Islam? Is what is materially and socially good for Muslims
necessarily good for Islam to grow in these lands? These and many other
questions are answered in the sirah, but only if one pays close attention to
the patterns and principles that can be derived from it.

The sixth point of benefit is that the sirah provides us valuable insights
in the spheres of social life, politics, and conflict, and most critically it in-
creases our love for the noble Companions and blessed Household . of
the Prophet 4.2

Relation
What is meant by relation here is its connection to other sciences. The
sirah is one of the sciences of Islam.

Virtue

The virtue of the science of sirah is intricately connected to its fruit.
Simply put, the merit of a science is predicated on the merit of its subject
matter. Since the subject matter of the sirah is the best of creation, namely
the Prophet Muhammad 4, it is naturally deemed one of the most vir-
tuous Islamic sciences.

The Companion Sa‘d ibn Abi Waqqas # used to teach his children
the biography, battles, and expeditions of the Prophet ¢, and would say,
“Dear children, this is the honour of your forefathers, so do not neglect to
remember it!”

Imam al-Zuhri £, one of the first authorities to write on the sirah, fa-
mously said, “The sirah contains the very best of this life and the Next.”

Founder

The founder of a science refers to its pioneer, that is, the one who first
established it as a distinct discipline. In a rather broad sense, we can
say that the founders of the science of sirah are the Companions of the

Prophet €2, as well as the second and third generation of believers. This
is because from early on they recognized the importance of the life of the

2 Other fruits include: strengthening one’s resolve in the face of threats and challenges, learning the
causes of victory and defeat, and witnessing glittering examples of deeply transformed individu-
als implementing the timeless guidance of the Qur’an.




Prophet &> and the necessity of transmitting its details for the future
generations of Muslims. More formally, the first scholar who is known
to have concerned himself with the Prophetic biography genre was
Aban ibn ‘Uthman ibn ‘Affan (born 15-20 ah). He served as the gover-
nor of Medina during the rule of ‘Abd al-Malik ibn Marwan from 75-83
ah. However, only a few reports from him have been preserved. Other
early and prominent organizers of sirah material include the following
figures:

1. ‘Urwah ibn al-Zubayr ibn al-‘Awwam, who is celebrated as one of the
seven renowned jurists of Medina. His reports are quoted in the later
sirah works.
Wahb ibn Munabbih. His reports are also contained in later works.
Ibn Shihab al-Zuhri.
Miisa ibn ‘Ugbabh, a student of Imam al-Zuhri, whose work is pre-
sented in this volume.
Muhammad ibn Ishaqg, who was also a student of Imam al-Zuhri. He
is credited as being the first person to formally write about the sirah
in his work Sirah Rasil Allah <. He penned this work in 151 ah, and
its narrations have survived thanks to the works of Ibn Hisham and
Imam al-Tabari @.

6. Al-Wagqidi.

7. IbnSa‘d.

Name(s)
The earliest designation given to the science of the Prophetic biography
was the covering label of maghdzi (battles), which was used loosely to
denote the details of the life of the Prophet ¢ and his military cam-
paigns. The distinction between maghdazi and sirah would only be a
later development, as the progression of the field called for a degree of
differentiation.

Another name assigned to the field of Prophetic biography was ayyam
al-nabi, which literally translates to “the days of the Prophet” ¢2.°

3 Siyar, the plural of sirah, has also been used.




Sources

There are three main sources from which we draw knowledge of the life
of the Prophet 4:: 1) the Qur’an, 2) the Hadith traditions, and 3) early
sirah/maghazi reports.

The greatest source of knowledge about the life of the Prophet < is the
Quran. It is a book of sirah insofar as it explains many events that occurred
during the mission of the Messenger of Allah <. That said, it is neither a
book of history nor is it chronological. Instead, it presents the teachings
of the Prophet ¢ and has clear references to events in his life, whether in
the public or private realms. It even has allusions to his life before he was
tasked with disseminating the Divine message.

The Hadith traditions are the second source of knowledge about the life
of the Prophet &

The third source of information about his life is the early sirah/maghazi
literature. The Hadith corpus and sirah literature are similar, which is why
some scholars grouped them together as a single source. However, there
are two important distinctions to keep in mind. Firstly, the Hadith tradi-
tions have been organized according to doctrinal, ethical, and legal topics
in a number of compilations, or according to the original transmitters of
the traditions (masanid). Sirah works, on the other hand, are presented in
a chronological fashion. Secondly, in the Hadith collections, greater atten-
tion is paid to the chains of transmission, which naturally have a bearing
on the authenticity or weakness of the reports in question. But in the sirah
literature, the same strict rules regarding the quality of the chains of trans-
mission have not always been observed (even though in many cases the
same scholar is involved in both types of work).

Accordingly, the sirah literature is a separate genre altogether from the
Hadith genre. Hadith proof-texts detail prophetic statements, actions, and
tacit approvals, while sirah works are generally more relaxed regarding the
strength of the Hadith narrations cited within them. This is an important
point to remember, since it entails that the sirah literature is not a source of
legislation independent of jurisprudence (figh).

The Judgement of the Lawgiver

It is individually obligatory upon every person to know the Prophet
Muhammad <. But what about knowing the accounts and narrations
cited in the sirah? Most scholars have said that it is recommended only
(mustahabb) to study the sirah. Others have said that it is a communal




obligation to know the particulars found and mentioned in the sirah
texts.

Issues

Issues relate to the subjects discussed in the science in question. The
issues encompassed in the sirah include pre-Islamic Arabia, pre-birth
portents, the noble lineage of the Prophet 4, his birth, infancy, youth,
adulthood, marriage, the beginning of revelation, the Meccan period,
the famous migration to Medina, battles and military expeditions, the
Conquest of Mecca, the final days of the Prophet <2, and his passing.

Supreme Abundance

The sacred biography of the Prophet Muhammad & is a Kawthar
— which refers to a source of supreme abundance. Allah says, “Indeed
We have granted you Kawthar” (Kawthar, 1) A survey of the rich exeget-
ical literature reveals that there are twenty-six views about the meaning
of Kawthar. In a notable Hadith tradition related on the topic, Anas
ibn Malik &, related, “The Prophet ¢ asked, ‘Do you know what the
Kawthar is?” We responded, ‘Allah and His Messenger know best. He
responded, ‘It is a river that Allah, the Mighty and Exalted, promised
me. There is an abundance of good in it. It is a fount that my community
will gather around on the Day of Standing.” (Aba Dawud)

However, Kawthar is not only this river that the Ummah will drink
from in the Hereafter. Imam al-Bukhari & records, “Ibn Jubayr was told
that people were saying that Kawthar is [just] a river in Paradise. Ibn al-Ju-
bayr quoted Ibn ‘Abbas, who said, ‘It [the Kawthar] is from the abundant
goodness.”

Imam Ja‘far al-Sadiq « said, “The Kawthar is the Prophet’s interces-
sion.”

Hasan al-Basri & said, “The Kawthar is the Qur’an”

‘Tkrimah & said, “The Kawthar is Prophethood”

Others have said that Kawthar refers to the testimony of faith
(shahadah), a large nation, the blessed Household of the Prophet «, and
his noble character.

These different exegetical views about the meaning of Kawthar are
perspectival and not oppositional. In other words, they are all true from
different vantage points. The primary purpose behind the revelation of
Strah al-Kawthar was to strengthen the resolve of the Prophet < and




boost his community by reminding them that he is without any doubt the
recipient of supreme abundance. The word Kawthar is derived from the
root word kathrah, which signifies abundance or a multitude. The Kawthar,
as such, is unrestricted and unlimited in its goodness and bounties. Put in
another way, Allah is informing His beloved Prophet 2 that He has given
him that which is plentiful and overflowing.

One simply needs to read the Quran to see that every verse and chapter
is a fountain of goodness. In a parallel fashion, one need only study the
sirah to see this supreme abundance given to the Prophet <.

The sublime way (Sunnah) of the Prophet ¢ is Kawthar. We find the
goodness of this Kawthar spread among the billions of believers across his-
tory who have clung to his way in the far-flung corners of the Earth.

There is Kawthar, supreme abundance, manifest in the goodness that
humanity gained from his divine message, which not only reaches those
who believe in him, but also those who do not.

Presented before you, dear reader, is the Maghazi of Musa ibn ‘Ugbah,
one of the earliest sources describing this prophetic Kawthar, which is
brimming with goodness. In modern Arabic, the word sirah is used to re-
fer to a person’s resume. Drawing from that linguistic point, we can say that
the sacred biography of the Prophet < is the greatest resume of the greatest

person to step on this Earth, while the Quran is the greatest character ref-
erence attesting to his nobility and excellence in all domains and realms.
In closing, may Allah send endless prayers, bountiful blessings, and in-
finite salutations upon the one whose awe-inspiring beauty unlocks hearts,
whose superlative countenance removes veils of heedlessness, and whose

every statement and action, movement and stillness, gaze and glance,
smile and touch bring the hearts into motion and transform souls. May
never-ending prayers and sweet salutations be upon the one whom Allah
made His most exquisite creation, the crown jewel of His kingdom and His
supreme grace: our master, our beloved, our glittering light, our source of
goodness and serenity, and our salvation, Sayyiduna Muhammad, son of
‘Abdullah €.

- Abdul Aziz Suraqah
Ramadan 13, 1445







“Publisher’s
Message

In the name of Allah, the Most Merciful and the Compassionate.

Il praise and gratitude is due to Allah, our Most Generous and
Merciful Benefactor. He infinitely bestows His divine grace upon

us and has distinguished us all by making us members of the
esteemed Ummah of our master Muhammad <.

I bear witness that there is no being or deity worthy of worship except
Allah, and that our master Muhammad & is His last and final Messenger.

O Allah, send blessings and bounties upon our master Muhammad, the
opener of what was once deemed inaccessible, the seal of what had preced-
ed, the helper of the truth by the Truth, and the guide to Your straight path.
May He send prayers upon his pure and noble family commensurate to his
greatness and magnificent rank.

Our master Muhammad 4 is the blessed figure who was chosen to be
the Seal of the Prophets 2. He is the greatest of those who came and were
sent before him, and the best of all those who shall come until the Day of
Judgement. He was the first in creation but the last to be sent to human-
ity. It is through him that mankind was honoured with guidance, and it
is thanks to his teachings that the inhabitants of the Earth can recognize
their Lord and bond with Him. He is the irrefutable evidence against every
falsehood, and he is the proof of the Supreme Reality. He is the leader of the
nations and peoples, the ruler of the hearts, the rectifier of states, the raiser
of ranks, and the beloved of every heart. It is he whose sublime character
was praised, whose Prophethood was explicitly affirmed, whose leadership
was established, and whose magnificence was attested to in countless vers-
es of the Quran. He is the most majestic of all the Emissaries that were
sent, and he is the most brilliant of the Apostles. He is the grand figure who
was awaited by those who preceded him, and he is the one regarding whom

our master Tsa ¥ gave glad tidings to his own people. He is the radiance
of lives, the finality of those who were commissioned by Allah, and the
quintessence of splendour.

The preservation of the life and teachings of the Prophet 4 has been a
crucial venture for Muslim scholars, authors, and researchers throughout




Islamic history. Among the early generation of scholars, Misa ibn ‘Ugbah
is most distinguished for his meticulous documentation of the expedi-
tions of the Prophet < in his work Kitab al-Maghazi. In historical terms,
this work is one of the earliest and most authentic biographies of the Mes-
senger of Allah ¢, providing a detailed account of his military campaigns
and the significant events that shaped the early Muslim community from
a nascent nation to a towering force that spread its message throughout
the Arabian Peninsula.

Mausa ibn ‘Ugbah 2 was a distinguished scholar from the city of Me-

dina. His proximity to the family of Zubayr ibn al-‘Awwam &, a promi-

nent Companion of the Prophet <, provided him with unique access to
firsthand accounts and reliable sources regarding the events of the first
generation of Islam. His rigorous approach to compiling and verifying
reports set a high standard for historical accuracy and scholarly integrity.

The significance of Kitab al-Maghazi lies not only in its rich historical
data but also in its myriad of spiritual and moral insights. It offers readers
a profound connection to the life and times of the Prophet «, ultimately
highlighting his exemplary character, strategic acumen, and unwavering
commitment to the message of Islam. Without the shadow of a doubt, the
book serves as a vital resource for understanding the early struggles and
triumphs of the Muslim community and the principles that guided their
actions.

Imam Ghazali Publishing is privileged to present this monumental
work of translation to a contemporary audience living in the 21st cen-
tury. Our mission is to ensure that the rich legacy of Islamic scholarship
continues to inspire and guide the future generations to come. We are
committed to making classical texts accessible to readers across the globe,
thereby fostering a deeper appreciation of the profound wisdom and
timeless teachings contained within these priceless works.

The journey of bringing Kitab al-Maghazi to publication has been one
of deep commitment, teamwork, and a deep sense of responsibility. We
extend our heartfelt gratitude to every individual who has given their
time and effort to this project. Our translators, editors, and proofread-
ers have worked tirelessly to ensure that the text is presented with clarity
and accuracy. Their commitment to excellence has been instrumental in
making this publication a reality. When announcements of the discov-
ery of this work began circulating online and subsequent updates from
Professor Muhammad al-Tabarani - the lead editor of the edited Arabic




edition - became routine, it was my firm hope and niyyah (intention) that
Imam Ghazali Publishing would be able to work on the much needed En-
glish translation of this blessed work. In an almost miraculous manner,
the translation work began on this project and it was completed with rel-
ative means. May Allah bless, amplify, and reward every individual who
understood the reality and magnificence of this opportunity and moment.
Indeed, how fortunate are we to live in a time where this magnificent work
has been found and made public once more?

We are also deeply grateful to our readers for their continued support
and backing. Your regular engagement with our publications is a testament
to the enduring relevance and appeal of Islamic scholarship. It is our faith
that Kitab al-Maghazi will serve as a source of inspiration and guidance for
all who read it, enriching their understanding of the life of the Prophet <
and strengthening their connection to his noble and shining example.

When reflecting on the life of the Prophet Muhammad &, we are re-
minded of the immense sacrifices he made for his nation and the chal-
lenges he faced in conveying the message of Islam. Every moment of his
life was a testament to his resilience, compassion, and unwavering faith.
Through these sacrifices, he demonstrated remarkable leadership, strate-
gic brilliance, and a profound commitment to the Ummah. Towards this

end, Kitab al-Maghazi provides a detailed account of the expeditions of the
Messenger of Allah ¢, thereby offering valuable lessons for contemporary

readers.

The historical context of the expeditions of the Prophet & is essential
for understanding the broader narrative of his personal life and moral mis-
sion. These campaigns were not merely military endeavours; rather, they
were integral to the establishment and preservation of the Muslim com-
munity as a whole. They illustrate the practical application of Islamic prin-
ciples in times of conflict and the importance of strategic thinking, unity,
and perseverance.

Perhaps one of the most remarkable aspects of Kitab al-Maghazi is its
emphasis on the human dimension of these events. Miisa ibn ‘Ugbah
meticulously recorded the names of the contestants, their roles, and the
outcomes of the respective battles. This attention to detail provides a vivid
and relatable account of the sacrifices and contributions of the early Mus-
lims. To read each of these names and connect with them is nothing short
of a mercy and blessing for a Muslim. It also highlights the importance of
fusing individual and collective efforts when pursuing a noble cause.




By studying Kitab al-Maghazi, readers will gain insights into the stra-
tegic decisions made by the Prophet <, the ethical considerations that
guided his actions, and the profound impact of his moral and political
leadership on the early Muslim community. These teachings are not only
relevant for historians and scholars but also for any leader seeking to un-
derstand the principles of effective leadership, conflict resolution, and
community building.

In more than one way, Kitab al-Maghazi is a companion volume to the
shamd’il and khasa@’is genres. Although each work focuses on different sci-
ences from al- uliim al-Muhammadiyyah, attentive readers will find many
connections between these three works - from broad thematic elements
all the way to the finest details. Overall, we pray that Kitab al-Maghazi
will be a means to reintroduce our community to the genre of maghazi
literature, and that this book becomes a key component of the reader’s
own never-ending journey of discovering the endless beauty and excel-
lence of the Messenger .

* o ot

The publication of Kitab al-Maghazi is part of a much broader effort by
Imam Ghazali Publishing to revive and distribute classical Islamic texts.

We believe that these works hold immense value for contemporary read-
ers, offering timeless wisdom and practical guidance for countless years to

come. By making these texts accessible, we aim to foster a deeper connec-
tion to the rich heritage of Islamic scholarship, and stimulate a renewed
commitment to the principles of faith and justice.

In addition to its historical and spiritual significance, Kitab al-Maghazi
serves as a testament to the enduring significance of the life and teachings
of the Prophet 4. His shining example continues to inspire and guide
Muslims around the world, providing a beacon of hope, a wellspring of
love and positivity, and a model of excellence. By studying his expedi-
tions, we are reminded of the importance of resilience, compassion, and
unwavering faith in the face of any internal or external challenges. As we
present this work to our readers, we pray that it serves as a means of deep-
ening your understanding of the life of the Prophet < and allows you
to strengthen your connection to his noble example. May it inspire you
to embody the principles of justice, mercy, and compassion in your own
lives, and to strive for excellence in every action and deed that you un-
dertake.




X % %

Allah Almighty and Wise says in His glorious Book, “If you are grateful
then I shall surely increase you.”" As such, we praise Allah Who enables us
to perform all good acts, and unwaveringly display our gratitude to His be-
loved Prophet Muhammad ¢ for delivering the sacred message, fulfilling
the heavy trust, advising the Ummabh, and striving tirelessly in the way of
Allah.

We also express thankfulness to Allah for continuing to bestow His im-
mense blessings upon us; this facilitating grace has allowed us the oppor-
tunity time after time to produce wonderful and life-changing works for
the Muslim nation.

On behalf of the entire publishing team, I publicly thank every mem-
ber of Imam Ghazali Publishing’s reading community who altruistically
stepped forward to make this project a reality. We remain indebted to you
and pray that we have fulfilled the sacred trust assigned to us.

We extend our sincere gratitude to all members who have supported
this project, including our translators, editors, proofreaders, and the entire
team at Imam Ghazali Publishing. Your dedication and hard exertion have
made this publication a fruitful reality, and we are deeply grateful for your
contributions.

We also extend our deepest thanks to the team at Wordsmiths and the
thoughtful leadership of Dr. Salah Sharief — who has supported us in our
publishing journey from the earliest stage. His insight, friendship and lend-

ing hand has facilitated much of the works published under Imam Ghazali
Publishing. May Allah bless him and his family with unlimited happiness
and success.

It is our hope that Kitab al-Maghazi will serve as a source of inspiration
and guidance for all who read it, enriching their understanding of the life
of the Prophet &> and strengthening their link to his noble example.

In closing, we pray that Allah bestows us the strength and wisdom to
continue our efforts in preserving and disseminating the teachings of the
Prophet Muhammad . May He bless this work and render it a means of
divine guidance and inspiration for countless generations to come.

Anything undignified in this rendering is from our own souls and ig-
norance, and anything herein which is of benefit is solely from Allah, the

1 Ibrahim, 7.




blessings of the author, Misa ibn ‘Ugbah =, and the scholars who worked
hard to preserve, transmit, and save these blessed and noble works. May

Allah forgive us for our inadequacies, and may He bless all those who
teach, read, and study the entirety or portion of this work until the Day
of Judgement. I end by asking that should you, that is, the reader, benefit
from this text, then kindly remember this poor and needy servant and his
family in your supplications.

Amin. And all praise is due to Allah, Lord of the worlds.

— Muhammad Adnaan Sattaur (ABU FARIS)
On behalf of Imam Ghazali Publishing
Penned during the Hajj of 1445 (2024)
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ArNote from
Wordsmiths

“Hold firm to the maghazi of Miisa because he is a reliable man. He sought them
in old age with the aim of making a record of those who participated with the
Messenger of Allah &, and he did not report excessively as others did™

IMAM MALIK IBN ANAS 42,

Introduction

he work at hand is the translation of Musa ibn ‘“Ugbah’s Maghazi

(Expeditions), the earliest biography of the Messenger < in cur-

rent existence. Given its unattainability” for the past few centuries,
the pleasure at the rediscovery of its manuscripts and its subsequent publi-
cation cannot be understated. Its author ranks as one of the first individuals
to compile reports specifically related to the sirah. More significant, how-
ever, is the fact that it was acclaimed as the most authentic work of its genre
and an authoritative source for later writings on the life of the Prophet <.

The Author
Born in Medina, Miasa ibn ‘Ugbah ibn Abi ‘Ayyash al-Mitraqi® was

from the mawali* of the family of Zubayr ibn al-'Awwam &, an eminent
Companion, and also the cousin and brother-in-law of the Messenger of
Allah ¢ ° By virtue of this, Masa ibn “Uqbah was affiliated to the Quraysh,
and more specifically, the Banai Asad ibn Khuzaymah tribe. Opinion is
divided on who exactly manumitted Masa ibn ‘Ugbah’s family, as well

Siyar A ‘lam al-Nubala’, vol. 6, p. 115.

The last person to have accessed this text was al-Diyar Bakri 464 years ago. Marsden Jones com-
ments, “He (i.e., Masa ibn “Ugbah) wrote a work in maghazi but it has not reached us, despite it
still being extant until the 10" century.” (Marsden Jones, “Preface to Critical Edition”, in Muham-
mad ‘Umar al-Wagqidi, Kitab al-Maghazi (New York: Oxford University Press, 1966), p. 24.)

This is an attribution to Mitragq, a place in Yemen where the family of Miisa ibn “Ugbah probably
traces back to before settling in Medina.

Mawali, plural of mawla, are freed slaves who are affiliated to the family or tribe who frees them.
His mother Safiyyah was the paternal aunt of the Prophet 4% and his father was the brother of
Khadijah «, the wife of the Prophet .




as the exact individual who was manumitted. According to Ibn Sa‘d,
Zubayr ibn al-‘Awwam &, freed Masa ibn “Ugbah’s maternal grandfa-
ther, Abu Habibah.® Others opine that Masa ibn “Ugbah was the mawla
of Umm Khalid, the wife of Zubayr .

The fact that Masa ibn “Ugbah belonged to the mawali as opposed to the
noblesse was not in any way disdainful, nor did it put him at a disadvan-
tage in acquiring knowledge. On the contrary, it afforded him proximity to
the likes of ‘Urwah ibn al-Zubayr, his two sons Hisham and Yahya, ‘Amir
ibn “Abdillah ibn al-Zubayr, and Muhammad ibn Ja‘far ibn al-Zubayr, all
great scholars in their own right. Due to their close link with the Prophetic
household - not least because of their aunt the Mother® of the Believers
(Umm al-Mu'minin) ‘Alishah & - the family of Zubayr . were well-
placed to learn about the Prophet & up-close, an advantage that would
have extended to their mawali as well.

Masa ibn “Ugbah’s date of birth is not explicitly mentioned in any work.
However, he is said to have performed Hajj the year in which ‘Abdullah ibn
‘Umar s was in Mecca, and Najdah al-Harar?’ also performed Hajj that
year. Historians record this as 68 AH. Based on this crucial piece of infor-
mation from Misa ibn “Ugbah himself, some biographers estimated that he
could not have been born too long after 55 AH.

Alongside seeing Ibn ‘Umar ¢ during Hajj, Misa ibn ‘Ugbah also saw
the Companion Sahl ibn Sa‘d al-Sa‘idi &, but he did not hear hadiths from
either of them. He did nevertheless hear a hadith from Umm Khalid «,
the wife of Zubayr ibn al-'Awwam £, and categorically ruled out hearing
hadiths from any Companion besides her. He said, “I did not meet anyone
saying, “The Prophet ¢ said... besides Umm Khalid"

Needless to say, being from the mawali of Umm Khalid’s family was a
major factor that gave Misa ibn ‘Ugbah the circumstances to narrate from
her, together with the fact that the Prophet ¢ had gifted Umm Khalid &

Al-Tabagat al-Kabir, vol. 5, p. 229.
Tarikh Ibn Abi Khaythamah, vol. 2, p. 312.
“Mothers of the Believers” is an honorific term for the wives of the Prophet . Allah & states,
“The Prophet has a stronger affinity to the believers than they do themselves. And his wives are
their mothers.” (al-Ahzab, 6).
Najdah ibn ‘Amir ibn ‘Abdillah al-Hariri was one of the leaders of the Khawarij. He travelled
for Hajj in 68 AH and made a truce with ‘Abdullah ibn al-Zubayr &, agreeing to a ceasefire
throughout the Hajj period.

10 Tahdhib al-Tahdhib, vol. 10, pp. 360, 362.




a small black shawl as a child and prayed for her: “Wear it and wear it out’,"
the blessing of which transpired in her living a long life. It is said that she
was the last of the female Companions to pass away. On account of Miisa
ibn "Ugbah seeing the aforementioned Companions, he ranks amongst the
Followers (Tabi Gn), more specifically the junior (sighar) Followers accord-
ing to Dhahabi."

Amongst his tutors from whom he narrated hadiths, Ibn Hajar counts
numerous prestigious individuals: Umm Khalid &, Aba Habibah (his
maternal grandfather, the mawla of Zubayr), Hamzah ibn ‘Abdillah ibn
‘Umar, Salim ibn ‘Abdillah ibn ‘Umar, Salim Abi al-Ghayth, al-A‘raj,
Nafi® ibn Jubayr ibn Mut‘im, Aba Salamah ibn ‘Abd al-Rahman, Nafi* the
mawla of Ibn “Umar &, Kurayb, ‘Tkrimah, Muhammad ibn al-Munkadir,
Muhammad ibn Yahya ibn Habban, ‘Urwah ibn al-Zubayr, ‘Abdullah ibn
Dinar, Hakim ibn Abi Hurrah, Ibn Shihab al-Zuhri, ‘Abdullah ibn al-Fadl
al-Hashimi, and many others."” Other prominent teachers not listed by Ibn
Hajar are: his mother Umm Misa ibn ‘Ugbah, Abu al-Zinad ‘Abdullah ibn
Dhakwan, Aban ibn Taghlib, Salih ibn Kaysan, Safiyyah bint Abi “Ubayd (the
wife of ‘Abdullah ibn ‘Umar &), Tawas ibn Kaysan, ‘Ata ibn Abi Rabah,
Qasim ibn Muhammad ibn Abi Bakr, and Muhammad ibn Ka ‘b al-Qurazi.

As one would expect, Miasa ibn ‘Ugbahs proficiency, especially as a
hadith narrator, afforded him great students also, as listed by Ibn Hajar: his
nephew Isma‘il ibn Ibrahim ibn “Ugbah, Bukayr ibn al-Ashajj, Yahya ibn
Sa‘id al-Ansari, Malik ibn Anas, Muhammad ibn Ja‘far, Isma‘il ibn Jafar,
Wubhayb ibn Khalid, Sufyan al-Thawri, Sufyan ibn ‘Uyaynah, Sulayman ibn
Bilal, Ibn Jurayj, al-Darawardi, Hafs ibn Maysarah, Ibrahim ibn Tahman,
‘Abdullah ibn al-Mubarak, Muhammad ibn Fulayh, Aba Qurrah, Masa ibn
Tariq, Aba Damrah Anas ibn ‘Iyad, Aba Badr Shuja“ ibn al-Walid, and oth-
ers." Other notable names who were not listed by Ibn Hajar include: Shu ‘bah
ibn al-Hajjaj, ‘Abdullah ibn Mus‘ab ibn al-Thabit, Muhammad ibn Ishagq,
Mis ‘ar ibn Kidam, Ma ‘mar ibn Rashid, and Yahya ibn Sulaym al-Hadhdha.

Misa ibn “Ugbah’s erudition and his credibility as a hadith narrator were
attested to by many hadith scholars, most prominently by Malik ibn Anas,
who referred to him as “the pious man (al-rajul al-salih)”. Ahmad ibn Hanbal,

11 Bukhari (5845); Abit Dawad (4024).
12 Siyar A ‘lam al-Nubald, vol. 6, p. 114.
13 Tahdhib al-Tahdhib, vol. 10, pp. 360-361.
14 Tahdhib al-Tahdhib, vol. 10, pp. 361.




Ibn Sa‘d, “Ali ibn al-Madini, ‘Ijli, Aba Hatim, Ibrahim ibn Tahman, and
Yahya ibn Ma‘in all concurred with Malik and deemed Misa to be reli-
able (thigah). Nawawi said, “They are unanimous upon his reliability, with
Bukhari and Muslim having narrated from him."?

In fact, the authors of the six canonical hadith works all narrated hadiths
containing Misa ibn ‘Uqgbah in their chain: 90 in Sahih al-Bukhari, 44 in
Sahih Muslim, 25 in Sunan al-Tirmidhi, 18 in Sunan Abi Dawud, 17 in Sunan
Ibn Majah, and 8 in Sunan al-Nasa’i - a total of 202 hadiths. Wagqidi said,
“Ibrahim, Musa, and Muhammad, the sons of ‘Ugbah, held circles in the
Mosque of Allah’s Messenger 2. They were all jurists and hadith experts,
with Misa also issuing fatwas”'¢ Aba Hatim said, “He is reliable (thigah).
He had two brothers, Ibrahim and Muhammad, and he is the most reliable
amongst the brothers” Evident from the fact that he had his own circle in
the Prophet’s Mosque, Musa ibn ‘Uqgbah had a high standing amongst the
residents of Medina - even his teachers held him in high regard. When
Misa once went to his tutor ‘Ubaydullah ibn ‘Umar, who was seated in
the Rawdah of the Prophet’s Mosque, ‘Ubaydullah said to him, “May Allah
forgive you. Why did you go to the trouble of coming to me? Had you called
for me, I would have come to you at your residence” Miisa replied, “It has
come to my knowledge that you narrate certain hadiths from Nafi* which
I did not hear from him."” I wanted to read them before you.” He then took
out a scroll comprising some hadiths on the authority of Nafi* and read
them to ‘Ubaydullah ibn ‘Umar.'®

Some comments made by Yahya ibn Ma ‘In seem to suggest that Masa ibn
‘Uqgbah was weak in his narrations from Nafi*. However, Dhahabi and Ibn
Hajar clearly dismissed this claim and provided the context to Ibn Ma In’s
comment: Ibn Ma‘in classed the narrations of Malik and ‘Ubaydullah from
Nafi® to be of a higher calibre than those of Miisa ibn "‘Ugbah from Nafi".
Dhahabi quoted Ibn Ma‘in, on the authority of Ibrahim ibn ‘Abdillah ibn
al-Junayd, to have said, “Miisa ibn ‘Ugbah is unlike ‘Ubaydullah ibn “‘Umar
and Malik with respect to Nafi"” The most that this confirms is that Misa
ibn ‘Ugbah was not on par with ‘Ubaydullah and Malik vis-a-vis narrating

Tahdhib al-Asma wa al-Lughat, vol. 2, pp. 117-118.

Al-Tabagat al-Kabir, vol. 7, p. 519. It does not mean, as misunderstood by Josef Horovitz, that
they would “forgather...for the purpose of study”

Tahawi states, “Here is Misa ibn ‘Ugbah, one of the most illustrious and foremost students of
Nafi‘” Sharh Ma ‘ani al-Athar (2219).

Al-Kifayah (267).




from Nafi’, a point easily understood by anyone familiar with the varying
classes (tabagat) of narrators. Misa ibn ‘“Ugbah’s credibility in this regard is
also affirmed, as pointed out by Dhahabi, by the fact that both Bukhari and
Muslim included his narrations from Nafi‘ in their Sahih collections.'® As for
Ibn Hajar, he stated quite decisively, “It is not authentically established that
Ibn Ma‘in weakened him”*

Besides his academic pursuits, Masa ibn ‘Ugbah also participated in a
number of jihad expeditions. His student Abu Ishaq al-Fazari reported that
Misa went out on expeditions alongside Salim ibn ‘Abdillah ibn ‘Umar
during the reign of Walid ibn ‘Abd al-Malik (86-96 AH).*' He passed away
in Medina in 141 AH. Yahya al-Qattan said, “He passed away before we
entered Medina in the year 141

The Maghazi

Whilst Masa ibn “Uqgbah’s credibility as a hadith narrator was, as eluci-
dated above, acknowledged by the hadith experts, his erudition in the
area of maghazi® is the most important factor behind his renown, earn-
ing him his reputation as a pioneering figure in the study of the Prophet’s
life. His was always the name Malik ibn Anas would provide whenever
he was asked whose maghazi one should acquire. He said, “Hold firm to

the maghazi of Musa, because he is a reliable man. He sought them in
old age, with the aim of making a record of those who participated with
the Messenger of Allah <, and he did not report excessively as others
did”** Emphasising the authoritativeness of his research, Malik also said,
“Whoever in Miisa ibn ‘Ugbah’s work is said to have participated in Badr

Siyar A ‘lam al-Nubala’, vol. 6, p. 117.
Taqrib al-Tahdhib, vol. 2, p. 286.
Masa’il Harb ibn Isma ‘il al-Kirmani, vol. 3, p. 1062.
Tarikh Dimashgq, vol. 60, p. 468.
Maghazi, the plural of maghza, means “military expeditions” and refers to all the campaigns
- regardless of whether or not there was an encounter with the enemy - in which the Prophet
& participated, as well as those in which he dispatched an army without participating himself.
However, as an area of study from the life of the Prophet ¢, the term maghazi took on a broader
context to denote all aspects of the life of the Prophet <. Maghazi and sirah thus became synon-
ymous and began to be used interchangeably, albeit they also retain their individual meanings
when used together. Moreover, in the nomenclature of the hadith scholars and biographers, a
military campaign in which the Prophet ¢ participated himself was called a ghazwah whereas
one in which he did not participate was called a sariyyah. Again, maghazi as an umbrella term
refers to both ghazwahs and sariyyahs.
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definitely participated therein. Whoever is not mentioned in Misa’s
book did not participate in Badr*

Yahya ibn Ma‘in said, “Miasa ibn "Ugbah’s work on the authority of
Zuhri is amongst the most authentic of these works.”** Shafi 1said, “There is
nothing in the field of the maghazi that is more authentic than his work, in
spite of its small size and being free from most of that which is mentioned
in other works”” Ahmad ibn Hanbal said, “Hold firm to the Maghazi of
Ibn ‘Ugbah, as he was reliable”*® Bayhaqi said, “The Maghazi of Musa
ibn “Ugbah is the most authentic maghdazi in the opinion of the people of
knowledge and hadith”* Dhahabi said, “He had insight into the Prophetic
maghazi and compiled them in one volume. He was the first to write on
the topic*" Ibn Hajar al-"Asqalani said, “It is the most authentic work writ-
ten on the topic according to the majority;*' and he referred to Misa ibn
‘Ugbah as, “reliable; a jurist, and an imam in maghazi.’*

Masa ibn ‘Ugbah was of an era in which the systematic compilation of
hadiths was well under way. Due to the centrality of the Prophet’s sayings,
actions, approvals, mannerisms, and other aspects of his life to elucidating
the Qurian, the earliest Muslims diligently noted and preserved everything
in that regard. After the demise of the Prophet ¢, the enthusiasm with
which they did this only increased, and ensuring this knowledge in its
entirety reached future generations was a responsibility they did not take
lightly. With the passage of time, the emphasis on compiling and writing all
such information increased, and a number of Companions and Followers
are noted to have had their own hadith compilations. Amongst the genera-
tion of Followers, Aban ibn ‘Uthman, ‘Urwah ibn al-Zubayr, Aba Bakr ibn
Muhammad ibn ‘Amr ibn Hazm, and Ibn Shihab al-Zuhri are believed to
be from the first compilers.

Unsurprisingly, the compilation of maghazi works followed a similar
trend and the earliest works of this genre trace back to the same period
as the first hadith compilations. Although the focus and format of hadith
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and maghazi works varied somewhat, both were essentially part of the same
effort to preserve the life and teachings of the Final Messenger 4, and so the
maghazi were disseminated with the same care and fervour. “Ali ibn al-Hu-
sayn, more famously known as Zayn al-‘Abidin, said, “We were taught the

expeditions of the Prophet <2, as well as those whom he dispatched, just as
we were taught a sirah of the Quran”*

This is why we find ‘Umar ibn ‘Abd al-"Aziz, who officially commis-
sioned the compilation of hadiths, decree that the maghazi be publicly taught
and disseminated. ‘Asim ibn ‘Umar ibn Qatadah, renowned for his knowl-
edge of the maghazi and sirah, was assigned a seat by him in the Damascus
Mosque and instructed to relate the maghazi and the merits (managqib) of
the Companions to the people.* Likewise, Ibn Shihab al-Zuhri, one of Misa
ibn ‘Ugbah’s foremost teachers, is also thought to have compiled reports on
the maghazi at the behest of “Umar ibn ‘Abd al-"Aziz, just as he is reported
to be amongst the first compilers of hadiths upon ‘Umar ibn ‘Abd al-"Aziz’s
instruction. As a pioneer in this area, Zuhri painstakingly collated all infor-
mation he possibly could regarding the Messenger of Allah <: and did not
hesitate to approach whomever he knew to possess knowledge thereof.
Ibrahim ibn Sa‘d narrated from his father, “Nobody was seen to have com-
piled [as many hadiths] after the Messenger of Allah ¢ as Ibn Shihab did”*
Through his endeavours, Ibn Shihab al-Zuhri was able to spark a great inter-
est in the maghazi, one of the fruits of which was that he produced a number
of students who, like their teacher, excelled and made their mark in this field.
However, it was Musa ibn ‘Ugbah and Muhammad Ibn Ishaq who stood
head and shoulders above all others, and whose works paved the way for the
vast majority of all subsequent Prophetic biographies.

Although Mausa ibn ‘Ugbah is sometimes credited with being the first
to compile the maghazi, there is evidence to prove that he was preceded by
others. Interestingly, Dhahabi, who claimed Misa ibn ‘Ugbah was “the first
to write on that (i.e., the maghazi)™*, also asserted the same, with almost
identical wording, in favour of Misas teacher, ‘Urwah ibn al-Zubayr.*” In
fact, ‘Urwah features more prominently amongst those credited with this.*®
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Alongside his writings to ‘Abd al-Malik ibn Marwan, Walid ibn ‘Abd
al-Malik, and others on various aspects of the life of the Prophet 4, a
number of scholars explicitly make mention of ‘Urwah having written a
book exclusively on the maghazi.*’

A more recent author, Khayr al-Din al-Zirikli, states that Aban ibn
‘Uthman ibn “Affan was the first to write on the Prophet’s life and that he
presented his work to Sulayman ibn ‘Abd al-Malik in 82 AH.* As the son
of the third Caliph, ‘Uthman ibn ‘Affan i, Aban spent his whole life in
Medina and excelled in the field of hadith. However, his distinction was
in the maghazi. Mughirah ibn ‘Abd al-Rahman is reported to have had a
written copy of the maghdzi of Aban ibn "Uthman,* and there are reports
in which Aban himself confirmed writing the maghazi and sirah of the
Prophet ¢ from credible narrators.*

Suhayli cites the work of Ibn Shihab al-Zuhri and asserts: “It was the
first sirah to be written in Islam.** After quoting Suhayli on this issue, Shibli
Nu‘mani suggests that Ibn Shihab wrote it upon the instruction of ‘Umar
ibn “Abd al-"Aziz,** which is highly probable, considering that the formal
compilation of hadiths by Ibn Shihab was also at his behest.

Another opinion is that Ibn Ishag, the renowned contemporary of Misa
ibn ‘Ugbah, was the first to compile the maghazi of Allah’s Messenger

— this is what Ibn Sa‘d stated.* There are yet more opinions in this regard,
alongside attempts to reconcile between them. However, the objective here
is not an exhaustive discussion, but rather to highlight the fact that Masa
ibn “Ugbah being the very first to write on maghazi is not conclusive. What
the evidence does prove, unquestionably, is that Misa ibn ‘Ugbah belongs
to the pioneers in the field of maghazi and finds his rightful place amongst
its first compilers.

See Dr. Mustafa Azami’s Maghazi ‘Urwah ibn al-Zubayr, p. 57.
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The Motive Behind the Maghazi

Understanding what motivated Masa ibn ‘Ugbah to compile his Maghazi
— his only known work - also casts light on its significance and why it
received the acclaim that it did. Ibrahim ibn al-Mundhir said, “Sufyan
ibn “Uyaynah told us that there was a shaykh in Medina called Shurahbil
Abu Sa‘d. He was from the most knowledgeable of people regarding the
maghazi, but they accused him of attributing feats to those who had no feats
to their name. He became needy,* and so they undermined his maghazi
and knowledge” Ibrahim further said, “I then mentioned this incident to
Muhammad ibn Talhah ibn al-Tawil, with there being nobody in Medina
who was more knowledgeable regarding maghazi than him. He said to
me, ‘Shurahbil Abu Sa‘d was a scholar of maghazi. People accused him of
including those who did not participate in Badr, those who were martyred
in Uhud and those who migrated, as well as those who were not amongst
them. He became needy, and as such lost respect in people’s eyes. Miisa ibn
‘Ugbah heard about this and said, “People have become audacious in this?”
Thereafter, he defended [the field of maghazi] in old age, recording those
who participated in Badr and Uhud and those who migrated to Abyssinia
and Medina, and he wrote this down.”*’

Salient Features of the Maghazi

In selecting reports for his Maghazi, Musa ibn ‘Ugbah adopted the meth-
odology of a muhaddith rather than that of an average historian. This was
in keeping with the tradition of the Medinan School to which he belonged.
He did not uncritically amass every report he had access to, an approach

adopted more than often only to make a work voluminous or a captivating
read. Rather, his objective was to present ascertained facts. With this objec-
tive in mind, he was very cautious in his compilation and only included

reports that stood up to scrutiny. Malik’s statement in praise of Masa -
namely “He did not report excessively as others did” - is said to be an
allusion to Misa’s contemporary, Ibn Ishag, who was not known to be as
stringent in that regard.

Ibn Ishaqs work far outpaced Misa ibn ‘Ugbah’s in terms of popularity

The accusation levelled against him was that he resorted to begging to fulfil his needs, but would
distort the facts regarding people’s forefathers if they refused to give him anything. Hence, his
work on maghazi was discredited and deemed to be inaccurate due to his own financial interests.
Tahdhib al-Kamal, vol. 29, p. 119; Siyar A ‘lam al-Nubala’, vol. 6, p. 116.




and the attention it received, and as such Shafi‘i famously said, “Whoever
wishes to become an expert in maghazi is dependent on Muhammad ibn
Ishaq”*® However, it was Musa ibn ‘Ugbah’s Maghazi that indisputably gar-
nered distinction with respect to authenticity and credibility. Consequently,
Misa ibn ‘Uqbah’s Maghazi was not as lengthy as other works of the same
genre, as it was not intended to read as a comprehensive narrative of the
Prophet’s life. Dhahabi said, “Most of it consists of authentic and good
mursal narrations. However, it is brief and requires further explanation and
completion”*

Moreover, Musa ibn “Ugbah was very assiduous and had a keen eye for
subtle details often lost upon others. In instances where other biographers
confused two separate individuals as one person or vice versa, or erred in
the names of certain places, Misa ibn “Ugbah is noted to have meticulously
recorded the details accurately, making his work an invaluable reference
to correct such errors. Another noteworthy consideration is that Maisa ibn
‘Ugbah compiled his Maghazi towards the end of his life. This may seem
an inconsequential point, but it is fair to say that the passion of Musa ibn
‘Ugbah - “the righteous man” as described by Malik ibn Anas - to devote
himself to the maghdzi in old age, in addition to his maturity and clarity
of purpose, made him much less prone to embarking on this task for any
ulterior motive.

The Influence of ‘Urwah ibn al-Zubayr

Musa ibn ‘Ugbah drew extensively, but not exclusively, from his teacher Ibn
Shihab al-Zuhri. Dr Mustafa Azami said, “In his work, Masa b. “‘Ugbah has
included almost the whole work of al-Zuhri, so that Yahya b. Ma‘in said that
the best on al-Maghazi was the book of Misa from al-Zuhri”*° However, one
cannot ignore the influence of ‘Urwah ibn al-Zubayr on Miisa, his teacher
who was also linked to him on account of Musa being from the mawali of
his family. The similarity between their narrations at times is so profound
that biographers like Bayhaqi often combine their narrations when relating
an incident. Moreover, the narrations of ‘Urwah ibn al-Zubayr are flow-
ing, and free from embellishment and verboseness — the same is noted of
Misa ibn ‘Ugbah’s Maghazi.
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Other similarities between the styles of Misa ibn “Ugbah and ‘Urwah ibn
al-Zubayr are: citing Quranic verses when relating certain incidents; citing
Arabic poetry relevant to the incident in a succinct manner; being very thor-
ough when mentioning the name, lineage, and tribe of a Companion; and
precluding any irrelevant and superfluous information. In certain instances,
Misa ibn ‘Ugbah and ‘Urwah ibn al-Zubayr concur on details when all
other biographers adopted a different opinion. Conversely, Masa ibn ‘Ugbah
differs with ‘Urwah ibn al-Zubayr in a number of places, with Misa ibn
‘Ugbah reporting additional information which ‘Urwah ibn al-Zubayr does
not report. The opposite is also true in some cases. Hence, it is evident that
Misa ibn ‘Ugbah benefited greatly from ‘“Urwah ibn al-Zubayr and closely
followed his approach, without rendering him merely a transmitter of
‘Urwah ibn al-Zubayr’s work.

Miisa ibn ‘Ugbah’s Maghazi and Muhammad Ibn Ishaq’s Sirah
The distinction of Misa ibn “Ugbah’s Maghdzi and its precedence in terms
of authenticity can be appreciated further by comparing it to Ibn Ishaqg’s
work. Admittedly, Masa ibn ‘Uqgbah and Ibn Ishaq are not too dissimilar
in their works - after all, they both lived in the same era and city, were
amongst the foremost students of Ibn Shihab al-Zuhri, and were classed
as imams in the maghazi. However, Miisa ibn ‘Ugbah is known to have
remained more conservative in his approach, as aforementioned, closely
adhering to the methodology of hadith scholars. Ibn Ishaqg, on the other
hand, adopted a more novel approach by marrying the approach of the
hadith scholars and that of story-tellers. Not confining himself to reports
that met the criteria applied by hadith scholars, Ibn Ishaq also included
historical reports — in particular isra7liyyat™ - and poetry, both authentic
and fabricated.

Ibn Ishaq also allowed himself the latitude to take from non-Mus-
lim sources when reporting incidents regarding the Jews, Christians, and
Persians. Undoubtedly, he did not resort to such reports when writing on
the Prophetic era, and his sources in that regard are not dissimilar to those
relied upon by Miusa ibn “Ugbah. However, being the first to diverge from
the orthodox Medinan approach did expose Ibn Ishaq to criticism.

51 Isr@iliyyat, a term derived from “Banu Isrd’il (Children of Israel)”, are reports from Jewish and
Christian sources, as well as their folklore. As long as such reports do not contravene any aspect
of the Shariah or are not irrational, some scholars rule that it is permissible to relate them.




Misa ibn “Uqgbahs approach towards chains of transmission was also
different to that of Ibn Ishaq. Whereas Miisa ensured each report was writ-
ten with its corresponding chain in a very transparent way, Ibn Ishaq would
combine a number of chains, making it particularly difficult to distinguish
the wording of each individual report when required.

As one may expect, Misa ibn ‘Ugbah and Ibn Ishaq also differed in
some places, such as the details of those who migrated to Abyssinia and
Medina, as well as the participants in various battles. Similarly, they differed
on occasion with respect to the lineage of certain individuals and what their
outcome was in a particular incident.

As for MaliK’s statement, “He did not report excessively as others did”,
it is evident in Musa’s preclusion of any unnecessary details when relating
incidents, and also in his careful selection of the particular verses of a poem
that are relevant. Contrastingly, Ibn Ishaq is known to have explained things
in great detail, even when there is no tangible benefit thereto, and included
lengthy poems in his work which more than often distract the reader from
the topic under discussion.

The Transmission of the Maghazi

Numerous students of Misa ibn ‘Ugbah narrated reports on the maghazi
from him. However, his work reached us through the transmission of
two individuals only: his nephew Isma‘il ibn Ibrahim ibn ‘Ugbah, and
Muhammad ibn Fulayh ibn Sulayman al-Aslami. Isma‘il ibn Ibrahim
ibn ‘Ugbah was declared reliable by Yahya ibn Ma‘in, ‘Ali ibn al-Madini,
and Nas@’1. Daraqutni said, “I know not [regarding him] except good-
ness. His hadiths are authentic and pristine”** Accusations of being weak
were dispelled by both Dhahabi and Ibn Hajar, with the latter saying quite
assertively, “He is reliable but was criticised without proof”>* He passed
away in 169 AH.** As for Muhammad ibn Fulayh, he was not of the same
standing as Isma‘il ibn Ibrahim ibn "Ugbah. Yahya ibn Ma‘in deemed
both Muhammad ibn Fulayh and his father to be weak. Dhahabi said,
“Some of them deemed him reliable, and he was more reliable than his
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father”* Ibn Hajar said, “He was truthful (sadiig) but would err>

The Maghazi According to Later Scholars

The authenticity of Musa ibn ‘Ugbah’s Maghdzi is evinced by the fact
that later scholars heavily relied upon his work, incorporating many of
its narrations into their own writings.” Ibn Sa‘d included many of Musa
ibn ‘Ugbah’s narrations in his own work al-Tabagqat al-Kabir, through
the transmission of Isma‘il ibn Ibrahim ibn ‘Ugbah. Bayhaqi took nar-
rations from his Maghdzi in al-Sunan al-Kubra. However, he almost fully
incorporated the entire work into his Dala’il al-Nubuwwabh, citing reports
from other works to supplement Miisa ibn “Uqgbah’s narrations or to fill in
any gaps. Substantiating his reliance upon Misa, he echoed the approval
of Malik, al-Shafi‘i, and others, and referred to it as “the most authentic
maghazi”.

Ibn ‘Abd al-Barr narrated it through his chain of transmission, as stated
in the preface to al-Isti ‘ab fi Ma ‘rifah al-Ashab. Moreover, he stated his sirah
work al-Durar fi Ikhtisas al-Maghazi wa al-Siyar to be an abridgment of Miisa
ibn “Ugbah’s work, alongside Ibn Ishaq’s work through the transmission of
Ibn Hisham.*® Ibn ‘Asakir narrated it through his chain of transmission in
Tarikh Dimashq and cited a total of 117 excerpts therefrom. In his Fihrist,

Ibn Khayr al-Ishbili mentions two chains of transmission from himself to
the author through which he narrates the Maghazi. Aba Miusa al-Maqdisi
also lists it in his thabat®® amongst the works he had heard.

Ibn Sayyid al-Nas narrated it through his chain in his acclaimed sirah
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work ‘Uyiin al-Athar and extensively cited therefrom. Dhahabi cited from
Misa ibn “Uqgbah’s Maghazi in Siyar A ‘lam al-Nubald, Tadhkirah al-Huffaz,
and quite amply in Tarikh al-Islam. Ibn al-Qayyim quotes from Musa ibn
‘Ugbah in his monumental Zad al-Ma ‘ad and Ibn Kathir did the same in
al-Bidayah wa al-Nihayah.

Ibn Hajar al-*Asqalani narrated it through his chain of transmission,
as stated in al-Mu jam al-Mufahras and al-Majma* al-Muassas. In 26
places in al-Isabah, Ibn Hajar quotes Musa ibn ‘Ugbah as evidence for
certain Companions participating or being martyred in a particular battle.
Likewise, he quoted him in numerous places in his magnus opus, Fath
al-Bari. Maqrizi cited it in his Imta “al-Asma “in 72 places.

Orientalist Criticism of the Maghazi

As with other sirah works, Miisa ibn ‘“Uqbah’s Maghdzi was not spared crit-
icism by Orientalist scholars, as part of their relentless efforts to besmirch
the character of the Prophet <2, or in the least, bring into question the
veracity of the primary sources that detail his life. In fact, on account of the
Maghazi ranking as the most credible work of its genre, one who appreci-
ates the Orientalist mindset could not possibly expect it to escape scrutiny;
denigrating the most authentic work on the Prophets life will, with greater
reason, plant the seed of doubt regarding all other writings on the sirah.

In 1953, Joseph Schacht, known for his untenable theories regard-
ing the evolution of hadith and Islamic jurisprudence (figh), dedicated a
whole article to Miisa ibn ‘Ugbah and the extract of the Maghazi published
by Sachau in 1904. Schacht contested the authorship of the Maghazi and
argued that any reports it contained from other than Zuhri were additions
made by people after Musa ibn ‘Ugbah. He went as far as to claim that
the names of Masa ibn ‘Ugbah’s teachers and students mentioned in later
works were a product of spurious chains of transmission and traditions,
presenting as evidence the fact that the biographical entries written by Ibn
Sa‘d and Bukhari® are considerably shorter. A further assertion made by
Schacht is that whenever Masa ibn ‘Ugbah narrates from Nafi*, Salim, or
others, Zuhri is most assuredly the undisclosed link between Musa and
them. He also went out of his way to identify certain political leanings in

60 In al-Tarikh al-Kabir, Bukhari states that Musa ibn ‘Ugbah heard from Umm Khalid, with no
mention of Ibn Shihab al-Zuhri, and only mentions Sufyan al-Thawri, Shu ‘bah, Malik, Sufyan
ibn ‘Uyaynah, and ‘Abdullah ibn al-Mubarak as his students.




some reports and dismissed them as fabrications that could not possibly be
attributed to Masa.

Providing detailed answers to all Schacht’s claims is beyond the scope
of this introduction, and hence we are referring readers to Dr. Mohammad
Mustafa Azami’s cogent answers thereto in his Studies in Early Hadith
Literature.® Here it is sufficient to point out that Schacht’s critique of Musa
ibn “Ugbah is a striking example of a common device Orientalist writers
adopted, namely to identify evidence — no matter how easily disprovable —
and utilise it to prop a predetermined conclusion. This invariably required
all evidence to the contrary to be ignored, coupled with a conviction in the
reader’s inability to see through the fagade of impartiality and objective
research.

It must be noted, however, that not all Western scholars approached
Islam and its Prophet with the same malevolent perspective. Several of them
deserve credit for bringing to light invaluable manuscripts and translating
hadith, sirah, and historiography works into various European languages.
However, even those authors whose works were not tainted by bias and
calumnies were prone to making grave errors, due to lacking sufficient com-
mand of Arabic, being unfamiliar with the Islamic sciences, and adopting a
criteria to judge evidence that cannot compare to the sophisticated system
Muslims had formulated. Of primary concern to a Muslim scholar is to
examine the chain (sanad) of a report’s transmitters, and not just its purport.

Another Western scholar, Josef Horovitz, exemplifies some of the above
weaknesses in his claims. For example, in his work The Earliest Biographies
of the Prophet and Their Authors, Horovitz suggested that Misa ibn ‘Ugbah’s
use of the terms “Ibn Shihab said (gala)” or “Ibn Shihab contended (za ‘ama)”
indicates that he was citing from written notes of Zuhri, as opposed to
directly hearing from him. Had this been true, it would mean that Miisa ibn
‘Ugbah was guilty of misleading (tadlis), with this type of deception being
particularly contemptible according to the majority of scholars. However,
the hadith scholars did not class Miisa as a misleader (mudallis). Moreover,
if the narrator is not known to be a misleader - as stands true in the case
of Miisa — using the term “he said (qala)” is understood to denote hear-
ing the report directly without any intermediary, provided it is proven that
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the narrator met the one from whom he is narrating.®* As for the term “he
contended (za ‘ama)’, it is synonymous with gala according to Abt al-Nasr
al-Jawhar1.®®

The Maghazi's Recent Publication

Notwithstanding the fact that Misa ibn “Ugbah’s work was deemed a
trusted source on the maghazi, the entire work became non-extant after
the 10" century Hijri, and according to a more conservative opinion, the
8" century Hijri. The only portion of it that existed independently was a
limited selection (muntakhab) of reports compiled by Ibn Qadi Shuhbah
(d. 789 AH), comprising 18 hadiths taken from various sections of the
Maghazi. Eduard Sachau obtained the only available manuscript of this
selection from the Prussian State Library, Berlin, and published it in 1904,
along with its German translation and footnotes. Alfred Guillaume also
translated it into English and included it in his introduction to The Life of
Muhammad, the translation of Ibn Ishaqg’s Sirah.

Earlier this year (2023), a substantial portion of the Maghazi - through
the transmission of Isma ‘il ibn Ibrahim ibn “Ugbah - was published in three
volumes by Bashir Bin‘atiyyah Publications (Fez, Morocco). The editor,
Muhammad Tabarani, wrote a detailed introduction to the work, consti-
tuting a whole volume in itself. The publication came to fruition after two
manuscripts (MS 14032; MS 14033) were located in the National Library
of Tunisia (al-Matkabah al-Wataniyyah). The manuscripts comprise a total
of 91 folios. However, out of the Maghazi’s 10 parts, the 1 and 2™ part are
missing in their entirety, as well as one page from the 3™ part and most of
the 10" part. This is why readers will find that the work begins with a report
on the changing of the giblah and ends upon the Farewell Hajj (Hajjah
al-Wada"). In total, approximately a third of the entire work is still missing.

Additional details regarding the manuscripts are that an audition
(sama’) of the Maghazi was conducted under Jamal al-Din ‘Abdullah ibn
Ibrahim ibn Khalil, more commonly known as Ibn al-Shara’ihi (d. 820 AH).
The latter was said to be “The wonder of his era with respect to knowl-
edge of monographs, narrated works, their narrators, and of high (‘ali)
and low (nazil) narrations’, as described by Sakhawi.®* Accompanying Ibn

62 Tadrib al-Rawi, vol. 3, pp. 214-215.
63 Al-Sihdh, vol. 5, p. 1941.
64 Al-Daw’ al-Lami', vol. 5, p. 3. It is interesting to note that Ibn Qadi Shuhbah was also one of his




al-Shara’ihi as a teacher for the audition was his sister Ayu Malik Umm
al-Khayr bint al-Sharihi (d. 815 AH)®, who was fortunate enough to be
part of many auditions conducted under her brothers supervision. Ibn
Misa, Ubbi, and Ibn Hajar narrated from her.®

The 8" part is preceded by the following chain of transmission: Shaykh
Abu al-Hasan Rasha’ ibn Nazif, from Aba Bakr ‘Abdullah ibn Hilal al-Hin-
na’1, from Abu Bakr Muhammad ibn ‘Abdillah ibn ‘Attab, from Muhammad
al-Qasim ibn ‘Abdillah ibn al-Mughirah, from Aba ‘Abdillah Isma‘il ibn Abi
Uways, from Isma ‘1l ibn Ibrahim ibn “Ugbah, from his paternal uncle Masa
ibn ‘Ugbah. The 10" part is preceded by an endowment notice (waqfiyyah)
dated 1268 AH. The endower was Ahmad Pasha Bey, the 10" Bey de Tunis,
and the two signatories were the Maliki shaykh al-Islam and Hanafi shaykh
al-Islam.”” Besides the abovementioned points, details of the audition’ regis-
trar, the manuscript’s scribe and the date of transcription are unclear.

With the earnest hope that the remaining parts of the Maghazi are also
discovered soon, we pray Allah graces this work with His acceptance, allows
readers to benefit therefrom, and makes it a means of proximity to the
Prophet & and his companionship in the Hereafter. Amin.

students.
65 Ibn Hajar, however, reports meeting her in 836 AH (al-Majma* al-Muassas, vol. 3, p. 211).
66 Al-Daw’ al-Lami', vol. 12, p. 11.
67 Their names in the signatures are not legible.
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THE TURNING OF THE QIBLAH TOWARDS THE KA ‘BAH

“...a witness over you. We assigned your former direction of prayer only
to distinguish those who would remain faithful to the Messenger from
those who would lose faith. It was certainly a difficult test except for those
[rightly] guided by Allah. And Allah would never discount your [pre-
vious acts of] faith. Surely Allah is Ever Gracious and Most Merciful to
humanity™
The Messenger of Allah 4 remained [facing al-Masjid al-Agsa] for

two months after the killing of Ibn al-Hadrami®.

1 al-Baqarah, 143.
2 “Amr ibn al-Hadrami was one of the allies of the Quraysh, and was killed during the raid of
‘Abdullah ibn Jahsh . [IGP-TD] [IGP-TD = Talut Ibn Sulaiman Dawood]




THE BATTLE OF BADR

Abu Sufyan ibn Harb approached from the Levant (al-Sham) with a trade
caravan of the Quraysh, accompanied by seventy riders, hailing from
all of the Quraysh’s clans, with Makhramah ibn Nawfal and ‘Amr ibn
al-‘As amongst them. They were trading in al-Sham and had with them
the essential needs of the people of Mecca. It is said that the caravan was
comprised of one thousand camels, and there was not a single member of
the Quraysh who possessed as little as one tigiyyah’ except that they had
some stake in what was sent with Aba Sufyan. The only exception was
Huwaytib ibn ‘Abd al-‘Uzza, and that is why he remained behind from
Badr and was not present there.

They were mentioned to the Messenger of Allah 42 and his Companions.
The two sides were already at war. Ibn al-Hadrami had been killed and,
two men - ‘Uthman and al-Hakam - had been taken prisoner*. So, when
Abu Sufyan’s caravan was mentioned to the Messenger of Allah 2, he sent
‘Adi ibn Abi al-Zaghba' al-Ansar?® - from the Bant Ghanm¢, but origi-
nally from Juhaynah’ — and Basbas towards the caravan as spies on his

Translator’s note: An uqiyyah is a historical unit of weight worth 40 dirhams.

The raid of ‘Abdullah ibn Jahsh « took place on the 2™ of Rajab in the third Hijri year. The
Prophet ¢ ordered ‘Abdullah ibn Jahsh to travel; he also gave him a letter, which he told him to
open after he had travelled with his companions for 2 days. The letter ordered him to contin-

ue on to Nakhlah, spy on the caravans of Quraysh, and then report their actions back to the
Messenger of Allah . When they arrived, ‘Abdullah ibn Jahsh decided to attack the caravan
and gave his companions the option to do so or to refrain. They all agreed and attacked the
caravan. During the battle, Waqid ibn ‘Abdullah killed ‘Amr ibn al-Hadrami; he represents the
first casualty that the polytheists suffered at the hands of the believers. The Muslims returned
with ‘Uthman ibn ‘Abdullah and al-Hakam ibn Kaysan as captives, while Nawfal ibn ‘Abdullah
escaped. The Muslims also returned with the goods of the caravan as booty. (Shams al-Din
al-Dhahabi, Tarikh al-Islam al-Kabir, vol. 2, p. 166). [IGP-TD]

His full name was Sinan ibn Subay " ibn Tha labah ibn Rabi ‘ah ibn Budhayl ibn Sa‘d ibn ‘Adi ibn
Kahil ibn Nagr ibn Malik ibn Ghatfan ibn Qays ibn Juhaynah al-Juhani. He was one of the allies
of Bana Najjar, and was present during Badr and all the subsequent expeditions. According to
Abu ‘Umar, he passed away during the rule of ‘Umar ibn al-Khattab . (Ibn Hajar al- ‘Asqalani,
al-Isabah fi Tamyiz al-Sahabah, Dar al-Kutub al- Tlmiyyah, vol. 4, p. 392) [IGP-TD]

Bana Ghanm ibn ‘Awf is a clan of the Khazraj tribe, which is a branch of al-Azd, a major Qa-
htani tribal confederation. (Mu jam Qaba’il al- ‘Arab, vol. 3, p. 894) [IGP-TD]

Juhaynah is a tribe originally of Bedouin origin, and represented one of the largest clans of Bana
Quda ah. They are believed to be the first Arab tribe that converted en masse to Islam. Sa‘d

ibn Abi Waqqas & narrated that shortly after the Messenger of Allah £ arrived in Medina,
Juhaynah came to him and embraced Islam. Authoritative history works note that this occurred
in Rajab of the second year after the Hijrah (al-Sirah al-Halabiyyah, vol. 3, p. 138) [IGP-TD]




behalf. The two of them marched until they reached a Juhaynah settle-
ment near the coast. They asked them about the caravan and Qurayshi
traders, and they were informed about the group. So, they returned to the
Messenger of Allah €2 and told him. He thus mobilized the Muslims for
the caravan, and this was during Ramadan.

Abu Sufyan® advanced upon the people of Juhaynah, fearful of the
Messenger of Allah 4 and his Companions. He said: “Bring me news
of Muhammad?” His people told him about the two riders, ‘Adi ibn Abi
al-Zaghba' al-Ansari and Basbas, pointing out where their camels were
tied. “Take some of the droppings of their camels”, Abu Sufyan instructed.
[When they were brought to him,] he broke them apart and found date
seeds inside. “This is the fodder of the people of Yathrib’, and these are
spies of Muhammad and his Companions’, he said.

They proceeded with haste, frightened at being pursued, and Aba
Sufyan dispatched a man from the Bant Ghifar'® named Damdam ibn
‘Amr to the Quraysh, [telling them]: “Head out to protect your car-
avan from Muhammad and his Companions, for he has mobilized his
Companions to confront us.”

‘Atikah bint ‘Abd al-Muttalib, aunt of the Messenger of Allah

living in Mecca alongside her brother, al-‘Abbas ibn ‘Abd al- Muttahb She
saw a dream before Badr, and before Damdam proceeded towards them,
which shocked her. That same night, she sent for her brother al-‘Abbas

His full name was Sakhr ibn Harb ibn Umayyah ibn ‘Abd al-Shams ibn ‘Abd Manaf, Aba
Sufyan al-Qurashi al-Umawi. He was among the prominent chiefs of Quraysh and led the
opposition against the Prophet s, particularly in the Battles of Uhud and Ahzab. He eventually
entered Islam in the year of the Conquest of Mecca and participated in the Battle of Hunayn.
(Ibn Hajar al-‘Asqalani, al-Isabah fi Tamyiz al-Sahabah, Dar al-Kutub al- Tlmiyyah, vol. 3, pp.
332-333) [IGP-TD]

Editor’s note: Medina’s original name was Yathrib, but the Prophet < renamed the city Medina
(Medina), discouraging use of the name Yathrib. The official name then became “Medina Rasul
Allah (City of the Messenger of Allah)” It is also referred to as al-Madinah al-Munawwarah
(The Enlightened City). The Prophet ¢ also called it “Tabah” and “Taybah’”, both meaning
“pure”. The word “yathrib” means “to criticise”, and the Prophet ¢ disallowed names with bad
meanings; he said: “Whoever says ‘Yathrib’ should seek forgiveness from Allah, for it is Tabah
(Pure), for it is Tababh, for it is Tabah.” (Ahmad ibn Hanbal, Musnad al-Imam Ahmad, vol. 30, p.
483.)

Bant Ghifar is a tribe that originally inhabited a valley between Mecca and Medina called
Wadi al-Safrd. They were a branch of the Band Damrah and were also the clan of Aba Dharr al-
Ghifari £, who was the fifth person to embrace Islam. After the Prophet 4 arrived in Medina,
the entire Bant Damrah — which include the Banta Ghifar - entered into an alliance with the
Muslims. The tribe later played a prominent role in the opening of Egypt. [IGP-TD]




ibn ‘Abd al-Muttalib'', and al- ‘Abbas came to her. “I saw a dream tonight
by which I am frightened,” she said, “and because of it I fear the destruc-
tion of your people”

“What did you see?” he asked.

“I will not tell you until you promise not to mention it, for if they hear
about it, they will malign us and make us hear things we do not like”, she
replied. Al-‘Abbas promised her. She continued: “I saw a rider approaching
from the highpoint of Mecca on his camel, shouting at the top of his lungs:
‘O traitors, leave within two or three nights!” He approached, shouting until
he entered the [Sacred] Mosque on his camel, and then he shouted three
times. The men, women, and children turned towards him, and the people
were absolutely petrified by him.

Then, I saw him appear on the top of the Ka‘'bah on his camel, and
[again] he shouted three times. He said: ‘O traitors! O evildoers! Leave
within two or three nights!’

Then, I saw him appear on the top of Aba Qubays'?, and [again] he
shouted three times. He cried, ‘O traitors! O evildoers!” until all the people
of Mecca between the Akhshabayn' heard. Then, he brought forth a
huge rock, pulling it from its roots and then casting it upon the people of

Mecca. The rock cascaded with an intense rumble until it reached the base

of the mountain and smashed. I do not know of a single house or home in
Mecca that a segment of that rock did not enter, so I fear for your people.”

Al-"Abbas [too] was alarmed by her dream. He left her and met with
al-Walid ibn ‘Utbah ibn Rabi‘ah' in the last portion of that same night.
Al-Walid was a close friend of al-‘Abbas. He recounted ‘Atikah’s dream
to him and instructed that he not tell a soul. [Nevertheless,] al-Walid told

Al-"Abbas ibn ‘Abd al-Muttalib al-Hashimi was a wealthy merchant who protected the Mes-
senger of Allah & in Mecca. However, he did not emigrate with the Prophet ¢ to Medina and
was forced to participate in the Battle of Badr with the Quraysh. In the aftermath of the Battle,
he was allowed to ransom himself and his nephew, and returned to Mecca. According to Ibn
Hisham, he secretly became Muslim before returning to Mecca. In another view championed
by al-Tabar, he entered Islam shortly before the Conquest of Mecca. He was among the main
figures who participated in the expedition of Hunayn. He passed away in 32 AH. [IGP-TD]
Translator’s note: A mountain in Mecca.

Translator’s note: A name for the two mountains of Mecca, Aba Qubays and the Red Mountain.
Al-Walid ibn ‘Utbah ibn Rabi‘ah was born approximately 48 years before the Hijrah, and was
the son of one of the chiefs of Quraysh, namely ‘Utbah ibn Rabi‘ah. Both were vehement ene-
mies of the Prophet 4% and the Muslims. Al-Walid was the full brother of Aba Hudhayfah, one
of the Qurayshi Companions who participated in the Battle of Badr. He was killed during the
latter military encounter. [IGP-TD]




his father ‘Utbah and “‘Utbah told his brother Shaybah, and the story con-
tinued to be passed along until it reached Abi Jahl ibn Hisham and [from
there] proliferated through the Meccan population.

The next morning, al- ‘Abbas was circumambulating the House (i.e., the
Ka‘bah) when he came across Aba Jahl'®, ‘Utbah ibn Rabi‘ah'®, Shaybah
ibn Rabi‘ah", Ubayy ibn Khalaf'®, Umayyah ibn Khalaf", Zamah ibn
al-Aswad®, and Abu al-Bakhtari* in a group of the Quraysh conversating.
When they saw al- ‘Abbas, Abii Jahl called out: “O Abi al-Fadl,*> when you
have completed your circumambulation (tawadf), come over to us”

When al-‘Abbas had completed his fawaf, he went and sat with the
group. “What is the dream that ‘Atikah saw?” Abu Jahl asked him.

“She did not see anything”, he replied.

“Are you not satisfied, O Bana Hashim, with the lying of men, that you

‘Amr ibn Hisham ibn al-Mughirah ibn ‘Abdullah ibn ‘Umar al-Makhzami al-QurashTs original
epithet was Aba al-Hakam (“the Father of Wisdom”). But after he had killed Sumayyah bint
Khayyat because of her open declaration of Islam, he was known as Aba Jahl (“the Father of Ig-
norance”) within the nascent Muslim community. He was among the most prominent leaders of
Quraysh in Mecca and one of the most oppressive of them towards the Muslims. He was killed
in the Battle of Badr. [IGP-TD]

‘Utbah ibn Rabi ‘ah al-"Abshami al-Qurashi al-Kanati was born 68 years before the Hijrah,

and presided as the leader of the clan of ‘Abd al-Shams, in effect becoming one of the leaders

of Mecca. Like the other leaders, he opposed the Prophet <2 and the Muslims and thereby
oppressed them in Mecca. He was an expert horseman but was killed at Badr. [IGP-TD]
Shaybah ibn Rabi ‘ah al- ‘Abshami al-Qurashi was born 71 years before the Hijrah. He was the
full brother of ‘Utbah and was killed alongside him in the Battle of Badr. [IGP-TD]

Ubayy ibn Khalaf ibn Wahb ibn Hadhafah ibn Jamh ibn ‘Amr ibn Lu'ayy ibn Ghalib ibn Fihr
ibn Malik was one of the leaders of the Quraysh and the brother of Umayyah ibn Khalaf. He was
killed by the Messenger of Allah < in the Battle of Uhud. [IGP-TD]

Umayyah ibn Khalaf ibn Wahb ibn Hudhafah was one of the nobles and elders of Quraysh. He
holds the notorious distinction of being the polytheist leader who tormented Bilal ibn Rabah
when the latter accepted Islam. He was killed, as will be noted later on in this work, in the Battle
of Badr at the hand of Bilal. [IGP-TD]

Zam ‘ah ibn al-Aswad ibn al-Muttalib ibn Asad ibn ‘Abd al- ‘Uzza ibn Qusayy al-Qurashi was a
prominent Qurayshi tribesman who opposed the call to Islam. Both he and his father al-Aswad
attempted to formulate a compromise with the Prophet ¢ in order to dissuade him from his
religious mission, but the Prophet s2: refused. At the same time, however, he was also among
those who called for a cancellation of the embargo of the Bana Hashim and the Banu al-Muttal-
ib for their support of the Prophet ¢. He was killed during the Battle of Badr. [IGP-TD]

Abii al-Bakhtari ibn Hisham’s full name was al-‘As ibn Hisham ibn Harith ibn Asad ibn ‘Abd
al- ‘Uzza ibn Qusayy. He was one of the chieftains of Quraysh during the Jahiliyyah period, and
is considered to be one of the figures who broke the embargo on the Bani Hashim and the Bana
Muttalib. He was present with the polytheists at Mecca, but the Prophet ¢ ordered the believers
not to kill him. However, he proceeded to fight with al-Majdhar ibn Ziyad al-Balawi, and was
subsequently killed. [IGP-TD]

Translator’s Note: “Father (or person) of virtue”




come to us with the lying of women?!” Abti Jahl said. “We and you are like
two contesting horses, and for a while we have been competing for glory.
When we were running neck to neck, you said: ‘We have a Prophet. So, the
only thing left for you to say was: “‘We have a female Prophet [too]. I do not
know any woman or man of the Quraysh who is more of a liar than you!”
And he [continued to] insult him in a severe manner.

Abii Jahl continued: ““Atikah claims that the rider said: ‘Leave within two
or three nights. If these three [nights] pass, then your lies will be clear to the
Quraysh and we will record in writing that you are the most dishonest house-
hold of all the Arabs, both your men and women. O Bana Qusayy, were you
not satisfied with having taken [the positions of] doorkeeper [of the Sacred
House], [leading] the assembly, providing water [to pilgrims], [bearing] the
flag, and [providing] the saddlecloths, that you had to [also] come to us with
a Prophet from amongst you?”

“Are you going to desist?” al- ‘Abbas replied: “for indeed, it is you and
the people of your household who are the liars!”

Those who were present said: “O Abti al-Fadl, you were neither [known
to be] ignorant nor foolish”

Al-“Abbas then received severe abuse from ‘Atikah on account of
divulging her dream.

On the evening of the third night from the night ‘Atikah had seen
her dream, the rider Aba Sufyan had sent them, Damdam ibn ‘Amr
al-Ghifari, arrived. He cried out: “O family of Ghalib ibn Fihr*, march
out, for Muhammad and the people of Yathrib have come out to confront
Abu Sufyan. So, protect your trade caravan.”

The Quraysh were terrified, and became apprehensive of ‘Atikah’s
dream. Al-‘Abbas said: “You thought that I lied and “Atikah lied”

They then set out on every unruly and tractable mount.

Abu Jahl said: “Does Muhammad think that he will get the same from
us as he did from Nakhlah? He will come to know whether we will protect
our caravan or not!”

They set out with 950 fighters and rode one hundred horses. They
did not leave anyone who was reluctant to go forth whom they believed
to sympathize with the Prophet Muhammad <2 and his Companions,
anyone they knew was a Muslim, and anyone from the Band Hashim

23 One of the direct ancestors of the Prophet & and of the Quraysh. [IGP-TD]




- except those whom they did not suspect — except that they took them
out with them. Amongst those whom they took out were al-‘Abbas ibn
‘Abd al-Muttalib, Nawfal ibn al-Harith, Talib ibn Abi Talib, and ‘Aqil ibn
Abi Talib, amongst others. And there, Talib ibn Abi Talib recited [the
following verses of poetry]:

“O my Lord, if Talib sets out,

In a brigade of cavalry from these brigades,

Amongst a group of fighters and warriors,

Then let him be the plundered and not the plunderer,
And let him be the vanquished and not the victor”

They continued on their way until they stopped oft at al-Juhfah,
where they disembarked for water supplies. There was a man with them
from the Bana al-Muttalib ibn ‘Abd Manaf called Juhaym ibn al-Salt ibn
Makhramah. Juhaym rested his head and began to drift off, but then was
startled: “Did you see that warrior standing in front of me just now?” he
asked his companions.

“No’, they replied: “you must be possessed.”

“No, a warrior was standing in front of me just now, and he said, ‘Aba
Jahl, ‘Utbah, Shaybah, Zam ‘ah, Abt al-Bakhtari, and Umayyah ibn Khalaf
will be killed”, he insisted, and he listed the nobles from the disbelievers
of the Quraysh.

“It is only Shaytan (Satan) playing with you’, his companions told him.

Juhaym’s words were conveyed to Abu Jahl. “You have brought us the
lies of the Bant al-Muttalib along with the lies of the Banii Hashim”, he
said. “You will see tomorrow who is killed!”

[Meanwhile,] the Messenger of Allah 4 was told that
the trade caravan of the Quraysh had arrived from al-Sham,
and that Aba Sufyan ibn Harb, Makhramah ibn Nawfal®,

24 Makhramah ibn Nawfal ibn Uhayb ibn “Abd Manaf ibn Zuhrah ibn Kilab al-Zuhri was the
father of the famous Companion al-Miswar ibn Makhramah 2. He accepted Islam in the year
of the Conquest of Mecca. Despite being old in age, he was very knowledgeable of the field
of genealogy, and as such people would come to him to learn of the various family trees and
lineages. He also possessed knowledge of the limits of the Sanctuary as well as their markers.
In a hadith, al-Zubayr ibn Bukkar relates from Ibn “Abbas &, that Jibril 2 presented to
Ibrahim 2 the limits of the Sanctuary. As such, the latter erected them (i.e. their markers).
Thereafter, Isma il ¥ renewed and retained their respective positions. Then, Qusayy ibn Kilab




‘Amr ibn al-‘As*, and four [others] from the Quraysh were a part of it.
The Messenger of Allah <> went out towards them, following them as they
departed for Badr along the narrow mountain path of the Bant Dinar*,
and returning when they returned from Thaniyyat al-Wada“ (The Farewell
Mount).

The Messenger of Allah ¢ proceeded to Badr when they proceeded,
accompanied by 316 men. Many of his Companions lagged behind and
waited, and it was the first incident in which Allah granted honour to
Islam [with a victory over the disbelievers].

They set out during Ramadan, eighteen months after the arrival of
the Messenger of Allah £ to Medina. He was accompanied by Muslims

kept them in place. Thereafter, the Prophet ¢ maintained their spots. Later, during his rule,
‘Umar ibn al-Khattab «2 dispatched Makhramah ibn Nawfal and others alongside him to renew
them. (Ibn Hajar al- ‘Asqalani, al-Isabah fi Tamyiz al-Sahabah, Dar al-Kutub al- Tlmiyyah, vol.
6, pp. 41-42) [IGP-TD]

‘Amr ibn al-‘As ibn W#'il ibn Hashim ibn Su‘ayd ibn Sahm ibn ‘Amr ibn Husays ibn Kab ibn
Luayy al-Qurashi al-Sahmi. He entered Islam before the Conquest of Mecca, that is, in the sum-
mer of the 8" year after the Hijrah. Upon being asked what delayed him from entering Islam, he
replied, “We were with people who had precedence among us. Thus, when the Prophet i was
sent, and they denied him, we stuck by their sides. When they had gone, and affairs were turned
over to us, we investigated, contemplated the matter, and the truth became clear. As a result,
Islam entered my heart”

After entering Islam, the Prophet #: appointed him as a commander of the Muslim armies.
Notably, he led the Muslim forces during the Battle of Dhat al-Salasil.

The Prophet & then appointed him as the governor of Oman. He retained that post until the
Prophet ¢ passed away. After that, he was one of the expeditionary commanders that led

the armies in the Syrian front during the rule of ‘Umar . Under his leadership, the town of
Qinnasrin was conquered, and he made a treaty with the people of Aleppo. After that, ‘Umar
appointed him as governor of Palestine. He passed away in the year 43 after the Hijrah. (Ibn
Hajar al- ‘Asqalani, al-Isabah fi Tamyiz al-Sahabah) [IGP-TD]

The Bana Dinar are a branch of the Khazraj tribe of Medina. [IGP-TD]

The exact number of participants is differed upon. The most authentic narration is found in
al-Bukhari (hadith no. 3958), in which al-Bar@ ibn ‘Azib & said, “We - the Companions of
Muhammad ¢ - used to discuss that the number of companions that participated in Badr was
the same as the companions of Talat (Saul) who crossed the river with him. Only believers
crossed with him. (They were) bid ‘ah ‘ashr and three hundred” The term bid ‘ah is an unspec-
ified number between 3 and 11. Thus, bid‘ah ‘ashr would fall between 13 and 17, making the
estimated number between 313 and 317 men. Another narration related by al-Tirmidhi puts
their number at 313. Nevertheless, there are estimates of 315, 317, and 319 as well.

Ibn Jarir also narrated that they were 306 men. In Fath al-Bari, Ibn Hajar explained that there
were a group of Companions (with most estimates being that they were 8 in total) that did not
attend the fighting and were excused by the Prophet s8:. Among this group was the noble Com-
panion ‘Uthman ibn ‘Affan 2. The members of this group nevertheless shared in the spoils and
the reward. As such, they were counted among the active participants.

He goes on to combine between the narrations by stating that the total number of those who
participated in the fighting were either 305 or 306. [I[GP-TD]




who were only seeking [to ambush] the caravan. They followed the
narrow mountain path of the Bani Dinar. The Muslims did not have
strong mounts. Rather, they had only set out upon water-carrying camels,
each group amongst them taking turns on one camel. The partners of
the Messenger of Allah s> were ‘Ali ibn Abi Talib and Marthad ibn Abi
Marthad al-Ghanawi - an ally of Hamzah - and they only had one camel
between them.

They marched until Trq al-Zubyah,”® where they were met by a
rider from Tihamah®. As the Muslims proceeded, a group from the
Companions of the Messenger of Allah ¢ came across him and asked
him about Abu Sufyan.

“I do not know anything about him”, the rider replied.

When the Companions had given up on gleaning any information,
they said to him: “[Come and] greet the Messenger of Allah”

“The Messenger of Allah is amongst you?” he asked.

“Yes”, they replied.

“Which one of you is him?” he asked, and they pointed him out.

“Are you the Messenger of Allah, as you say?” the Bedouin asked.

“Yes”, the Messenger of Allah ¢ replied.

“If you are the Messenger of Allah, as you claim, then tell me what is in
the stomach of this camel of mine”, he said.

A man from the Ansar (Helpers)®, from the Bana ‘Abd al-Ash-
hal*!, called Salamah ibn Salamah ibn Waqsh*, became angry, and he
said to the Bedouin: “You had intercourse with your camel and she fell

A place between Mecca and Medina near al-Rawha, which lies 73 kilometers away from Medi-
na. [IGP-TD]

Tihamabh is the name for the Red Sea coastal plain of the Arabian Peninsula. It stretches south
from the Gulf of Aqabah and extends all the way to the Bab el-Mandeb Strait in modern day
Yemen. [IGP-TD]

Editor’s note: The Aws and Khazraj tribes of Medina are given the title of al-Ansar (The Helpers)
because they helped the Prophet ¢ at his time of need. The Meccan Muslims who emigrated to
Medina with the Prophet £ are called al-Muhajiran (The Emigrants). Hence, the oft-repeated
phrase “al-Muhajiran wa al-Ansar (The Emigrants and Helpers)” is used for the early Compan-
ions.

A clan that is a branch of the Aws. [IGP-TD]

His full name was Salamah ibn Salamah ibn Wagsh ibn Zughbah ibn Za‘aa ibn ‘Abd al-Ashhal
al-Ansari al-Ashhali. According to Ibn Ishaq, Musa ibn ‘Ugbah, and other authors of the sirah
literature, he was among the people of the Pledge of al-‘Aqabah and a participant of Badr. Al-
Tabari stated that he attended both pledges of ‘Aqabah and all military campaigns. With regard
to the year of his death, two different dates are provided: 34 AH and 43 AH. (al-Isabah fi Tamyiz
al-Sahabah, vol. 3, pp. 124-125. [IGP-TD]




pregnant from you!” The Messenger of Allah < disliked the obscene
words he heard from Salamah, and he turned away from him.

The Messenger of Allah 4 continued, with no news of the Quraysh or
knowledge of their caravan.

The Prophet <2 said to his Companions: “Give me your opinions
regarding our plans and journey”

Abu Bakr said: “O Messenger of Allah, I am the most knowledgeable
of the people regarding the distance of the land. ‘Adi ibn Abi al-Zaghba
informed us that the caravan was in such-and-such valley. If the one who
informed me has told me the truth, then today they will be at such-and-
such distance from the place we are at now, as though we are competing
horses (i.e., we have covered the same distance).”

The Prophet & repeated: “Give me your opinions.”

‘Umar ibn al-Khattab said: “O Messenger of Allah, they are the
Quraysh with [all] their might. By Allah, they have not been humbled
since they were raised, neither have they believed since they disbelieved.
By Allah, they will fight you. Therefore, ready yourself for that properly
and be fully prepared for it”

The Prophet & repeated: “Give me your opinions.”

Al-Miqdad ibn "‘Amr?*’, who was counted as one of the Bant Zuhrah,
said: “We will not say as the companions of Misa said: ‘So go - both you
and your Lord - and fight; we are staying right here!” Rather, [we say:] ‘So

[kedd

go — both you and your Lord - and fight; we are following with you
The Prophet ¢ again repeated: “Give me your opinions.”
When Sa‘d ibn Mu‘adh* saw the Prophet & seeking the opinions of
his Companions repeatedly, them responding to him with their views, and
then the Prophet <& asking again, Sa‘d ibn Mu ‘adh realized that he might

33 Al-Miqdad ibn ‘Amr was alternatively known as al-Miqdad ibn al-Aswad. He was one of the
early converts to Islam, and migrated to Abyssinia and to Medina. He participated in all the
campaigns of the Prophet ¢ and, later, the conquests of Sham (Levant) and Egypt. He passed
away in the year 33 after the Hijrah. (Muhammad ibn Ahmad ibn ‘Uthman al-Dhahabi, Siyar
A'lam al-Nubala’, vol. 1, p. 386). [IGP-TD]

His full name was Sa‘d ibn Mu ‘adh ibn al-Nu‘man ibn Imru’ al-Qays ibn Zayd ibn ‘Abd
al-Ashhal ibn Jusham ibn al-Harith ibn al-Khazraj ibn al-Nabit ibn Malik ibn al-Aws al-Ansari
al-Ashhali. He was the leader of the Aws clan. His mother, Kabashah bint Rafi‘ was a female
Companion. He participated in the Battle of Badr and was present on the Day of the Ditch
(al-Khandagq). In the latter contest, he was shot with an arrow. He lived for a month after being
injured until he passed his judgement regarding the Banta Qurayzah. After that, his wound
festered and he died. That was in the year 5 AH. [IGP-TD]




be wanting the Ansar to speak, fearing that they were not wholly with
him in his endeavour. So, Sa‘d ibn Mu‘adh said: “Perhaps, O Messenger
of Allah, you fear that the Ansar do not want to support you or do not see
any duty [to do so] upon themselves, except if they saw enemies in their
own homes or amongst their own children and wives. I will speak and
respond on behalf of the Ansar: O Messenger of Allah, journey wherever
you wish, make close your ties of love with whomever you wish, sever ties
with whomever you wish, take from our wealth whatever you wish, and
give us whatever you wish. Whatever you take from us is more beloved to
us than whatever you leave, and we will follow any command you give us.
By Allah, if you marched until you reached Bark al-Ghimad in Yemen,* we
would march with you?”

When Sa‘d ibn Mu‘adh made this statement, the Messenger 4% said:
“Proceed in the Name of Allah, for I have seen where the people will be
killed”, and they headed towards Badr.

Abu Sufyan moved downward and stuck to the coast, fearing the look-
out at Badr. Once he had departed from the route of the Messenger of
Allah ¢ and saw that he had safeguarded what was with him, he wrote
to the Quraysh instructing them to return [to Mecca], stating: “You only

came out to protect your caravan, and it has been protected on your
behalf”

The news reached them at al-Juhfah’®. Aba Jahl said: “By Allah, we will
not leave until we go to Badr, stay there, and feed any of the Arabs who
visit us, for no-one will see us [in such number and strength] and then
fight us”

Al-Akhnas ibn Shariq” disliked the proposal and wished that they
return. He advised the people that they should do so, but they refused
and defied him, filled with the pride of Jahiliyyah (Pre-Islamic Ignorance).
When al-Akhnas gave up on the prospect of the Quraysh returning, he

35 Translator’s note: The southernmost point of Yemen.

36 Al-Juhfah is a region around 183 km from Mecca. It is the Miqat for pilgrims traveling from
Sham, Egypt, North America and Europe, and other countries in Africa, where they enter state
of Thram.

Al-Akhnas ibn Shurayq ibn ‘Amr ibn Wahb al-Thaqafi was an ally of the Bana Zuhrah. His real
name was Ubayy. He was called al-Akhnas (lit. the one who retreats) because he retreated with
the Banu Zuhrah before the Battle of Badr. His acceptance of Islam and companionship with the
Prophet < is disputed, though Ibn Hajar emphatically affirms it in al-Isabah fi Tamyiz al-Saha-
bah. [IGP-TD]




imposed his will on the Banat Zuhrah, who obeyed him and went back.
None of them participated at Badr. They were delighted with al-Akhnas’s
opinion and considered it a fortunate decision, and they continued to
obey him until he passed away.

The Banti Hashim [also] wished to join those returning, but Aba Jahl
ibn Hisham clamped down on them, saying: “By Allah, this group will not
separate from us until we return [together]”

[Meanwhile,] the Messenger of Allah ¢ continued until he stopped oft
at night a short way before Badr. Then, the Messenger of Allah < sent "Ali
ibn Abi Talib, al-Zubayr ibn al- ‘Awwam, and Basbas al-Ansari — who was
counted amongst the Banii Sa‘idah but was actually one of the Juhaynah
- in a unit of his Companions, telling them: “Rush to this hillock” - it was
in the direction of Badr - “for I am hopeful that you will find news at the
well behind this hillock.”

So, they set off, swords brandished, and they discovered the water-car-
riers of the Quraysh at the well that the Messenger of Allah ¢ had
mentioned. They captured two servants — one black servant belonging to
the Banu al-Hajjaj*, and the other whose name was Aslam and belonged
to the family of al- ‘As. Their companions, however, fled back towards the
Quraysh.

They brought the servants back to the Messenger of Allah 42, who was
at the place in which he would rest during the last portion of the night,
by the water. They started asking the two servants about Abi Sufyan and
his companions, certain that they were from amongst them. The servants
began telling them about the Quraysh, who from amongst them had come
out, and about their chiefs. They were beating them, really hating what they
were being told. They wanted to hear [that it was only] Aba Sufyan and his
companions, and hated [being told it was] the Quraysh. Meanwhile, the
Messenger of Allah 42 was standing in prayer, hearing and seeing what
they were doing to the two servants. When the two servants were given a
beating, they would say: “Yes, it is Abu Sufyan, and the caravan - as Allah
Exalted says - is ‘below you®” Allah & says: “[Remember] when you
were on the near side of the valley, your enemy on the far side, and the
caravan was below you. Even if the two armies had made an appointment

38 A Qahtani tribe from Yemen. [IGP-TD]
39 al-Anfal, 42.




[to meet], both would have certainly missed it. Still it transpired so Allah
may establish what He had destined.”*

And so it continued that if the two servants said: “This is the Quraysh
that are coming to you”, they would beat them, and if they said: “This is
Abu Sufyan’, they would leave them.

When the Messenger of Allah 4 saw what they were doing to them, he
completed his prayer and said: “What did they tell you?”

“They told us that the Quraysh are on their way”, the Companions
replied.

“They spoke the truth”, the Messenger of Allah ¢ said. “By Allah, you
are beating them when they tell the truth and leaving them when they lie.
The Quraysh set out to protect their caravan and make you fear them?”

Then, the Messenger of Allah 4 called for the two servants. He asked
them and they informed him about the Quraysh. They said: “We have no
information about Aba Sufyan?”

“How many people are there?” the Messenger of Allah ¢ asked them.

“By Allah, we do not know”, they replied. “They are many.”

“Who fed you yesterday?” they say that the Messenger of Allah <
asked. They named a particular man from the tribe. “How many [animals]
did he slaughter for them?”, the Messenger of Allah < asked.

“Ten camels”, they replied.

“Who fed you the day before yesterday?”, the Messenger of Allah ¢
asked. They named a man from the tribe. “How many [animals] did he
slaughter for them?”, the Messenger of Allah ¢ asked.

“Nine”, they replied.

They state that the Messenger of Allah £ said: “The tribe numbers
between 900 and 1,000”, deducing that from the fact that nine animals
were slaughtered on one day and ten were slaughtered on the other.

They state that the first person to slaughter for the Quraysh when they
left Mecca was Abt Jahl ibn Hisham, slaughtering ten camels for them at
Marr. Then, Safwan ibn Umayyah*' slaughtered nine for them at ‘Usfan,

40 al-Anfal, 42.

41 Safwan ibn Umayyah ibn Khalaf ibn Wahb ibn Hudhafah ibn Jumah al-Jumahi. His father,
Umayyah ibn Khalaf, one of the chiefs of the Quraysh, was a fierce opponent of the Messen-
ger of Allah £ and the Muslims. The account of how he was killed at Badr, along with his
cousin ‘Umayr ibn Wahb, is narrated below. He remained a disbeliever, even fleeing during the
Conquest of Mecca. His wife, on the other hand, became a Muslim during the Conquest and
remained in Mecca. It was not until after the Prophet s&- gave him a guarantee of safety that he




and Suhayl ibn ‘Amr* slaughtered ten at Qudayd. From Qudayd, they
headed for Manat®, in the direction of the sea. They stayed there for a
day, and Shaybah ibn Rabi ‘ah slaughtered nine camels. The next morning,
they were at al-Juhfah, where ‘Utbah ibn Rabi ‘ah slaughtered ten camels.
The following morning, they were at al-Abwa, where Miqyash al-Jumahi
“slaughtered nine camels. Al-"Abbas ibn ‘Abd al-Muttalib slaughtered ten,
and al-Harith ibn ‘Amir ibn Nawfal®® slaughtered nine. Abu al-Bakhtari
slaughtered ten at the wells of Badr, and Miqyash al-Jumahi slaughtered
nine at the wells of Badr. Then, they became occupied with the conflict, so
they ate from their supplies.

The Messenger of Allah <2 stood up and said: “Give me your opinions
regarding where to stop.”

Al-Hubab ibn al-Mundhir, a man from the Ansar then the Bana Salimah,
rose to his feet. “O Messenger of Allah”, he said: “T am the most knowledge-
able regarding the land and its wells. If you see fit, you could proceed to one
of the wells that I know which is abundant in fresh water. Stop there and
beat the enemy to it, and fill in the rest [of the wells]”

“Proceed”, the Messenger of Allah £ said: “for Allah has promised [to
give] you the upper hand over one of the two factions.”

returned. He was then given 4 months to decide on whether he wished to become a Muslim. He
eventually embraced the true faith and accompanied the Prophet : at the Battle of Hunayn. It
is related that he remained a good Muslim for the rest of his life. His date of death is disputed,
with some estimating that he died before ‘Uthman 2, and others stating that he died during the
reign of ‘Ali i&. 40 AH has also been provided as a possible year of death. [I[GP-TD]

Suhayl ibn ‘Amr ibn ‘Abd al-Shams ibn ‘Abd Wudd ibn Nasr ibn Hasl ibn ‘Amir ibn Luayy. He
was one of the main leaders of Mecca and a key figure who delivered sermons to its inhabitants.
His family was also officially charged with feeding the pilgrims on an annual basis. He opposed
the message of the Prophet s until the Conquest of Mecca, whereupon he became Muslim. He
passed away in Palestine in the year 18 AH. (al-Isabah) [IGP-TD]

Translator’s note: One of the idols of the Quraysh.

Miqyas ibn Sababah ibn Hazan ibn Yassar al-Jumahi was a jahili poet. His brother, Hisham ibn
Sababah, became a Muslim. However, he was accidentally killed by one of the Ansar during the
expedition of Bana al-Mustaliq in the year 6 AH. He then went to the Prophet £, feigned Islam,
and asked the Prophet <& for the restitution (i.e. blood money) due for his brother’s death. The
Prophet ¢ obliged and honoured his request. He stayed for some time in Medina until one day
he fought with his brother’s killer and ended his life. He then fled to Mecca and renounced the
faith of Islam. He was among the few figures whom the Prophet &> ordered to be killed during
the Conquest of Mecca. [IGP-TD]

Al-Harith ibn “Amir ibn Nawfal ibn ‘Abd Manaf ibn Qusayy ibn Kilab al-Qurashi was the
half-brother of Aba Lahab from the maternal side. He was one of the leaders and nobles of
Quraysh, and among the fiercest opponents of the Prophet < and Islam. The Prophet <
ordered that he not be killed at Badr. Rather, the Prophet ¢ wanted him to be taken captive.
Nevertheless, he was killed by one of the Companions who did not recognize him. [IGP-TD]




The people’s hearts were filled with fear, and the intimidation of
Shaytan was leading to a sense of defeatism amongst them.

The Messenger of Allah 4% and the Muslims were racing to the wells.
The polytheists moved rapidly in search of water. That night, Allah sent
down a rainfall upon them. It was catastrophic for the polytheists and
halted their march.

The Muslims, however, were caught in a light [but] continuous down-
pour which provided them a way to proceed and find a place to stop - the
ground had been too soft — and they beat the polytheists to the water.
They lodged by the well halfway through the night. They went down into
the well, drawing its water in buckets until its water increased. Then they
constructed a great cistern and filled in the rest of the wells [in the area].
The Messenger of Allah £ said: “These will be their places of death, Allah
willing, tomorrow”

And Allah sent down: “[Remember] when He caused drowsiness to
overcome you, giving you serenity. And He sent down rain from the sky
to purify you, free you from Shaytans whispers, strengthen your hearts,
and make [your] steps firm.*

It is said that the Messenger of Allah £ had two horses with him, with
Mus ‘ab ibn ‘Umayr riding on one, and on the other Sa‘d ibn Khaythamabh,
with al-Zubayr ibn al-‘Awwam and al-Miqdad ibn al-Aswad also taking
their turns.

Then, the Messenger of Allah 42 lined up [his men in] rows at the
cisterns. When the polytheists appeared, it is related that the Messenger
of Allah £ said: “O Allah, this is the Quraysh who have come with their
pride and haughtiness, and they have come to weaken and deny the
Messenger of Allah «. O Allah, I ask You for what You promised me.”
The Messenger of Allah <2 was gripping onto Abt Bakr’s arm and saying:
“O Allah, I ask You for what You promised me”

“Glad tidings, O Prophet of Allah”, Aba Bakr consoled: “for by the One
in Whose Hand is my soul, Allah will fulfil what He promised you.”

The Muslims sought aid and assistance from Allah, and Allah answered
[the prayers of] His Prophet <2: and the Muslims.

The polytheists advanced, accompanied by Iblis in the form of Suraqah

46 al-Anfal, 11.




ibn Ju‘sham al-Mudliji¥, who was telling them that the Bana Kinanah
were approaching from behind to assist them, and that, because of that:
“No one can overcome you today. I am surely by your side”*

Allah revealed: “Do not be like those [Pagans] who left their homes
arrogantly, only to be seen by people”® until the end of the verse, as well
as the verse after it™.

Some men who accompanied the polytheists — from those who
claimed to be Muslim and were forced to come out by the polytheists -
said when they saw the dearth of those accompanying Muhammad <
and his Companions: “These [believers] are deluded by their faith™"

Allah said: “But whoever puts their trust in Allah, surely Allah is
Almighty, All-Wise.”>* The whole verse [was revealed].

The polytheists advanced until they lodged and prepared to fight, and
Shaytan never left them all the while. Hakim ibn Hizam hurried to “‘Utbah
ibn Rabi‘ah and said: “Would you like to be the chief of the Quraysh for
as long as you live?”

“What would I do?” ‘Utbah asked.

“Protect the people and assume responsibility for the blood money of
Ibn al-Hadrami and what Muhammad captured from that caravan, for

the only things they are seeking from Muhammad are this caravan and
the blood of this man”, he said.
“Yes, I will do that. What an excellent thing you have said, and what

47 Suraqah ibn Malik ibn Ju‘sham Malik ibn ‘Amr ibn Taym al-Mudliji pursued the Prophet &
during his migration, seeking the bounty that the Quraysh had placed for his capture. When
he approached, however, the Prophet < supplicated Allah for His protection, and the legs of
Suraqah’s horse sunk into the Earth.

He later became Muslim during the Conquest of Mecca. After embracing Islam, he often ex-
pressed regret for pursuing the Prophet .

The Prophet & promised him that he would wear the bangles of Khosrow, with this forecast
coming to fruition many years later. He passed away in the year 24 AH during the reign of
‘Uthman . [IGP-TD]

al-Anfal, 48.

al-Anfal, 47.

The full text of these verses (al-Anfal, 47-48) is the following: “Do not be like those [Pagans]
who left their homes arrogantly, only to be seen by people and to hinder others from Allah’s
Path. And Allah is Fully Aware of what they do. And when Satan made their deeds appealing
to them, and said, ‘No one can overcome you today. I am surely by your side’ But when the two
forces faced off, he cowered and said, ‘T have absolutely nothing to do with you. I certainly see
what you do not see. I truly fear Allah, for Allah is severe in punishment.” [IGP-TD]

al-Anfal, 49.

al-Anfal, 49.




an excellent proposition you are making”, “‘Utbah replied. “Work on your
clan, and I will take care of it”

Hakim endeavoured with the nobles of the Quraysh, calling them to
that. “‘Utbah ibn Rabi‘ah mounted a camel of his and rode through the
ranks of his polytheist companions, saying: “O people, obey me, for you
only seek from them [compensation for] the blood of Ibn al-Hadrami
and what they captured from this caravan of yours, and I will take care
of repaying [you for] those things. Leave this man (i.e., the Prophet ).
If he is a liar, other Arabs will kill him [for you]. You have close relatives
amongst them; if you kill them, then you will have to keep seeing the mur-
derer of your father, brother, or nephew, which will in turn breed hatred
and resentment amongst you. If this man is a king, then you will be in
the kingdom of your brother. And if he is a Prophet, you will not kill a
Prophet except that you will be cursed for doing so. You will not be able
to reach them, I reckon, until they affect your numbers, and I do not feel
safe from the tables turning on you in their favour”

Abu Jahl envied him for his speech, but Allah refused but for His
Decree to be fulfilled. ‘Utbah ibn Rabi‘ah was the leader of the polytheists
at the time. Abu Jahl went to Ibn al-Hadrami, the brother of the slain,
and said: “This “‘Utbah ibn Rabi‘ah is disheartening the people and has
assumed responsibility for the blood money of your brother, thinking that
you will accept. Are you not embarrassed to accept the blood money?”
Ab Jahl said to the Quraysh: “‘Utbah has realized that you are going to
collaborate against this man and those accompanying him. His son and
cousins are amongst them, and he does not wish for you to succeed.” As
‘Utbah was marching amongst them and imploring them, Aba Jahl said:
“You lost your nerve!”*

It is related that the Prophet ¢ said, while watching ‘Utbah: “If there is
goodness in anyone from this group, it is with the owner of the red camel.
If they obey him, they will be guided”

When Abu Jahl spurred the Quraysh to fight, he instructed the women

to wail over ‘Amr. So, they stood up and cried out: “O ‘Amr! O ‘Amr!”,
encouraging the people to fight. Some men stood and unclothed them-
selves, deriding the Quraysh thereby. The Quraysh thus agreed to fight.

53 Translator’s note: The literal translation is “your lungs have puffed up’, an idiom that denotes
becoming anguished and losing courage.




‘Utbah said to Abu Jahl: “You will come to know today who lost their
nerve, and you will come to know which of the two courses of action was
better advised.”

The Quraysh took up their battle lines and said to ‘Umayr ibn Wahb:
“Go on your ride and estimate the number of Muhammad and his com-
panions for us”

‘Umayr mounted his horse and circled the Messenger of Allah ¢ and
his Companions. Then, he returned to the polytheists and said: “I estimate
them to be three hundred fighters, give or take, and I estimate them to
have seventy camels, or thereabouts. However, wait for me to observe if
they have reinforcements or hidden support.”

[This time,] they sent their cavalry with him, and they circled the
Messenger of Allah 42 and his Companions. Then, they returned and said:
“They have neither reinforcements nor hidden support. Rather, they are
only eating one camel* in unison.” They said to ‘Umayr: “Rouse the people.”

‘Umayr launched an attack on the ranks, but they returned with the
death of the Quraysh.

Isma‘il ibn Abi Uways narrated to us from Isma‘il ibn Ibrahim ibn
‘Uqgbah, from his uncle Musa ibn ‘Ugbah, who said:

The Messenger of Allah 48 lay down and said to his Companions: “Do
not fight them until I give you permission.” Sleep overcame him. When
the people could see each other, Abii Bakr started saying: “O Messenger of
Allah, the enemy have drawn close and reached us.”

The Messenger of Allah 4 woke up. Allah had shown the enemy to
him in his dream as few, as well as making the Muslims seem few to the
polytheists, making the two parties eager to confront each other. If He had
shown the believers their enemy to be many, they would have certainly
faltered and disputed in the matter, as Allah said.”

The Messenger of Allah ¢ and his Companions had two horses with
them: one belonging to Abii Marthad al-Ghanawi, and the other belong-
ing to al-Miqdad ibn ‘Amr.

The Messenger of Allah < stood amongst the people, exhorted them,
and informed them: “Allah has assured Paradise for whoever is martyred
today.”

54 Translator’s note: An indication to how few they were.
55 Translator’s note: See al-Anfal, 43.




When ‘Umayr ibn Humam of the Bana Salimah®® heard what the
Messenger of Allah ¢ said, he rose from some dough he was kneading
for his companions and said: “O Messenger of Allah, will I attain Paradise
if I am killed?”

“Yes”, he replied.

He charged against the enemies of Allah there and then, and Allah
granted him martyrdom. He was the first person to be killed. Then, al-As-
wad ibn ‘Abd al-Asad al-Makhzami*’ came forward, swearing by his
deities that he would drink from the cistern that Muhammad had made
and then demolish it. He attacked, and as he approached the cistern, he
was confronted by Hamzah ibn ‘Abd al-Muttalib, who struck and severed
his legs. He advanced crawling until he fell into the middle of the fount,
and demolished part of it. Hamzah followed him and then killed him.

When al-Aswad ibn ‘Abd al-Asad was killed, ‘Utbah ibn Rabi‘ah
descended from his camel, fired up by what Aba Jahl had said to him. “Is
there anyone to fight me in a duel?” he called out. “For by Allah, Aba Jahl
will come to know which of us is more cowardly and contemptible.” He
was joined by his brother Shaybah and his son al-Walid, who both called
out requesting duels.*®

Three men from the Ansar stood to confront them. The Prophet &
was embarrassed by that, for it was the first time the Muslims and poly-
theists had met in battle with the Messenger of Allah <2 present, and he
wanted his cousins to be the ones to take a brave stance.” The Prophet <2
called to them: “Return to your battle lines and let their cousins stand up
to them.”

Hamzah ibn ‘Abd al-Muttalib, ‘Ali ibn Abi Talib, and ‘Ubaydah
ibn al-Harith ibn al-Muttalib rose. Hamzah duelled ‘Utbah, ‘Ubaydah
duelled Shaybah, and ‘Ali duelled al-Walid, and Hamzah killed “‘Utbah,

One of the largest clans of the Khazraj tribe, with their homeland lying on the Western side of
the Sal* mountain south of Medina. [[GP-TD]

He was one of the elders of the polytheists of Mecca and a noble of the Bana Makhzum tribe of
the Quraysh. He was also the half-brother of the Aba Salamah ibn ‘Abd al-Asad ., with both
having the same father. [IGP-TD]

Editor’s note: The initiation duel (mubdrazah) was a custom in Arabia to commence a war.
Three individuals of status from each army would meet at centre stage and fight one-on-one.
The idea was to rile up the armies to seek vengeance on behalf of those killed, or build on the
momentum of the victors.

Translator’s note: i.e., he wanted the Muhajiran to fight the Quraysh as they were from the same
tribe.




‘Ubaydah killed Shaybah, and °‘Ali killed al-Walid. Shaybah struck and
severed ‘Ubaydah’s leg, but Hamzah and °‘Ali rescued him, and he was
carried until he succumbed to his wounds at al-Safra. Hind bint ‘Utbah
said about this incident:

“O eye, be generous with flowing tears,

for the best of the Khindaf who never returned.
His clan called another against him one morning,
the Banu Hashim and Banu al-Muttalib,

giving him a taste of their swords’ sharpness,
shackling him after he was struck”

And with that, Hind bint ‘Utbah vowed that if she were able to do so,
she would eat from Hamzah’s liver.

The killing of these three men took place before the two sides encoun-
tered each other. When they saw that the fighting had erupted, the
Muslims cried out to Allah, asking Him for assistance. The Messenger
of Allah ¢ raised his hands to Allah, asking Him for that which He had
promised him and for help, and saying: “O Allah, if this group (i.e., the
Muslims) are defeated, polytheism will prevail, and the religion will not
be established for You.”

Abu Bakr said: “O Prophet of Allah, by the One in Whose Hand is my
soul, Allah will certainly aid you and brighten your face”

Allah then sent down an army of Angels upon the shoulders of the
enemy. The Messenger of Allah 4 said: “Allah has sent down His Help,
and the Angels have descended. Be glad, O Abu Bakr, for I saw Jibril with
his head turbaned, leading a horse between the Heavens and Earth. When
he descended to the Earth, he sat upon it and was absent for me for a time.
Then, I saw dust on his lips”

Abu Jahl said: “O Allah, give victory to the better of the two religions:
O Allah, our ancient religion or the new religion of Muhammad.”

Shaytan turned on his heels when he saw the Angels, absolving himself
from aiding his people. Allah inspired His Angels and issued them His
command, telling them that He is with them, instructing them to assist
the Messenger of Allah <2 and the believers.

The Messenger of Allah 4 took a handful of dust and cast it in the
faces of the polytheists. Allah made the impact of that dust great: it filled
the eyes of every polytheist, and the Muslims started to fight them, with




Allah and His Angels on their side. They were killing them while taking
[others] captive. They found every polytheist prone on their faces, not

knowing which direction they were facing and trying to remove the dust
from their eyes.

Before the fighting, the Prophet ¢ had instructed the Muslims not to
kill “Abbas, ‘Aqil, Nawfal ibn al-Harith, or Aba al-Bakhtari if they saw
their backs (i.e., they fled). So, they were taken prisoner amongst those
the Messenger of Allah 4 and others had requested, except for Abu
al-Bakhtari, who refused to be taken captive. It is related that they told
him that the Prophet ¢ had ordered for him not to be killed if he was
taken captive, but he refused.

Many whom the Prophet ¢ had not instructed to be captured were
also taken prisoner in demand of ransom payments.

The people thought that Abu al-Yasar killed Aba al-Bakhtari, but most
people insisted that it was al-Mujadhdhar who killed him. Rather, and
without doubt, Aba Dawud al-Mazini® killed him and stole his sword,
which remained with his offspring until one of them sold it to one of the
children of Abu al-Bakhtari.

Al-Mujadhdhar said:

“If you meet Bakhtari tell him he is bereaved of his father,

And tell my sons the same of me.

I am the one who claims to hail from the Bali.

I thrust the spear till it bends almost double,

And you shall not see Mujadhdhar telling a lie”

They say that he implored him to be taken prisoner, but Abt al-Bakhtari
refused and attacked him with his sword, so the Ansari stabbed him in the
centre of his chest, finishing him off.

The Messenger of Allah <2 went to the slain searching for Abt Jahl, but he
could not find him. This became visible in the demeanour of the Messenger
of Allah ¢ (i.e., his anxiousness on Abi Jahl not being found), and he said:
“O Allah, do not let the Pharoah of this nation escape.”

The Companions exerted themselves in the search until “Abdullah ibn
Mas ‘ad found him slain, not too far from the battlefield, clad in armour

60 His name was either ‘Amr or ‘Umayr ibn Malik ibn Khansa ibn Mabdhal ibn ‘Amr ibn Gha-
nam ibn Mazin ibn al-Najjar. He participated in both the Battles of Badr and Uhud. (al-Isabah)
[IGP-TD]




and with his sword on his thigh, and with no [visible] wound. He was
unable to move his limbs and he was lying prone, looking down at the
ground. When ‘Abdullah ibn Mas Gd saw him, he moved around to kill
him, all the while fearing he may rise towards him with a struggle. Aba
Jahl was clad in armour. When he approached and saw him not moving,
he thought that Abu Jahl was incapacitated on account of his wounds. He
wanted to strike him with his sword but was afraid that it would not be
effective. So, he approached him from behind, took the sword by its grip,
and pulled it out, but he remained prone on his face and motionless. ‘Ab-
dullah lifted the helmet’s gorget from his nape and struck him. His head
fell before him whereafter he took it. When he looked at him, he noticed
that he had no wounds, but he saw marks on his neck, hands, and shoul-
ders, similar to the marks caused by a whip.

Ibn Mas‘ad went to the Prophet ¢ and informed him that Aba Jahl
had been killed, and also informed him of what he found on him. The
Prophet < said: “That was the strike of the Angels” He also said: “O
Allah, You have fulfilled that which You promised me.”

The Quraysh returned to Mecca, utterly defeated. Al-Haysuman
al-Kabj, the grandfather of Jasr ibn Ghaylan, was the first to return to the
polytheists with news of the defeat. The people gathered around him by
the Ka‘bah to question him, and every nobleman of the Quraysh he was
asked about, he announced their death. Safwan ibn Umayyah, who was
sitting with a group of the Quraysh in the Hijr®, said: “By Allah, this man
has lost his mind and his heart has flown away. Ask him about me, for I
think he will announce my death also!”

“Do you have any information about Safwan ibn Umayyah?” one of
them asked al-Haysuman.

“Yes, that is him sitting in the Hijr. I saw his father Umayyah ibn Khalaf
killed”, he replied.

Then, the defeat of the Quraysh continued, Allah aided His beloved
Messenger > and the believers, and humiliated the polytheists and
Hypocrites® through the events of Badr. Neither a Hypocrite nor Jew

61 Translator’s note: the unroofed area, originally part of the Ka‘bah and enclosed by a semi-circu-
lar wall.

62 Editor’s note: The term “Hypocrite” as a proper noun is distinguished from the regular adjective
“hypocrite”, which refers to anyone whose actions and speech contradict. A “Hypocrite” with a
capital “H” specifically refers to someone who publicly ascribes to the Islamic faith but does not
have true belief of Islam in their heart.




remained in Medina except that his head was hanging low due to Badr.
This was the Day of Distinction, the day that Allah distinguished between
polytheism and faith.

The Jews said: “We hope that he is the Prophet we find described in the
Torah. By Allah, any flag he raises after today will prevail.”

The people of Mecca established one month of mourning in every
house in the city for their dead, and the women shaved their heads. They
would bring a man’s camel or horse in front of the women and stand
around it, wailing. They would take it out to the alleyways and cover it
with drapes, and then they would wail around it.

None of the prisoners of war were killed in detention except for ‘Ugbah
ibn Abi Mu ‘ayt, who was killed by ‘Asim ibn Thabit ibn Abi al-Aqlah of
the Bant "Amr ibn ‘Awf. When ‘Ugbah saw him heading towards him, he
sought the aid of the Quraysh, saying: “O assembly of the Quraysh, why
should I be killed out of those who are here?”

The Messenger of Allah 4 said: “Because of your enmity towards
Allah and His Messenger.”®*

The Messenger of Allah 42 gave instructions for the slain polytheists of
the Quraysh to be thrown into the well of Badr, and he stood and cursed

them, mentioning [each of] them by name. The exception was Umayyah

63 Editor’s note: ‘Ugbah ibn Abi Mu ‘ayt was perhaps the most wretched of the Prophet’s adversar-
ies. His crimes against Islam are numerous, of which is the following:
‘Urwah ibn Zubayr once asked ‘Abdullah ibn ‘Amr: “What was the worst thing you saw happen
to the Prophet?” “Abdullah said: “One day, the Prophet ¢ was praying in front of the Ka bah
and ‘Ugbah ibn Abi Mu ‘ayt approached him from behind, took off his outer garment, threw
it over the Prophet’s neck, and began to choke him. The Prophet ¢ was struggling to breathe,
and no-one was intervening until Abt Bakr & was informed. Abi Bakr ran over and pushed
‘Ugbah over and shouted, ‘Are you going to kill a man just because he says “My Lord is Allah”?”
(Ibn Ishag, al-Sirah al-Nabawiyyah, pp. 261-262.)
On another occasion, ‘Abdullah ibn Mas ad % narrated: “Once, the Prophet < was praying in
front of the Ka‘bah when Abu Jahl was sitting with a group. A day prior, a camel had been sac-
rificed, so Abu Jahl challenged them, ‘Who amongst you will go to the carcass of that camel and
bring the entrails to dump on Muhammad?’ The worst of them, ‘Ugbah ibn Abi Mu ‘ayt, stood
up and went to the carcass and carried the entrails all the way back to the city. He waited until
the Prophet ¢ was in prostration and dumped it all onto the head of the Prophet . The weight
of the entrails was so heavy that the Prophet 4 could not lift himself back up. People began to
laugh so hard that some of them were falling onto their sides and others were smacking them-
selves out of laughter. I was standing from a distance looking, but I had no help or support [due
to my servant status] so I could not do anything. The Prophet ¢ remained in prostration until
somebody went to notify Fatimah . She was a little girl at the time, and she began crying and
running towards the Prophet <2, lifting the entrails off him.” (Ibn Ishaq, al-Sirah al-Nabawiyyah,
p. 246.)




ibn Khalaf, who was a bulky man that swelled immediately. When they
tried to toss him into the well, he burst open. “Leave him”, the Messenger
of Allah < said, whilst addressing them: “Did you find what your Lord
promised you to be true?”

Ibn Abi Uways narrated to us: “Isma‘il ibn Ibrahim ibn ‘Ugbah
informed us from Musa ibn ‘Ugbah, who said: ‘Nafi* said that “Abdullah
ibn ‘Umar said that a group from his companions said: “O Messenger of
Allah, are you addressing people that are dead?”

“You do not hear what I am saying any better than they do’, the
Messenger of Allah 4 replied.

Then, the Messenger of Allah < returned to Medina, entering from
Thaniyyat al-Wada“. The Quran came down, and Allah informed them
of His blessing upon them in the expedition of the Messenger of Allah
to Badr towards which they had been reluctant, saying: “Similarly, when
your Lord brought you [O Prophet] out of your home for a just cause, a
group of believers was totally against it.”** This [was revealed] and three
verses with it.

And He said, regarding His response to the Messenger 4 and the
believers: “[Remember] when you cried out to your Lord for help, He
answered, ‘T will reinforce you with a thousand Angels - followed by
many others””® This [was revealed] and another verse with it.

He revealed, regarding the drowsiness He caused to overcome them
as a source of tranquility from Him, when they had been informed about
the two parties and started to feel anxious: “[Remember] when He caused
drowsiness to overcome you, giving you serenity. And He sent down rain
from the sky to purify you, free you from Shaytan’s whispers, strengthen
your hearts, and make [your] steps firm.®

Then, He informed them of what He revealed to the Angels concern-
ing supporting them. He said: “[Remember, O Prophet,] when your
Lord revealed to the Angels, ‘T am with you. So, make the believers stand
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firm”%, until the end of the verse, and the verse after it®.

al-Anfal, 5.

al-Anfal, 9.

al-Anfal, 11.

al-Anfal, 12.

The full text of these verses (al-Anfal, 12-13) reads: “[Remember, O Prophet], when your Lord
revealed to the Angels, T am with you. So make the believers stand firm. I will cast horror into
the hearts of the disbelievers. So strike their necks and strike their fingertips. This is because




He revealed concerning the killing of the polytheists and the handful
of pebbles that the Messenger of Allah < threw, and Allah knows best:
“It was not you [believers] who killed them, but it was Allah Who did so.
Nor was it you [O Prophet] who threw [a handful of sand at the disbeliev-
ers], but it was Allah Who did so, rendering the believers a great favour®
This verse [was revealed] alongside the verse after it”.

He revealed, concerning their seeking victory and the supplication of
the believers: “If you [Meccans] sought judgment, now it has come to you.””!
He said regarding the polytheists: “And if you cease, it will be for your own
good.””? This whole verse [was revealed]. Then, He revealed to them: “O
believers! Obey Allah and His Messenger”” alongside seven verses. He
revealed, regarding the places where they stopped: “[Remember] when
you were on the near side of the valley, your enemy on the far side, and the
caravan was below you. Even if the two armies had made an appointment
[to meet], both would have certainly missed it. Still, it transpired so Allah
may establish what He had destined””, and the verse after it”.

In His exhortation to the believers, He revealed: “O believers! When
you face an enemy, stand firm.”’® This verse [was revealed] as well as the
three verses after it”’. He revealed, quoting what certain Muslims who

they defied Allah and His Messenger. And whoever defies Allah and His Messenger, then Allah
is surely severe in punishment?” [IGP-TD]

al-Anfal, 17.

The full text of these verses (al-Anfal, 17-18) reads: “It was not you who killed them, but it was
Allah Who did so. Nor was it you who threw, but it was Allah Who did so, rendering the believ-
ers a great favour. Surely Allah is All-Hearing, All-Knowing. As such, Allah frustrates the evil
plans of the disbelievers” [IGP-TD]

al-Anfal, 19.

al-Anfal, 19.

al-Anfal, 20.

al-Anfal, 42.

The full text of these verses (al-Anfal, 42-43) reads: “When you were on the near side of the
valley, your enemy on the far side, and the caravan was below you. Even if the two armies had
made an appointment, both would have certainly missed it. Still it transpired so Allah may
establish what He had destined - that those who were to perish and those who were to survive
might do so after the truth had been made clear to both. Surely Allah is All-Hearing, All-Know-
ing. When Allah showed them in your dream as few in number. Had He shown them to you

as many, you would have certainly faltered and disputed in the matter. But Allah spared you.
Surely He knows best what is in the heart” [IGP-TD]

al-Anfal, 45.

The full text of these verses (al-Anfal, 45-48) reads: “O believers! When you face an enemy,
stand firm and remember Allah often so you may triumph. Obey Allah and His Messenger and
do not dispute with one another, or you would be discouraged and weakened. Persevere! Surely
Allah is with those who persevere. Do not be like those who left their homes arrogantly, only to




were forced to march out with the polytheists said when they saw the
sparsity of the Muslims: “These [believers] are deluded by their faith...””®
until the end of the verse”. And He revealed, concerning the killing of the
polytheists and their followers: “If only you could see when the Angels
take the souls of the disbelievers™ until the end of the verse, and eight
more verses with it.

Allah [gently] reproached the Prophet <2 and the believers for taking
captives, disliking the action, namely that he did not subdue the enemy
through execution.®! He said: “It is not fit for a Prophet that he should take
captives until he has thoroughly subdued the land. You [believers] settled
with the fleeting gains of this world.”®* This [whole] verse [was revealed].

Then, He decreed the permissibility of His Prophet 4 and the believ-
ers benefiting from the spoils of war, which had been impermissible to the
nations before them. One of the things narrated from the Messenger of
Allah ¢ - and Allah knows best - is that he said: “The spoils of war were
not made permissible for anyone before us, but Allah made them pure
(i.e., lawful) for us, on account of that which was preordained for us”

Allah sent down Revelation concerning His prior decree of the permis-
sibility of war spoils: “Had it not been for a prior decree from Allah, you

would have certainly been disciplined with a tremendous punishment
for whatever [ransom] you have taken”® This verse [was revealed] and
the verse after it. Some of the men who were taken prisoner said: “O

be seen by people and to hinder others from Allah’s Path. And Allah is Fully Aware of what they
do. And when Satan made their deeds appealing to them, and said, ‘No one can overcome you
today. I am surely by your side But when the two forces faced off, he cowered and said, T have
absolutely nothing to do with you. I certainly see what you do not see. I truly fear Allah, for
Allah is severe in punishment.” [IGP-TD]

al-Anfal, 49.

The full text of the verse is: “When the hypocrites and those with sickness in their hearts said,
“These [believers] are deluded by their faith! But whoever puts their trust in Allah, surely Allah
is Almighty, All-Wise” [IGP-TD]

al-Anfal, 50.

Editor’s note: Taking prisoners was later established in the sirah, but Allah & conveyed that the
most appropriate course of action in this instance was to solidify the position of the Muslims
first. Clemency from a position of weakness is not considered merciful; rather, gaining strength
and then forgiving is true mercy, which occurs throughout the sirah once a position of strength
was established. Rather than peddling utopian ideals of unrestricted leniency, Islam teaches a
pragmatic code of conduct, carefully balancing the notions of mercy and justice. Indeed, many
of the freed captives returned once more to fight, killing Muslims in the Battle of Uhud.
al-Anfal, 67.

al-Anfal, 68.




Messenger of Allah, we were Muslims and we were forced to come out, so
why are ransoms due for us?”

Allah revealed concerning what they were saying: “O Prophet! Tell the
captives in your custody, ‘If Allah finds goodness in your hearts, He will
give you better than what has been taken from you, and forgive you. For
Allah is All-Forgiving, Most Merciful.”%

We elucidated the meaning of many Qur’anic verses here, but there are
several we have missed, including: “Those who believed, emigrated, and
strived”®; “When the Angels seize the souls of those who have wronged
themselves™®; “Those who leave their homes and die while emigrating
to Allah and His Messenger”; “There are some who say, ‘We believe in
Allah’ but when they suffer in the cause of Allah, they mistake [this] per-
secution at the hands of people”®; and many more.

al-Anfal, 70.
al-Anfal, 72.
al-Nisa’, 97.
al-Nisa’, 100.
al- ‘Ankabut, 10.




THE NAMES OF THE COMPANIONS OF THE MESSENGER OF
ALLAH ¢ WHO PARTICIPATED AT BADR

There were 316% men from the Quraysh and Ansar who participated at
Badr alongside the Messenger of Allah ¢, and Allah knows best. The par-
ticipants included:

From the Bant Hashim ibn ‘Abd Manaf, eight individuals:
Muhammad, the Messenger of Allah ¢, the Chief of the Messengers,
Imam of the righteous, Seal of the Prophets, and the one through
whom Allah guided them.

Hamzah ibn ‘Abd al-Muttalib.
‘Ali ibn Abi Talib.
Zayd ibn Harithah.
Abu Marthad.
And his son, Marthad. These two were allies of Hamzah from the
Bania Ghani.
Abu Kabshah, the servant of the Messenger of Allah <.
Ansabh, the servant of the Messenger of Allah .
From the Banu al-Muttalib ibn ‘Abd Manaf, four individuals:
o ‘Ubaydah ibn al-Harith ibn al-Muttalib.

o Al-Tufayl ibn al-Harith ibn al-Muttalib.
 Al-Husayn ibn al-Harith ibn al-Muttalib.
o Mistah ibn Athathah ibn ‘Abbad ibn al-Muttalib.

From the Banti ‘Abd Shams, twelve men:

o ‘Uthman ibn ‘Affan [ibn Abi al-‘As]. ‘Uthman stayed behind to
take care of his wife Ruqayyah, the daughter of the Messenger of
Allah <2, who was unwell. He looked after her until she passed away
on the day the slain from Badr were brought back to Medina. The
Messenger of Allah < gave ‘Uthman his share [from the war spoils].
“And [will I receive] my reward, O Messenger of Allah?” ‘Uthman
asked. “And your reward”, the Messenger of Allah & replied.

Abu Hudhayfah ibn ‘Utbah ibn Rabi ‘ah.
‘Abdullah ibn Jahsh.
Salim, the servant of Abti Hudhayfah.

The number of individuals listed here are 314, which includes the Prophet . This would lend
credence to the figure of 313 Companions found in al-TirmidhT’s narration. [IGP-TD]




Shuja“ ibn Wahb al-Asadi.

‘Ugbah ibn Wahb, the brother of Shuja".
Malik ibn ‘Amr,

And Rabi ‘ah ibn Aktham, two allies of theirs.
‘Ukkashah ibn Mihsan.

Muhriz ibn Wahb.

Arbad ibn Ruqaysh.

Abu Sinan ibn Wahb.

Sinan ibn Abi Sinan.

From the Bant Nawfal ibn ‘Abd Manaf, two men:
o ‘Utbah ibn Ghazwan, an ally of theirs.
¢ Khabbab, the servant of ‘Utbah [ibn Ghazwan].

From the Bana Asad ibn ‘Abd al- ‘Uzza, three individuals:
o Al-Zubayr ibn al-‘Awwam.

« Hatib ibn Abi Balta ‘ah.

o Sa‘d, the servant of Hatib.

From the Bant ‘Abd al-Dar ibn Qusayy, two men:
e Mus‘ab ibn ‘Umayr.
o Suwaybit ibn Sa‘d.
From the Bant Zuhrah ibn Kilab, eight individuals:
‘Abd al-Rahman ibn ‘Awf.
Sa‘d ibn Abi Waqgqas.
‘Umayr ibn Abi Waqqas.
Al-Miqdad ibn al-Aswad, an ally of theirs.
Dha al-Shimalayn ibn ‘Abd ibn ‘Amr ibn Nadlah, an ally of theirs
from [the Banta] Ghubshan.
‘Abdullah ibn Mas Gd ibn Umm ‘Abd.
Mas‘ad ibn Rabi‘ah ibn ‘Amr ibn [‘Abd] al-Qarf, an ally of theirs.
Khabbab ibn al-Aratt, an ally of theirs.

From the Bant Taym ibn Murrah, five individuals:

o Abu Bakr al-Siddiq (The Veracious), and his name is ‘“Abdullah ibn
‘Uthman ibn ‘Amir ibn ‘Amr ibn Kab ibn Sa‘d ibn Taym.

o ‘Amir ibn Fuhayrah, the servant of Aba Bakr.

o Suhayb ibn Sinan, who was the servant of al-Namir ibn Qasit.




o Talhah ibn “‘Ubaydullah ibn ‘Uthman ibn ‘Amr ibn Kab ibn Sa‘d
ibn Taym came from al-Sham after the Messenger of Allah 4 had
returned from Badr. He spoke to the Messenger of Allah ¢ about
his share [of the war spoils], to which he said: “You will receive your
share” “And my reward, O Messenger of Allah?” he asked. “And
your reward”, the Messenger of Allah ¢ replied.

« Bilal [ibn Rabah], the [freed] servant of Abu Bakr.

From the Bant Makhzam ibn Yaqazah ibn Murrah:

o Abu Salamah ibn ‘Abd al-Asad ibn Hilal ibn ‘Abdillah ibn ‘Umar
ibn Makhziom.
Al-Arqam ibn Abi al-Arqam.
Shammas ibn ‘Uthman ibn al-Sharid, who was from the Banu
‘Amir ibn Makhzam.
‘Ammar ibn Yasir.
Mu ‘attib ibn Hamra, an ally of theirs from the Bana Ka'b.

From the Banta ‘Adi ibn Ka ‘b, thirteen men:

o ‘Umar ibn al-Khattab ibn Nufayl ibn ‘Abd al-‘Uzza ibn Riyah ibn
‘Abdillah ibn Qurz ibn Razah ibn ‘Adi ibn KaD.
Zayd ibn al-Khattab.
‘Amr ibn Suraqah.
‘Amir ibn Rabi‘ah, an ally of theirs.
Wagqid ibn ‘Abdillah, an ally of theirs from the Bani Hanzalah of
the Bana Tamim.
Khawli ibn Abi Khawli, an ally of theirs.
Mihja’, the servant of ‘Umar [ibn al-Khattab], from the people of
Yemen. He was the first person to be killed, being shot with an arrow.
Hilal ibn Abi Khawli, an ally of theirs.

From the Bant Sa‘d ibn Layth:

o ‘Amir ibn al-Bukayr.
‘Aqil ibn al-Bukayr.
Iyas ibn al-Bukayr.
And Khalid ibn al-Bukayr. [All] allies of theirs.
Sa‘id ibn Zayd came from al-Sham after the Messenger < had
returned from Badr. He spoke to the Messenger 4 about his share
[of the war spoils], and he told him: “You will receive your share”




“And my reward, O Messenger of Allah?” he asked. “And your
reward’, the Messenger of Allah <2 replied.

From the Bana Jumah ibn ‘Amr, four individuals:

‘Uthman ibn Maz ‘an.

Qudamah ibn Maz ‘an.

‘Abdullah ibn Maz ‘an.

Ma ‘mar ibn al-Harith ibn Ma ‘mar.

From the Bana Sahm, one man:

Khunays ibn Hudhafah ibn Qays.




THE REST OF THE NAMES OF THE COMPANIONS OF THE
MESSENGER OF ALLAH &> WHO PARTICIPATED AT BADR

From the Bani ‘Amir ibn Lu’ayy, then the Bana Malik ibn Hisl, eight
individuals:
o Abu Sabrah ibn Abi Ruhm.
e Salitibn ‘Amr.
‘Abdullah ibn Makhramabh.
‘Abdullah ibn Suhayl. They say that he fled that day from his father
to [be with] the Messenger of Allah 2.
‘Umayr ibn “Awf, the servant of Suhayl ibn ‘Amr.
Wahb ibn Abi Sarh.
Sa‘d ibn Khawlah.
Hatib ibn ‘Amr.

From the Banu al-Harith ibn Fihr, six individuals:
o Abu ‘Ubaydah ibn al-Jarrah.

Suhayl ibn Bayda.

Safwan ibn Bayda.

‘Umar (or ‘Amr) ibn Abi Sarh.

‘Tyad ibn Zuhayr.

‘Amr ibn al-Harith.

So, in total, there were eighty men from the Quraysh whom the
Messenger of Allah 4 gave their portion [of the war spoils].

Narrating with his chain of transmission, he said: “‘Urwah ibn al-Zu-
bayr used to say that al-Zubayr said: “Their portions were distributed, and
they came to one hundred, and Allah knows best.”

And From the Ansar, then the Banui al-Aws, then the Banii ‘Amr ibn
‘Awf, there were Forty Men who Participated at Badr, Including:

From the Ban@i Umayyah ibn Zayd, nine individuals:

 Rifa‘ah ibn ‘Abd al-Mundhir.

o Mubashshir ibn ‘Abd al-Mundhir.

o Bashir ibn ‘Abd al-Mundhir - Aba Lubabah. He left with the
Messenger of Allah ¢ — they say - for Badr, but the Messenger of
Allah ¢ sent him back and put him in charge of Medina, giving
him his due portion along with the rest of the participants of Badr.




Sa‘d ibn ‘Ubayd ibn al-Nu‘man.
‘Uwaym ibn Sa‘idah.

Tha Tabah ibn Hatib.

His brother, al-Harith ibn Hatib.
Rafi*ibn ‘Unjadah.

‘Ubayd ibn Abi ‘Ubayd.

From the Bana Thalabah ibn ‘Amr ibn ‘Awf, nine individuals:

‘Abdullah ibn Jubayr. He was commander of the Muslim archers at
Uhud and was killed.

‘Asim ibn Qays.

Salim ibn ‘Umayr ibn Thabit ibn Kulfah ibn Thalabah, who was
one of the Weepers™.

Al-Harith ibn Nu‘man.

Nu‘man ibn Abi Khazmah ibn al-Nu‘man.

Abt Dayyah ibn Thabit ibn al-Nu‘man, who was killed at the Battle
of Khaybar.

Abu Habbah ibn ‘Amr ibn Thabit ibn al-Nu‘man.

Khawwat ibn Jubayr ibn al-Nu'man. He went out with the
Messenger of Allah < as far as al-Safra. There, his leg was injured
by a stone blade, so he returned. The Messenger of Allah < gave
him his share.

From the Bant al- "Ajlan, six individuals:

‘Abdullah ibn Salimah.

Zayd ibn Aslam ibn Tha labah.

Rib‘7ibn AbiRib1.

‘Asim ibn ‘Adi. They say he set out with the Messenger £ but was

sent back, returning from al-Rawha. The Messenger of Allah £
gave him his share.

His brother, Ma‘n ibn ‘Adi.

Thabit ibn Aqram.

From the Bant Dubay‘ah ibn Zayd, five individuals:

Translator’s note: Those who wept when they were unable to join the Prophet ¢ on the expedi-
tion to Tabuk.




‘Asim ibn Thabit ibn Qays, also known as Abit Aglah.
Mu ‘attib ibn Qushayr.

Abt Mulayl ibn al-Az ar.

‘Umayr ibn Ma‘bad ibn al-Az‘ar.

Sahl ibn Hunayf ibn Wahib.

From the Banu ‘Ubayd ibn Zayd ibn Malik:

o Ilyas ibn Qatadah.

o Salim ibn Ma‘qil the servant of Salma bint Ta‘ar, and who was
adopted by Abit Hudhayfah ibn “‘Utbah.

From the Bant Unayf, one man:
o Abt ‘Aqil ibn ‘Abdillah ibn Tha Tabah.

From the Bani Jahjaba ibn Kulfah ibn ‘Awf ibn ‘Amr ibn ‘Awf, one
man:
o Al-Mundhir ibn Muhammad ibn ‘Ugbah ibn Uhayhah ibn al-Julah.

From the Bant Ghanm ibn al-Silm ibn Malik ibn al-Aws, five
individuals:
Sa‘d ibn Khaythamah.
Al-Mundhir ibn Qudamah.
Malik ibn Qudamabh.
Ibn ‘Arfajah.
Tamim, a servant of the Bana Ghanm ibn al-Silm.

From the Banti Mu ‘awiyah ibn Malik ibn “Awf, three individuals:
o Nu‘man ibn Tsr, an ally of theirs from the Bali.

o Malik ibn Numaylah, an ally of theirs from Muzaynah.

o Jabribn ‘Atik.

From the Banu Zafar, five individuals:
Qatadah ibn al-Nu ‘man.
‘Ubayd ibn Aws.
Al-Nadr ibn al-Harith.
‘Abdullah ibn Tariq.
Mu‘attib ibn “‘Ubayd, an ally of theirs.




From the Banu Harithah, five individuals:

Muhammad ibn Maslamah.

Salamah ibn Aslam.

Abu ‘Abs ibn Jabr.

Abu Burdah ibn Niyar, an ally of theirs.
Mas‘ad ibn ‘Abd Sa‘d.

From the Bana al-Nabit then the Bant ‘Abd al-Ashhal, thirteen men:
Sa‘d ibn Mu‘adh ibn al-Nu‘man ibn Imri’ al-Qays.
His brother, ‘Amr ibn Mu‘adh.

Salamah ibn Salamah ibn Wagsh.
Salamah ibn Thabit ibn Wagsh.
Al-Harith ibn Anas ibn Malik ibn ‘Abd Kab.
Sa‘d ibn Zayd.
Al-Harith ibn Aws.
‘Abbad ibn Bishr ibn Wagsh.
Rafi* ibn Sahl. Others said: ibn Yazid.
Al-Harith ibn Khazmah ibn ‘Adi.
‘Abdullah ibn Sahl ibn Rafi".
‘Ubayd ibn al-Tayahan.
Abu al-Haytham ibn al-Tayahan.
There were in total sixty-six men from Aws who participated at Badr.

And From Khazraj, From the Bania Salimah then the Bana Haram
ibn Ka'b, the Following Participated at Badr:
¢ Khirash ibn al-Simmah ibn ‘Amr ibn al-Jamuh.
‘Abdullah ibn ‘Amr ibn Haram ibn Tha labah.
Hubab ibn al-Mundhir ibn al-Jamuah.
‘Umayr ibn al-Humam ibn al-Jamah.

Tamim, the servant of Khirash.
Mu ‘awwidh ibn ‘Amr ibn al-Jamuh.
Mu ‘adh ibn ‘Amr ibn al-Jamuh.
‘Ugbah ibn ‘Amir ibn Nabi ibn Zayd ibn Haram.
Habib ibn Sa‘d, a servant of theirs.
Khallad ibn ‘Amr ibn al-Jamuh.
Thabit ibn Tha‘labah ibn Zayd ibn al-Harith ibn Haram.
‘Umayr ibn al-Harith ibn Libdah ibn Thalabah ibn al-Harith ibn
Haram.
Twelve men.




From the Bant ‘Ubayd ibn ‘Adi, nineteen men:
o Mabad ibn Qays ibn Sakhr ibn Haram.
Bishr ibn al-Bar& ibn Ma ‘rar.
Sinan ibn Sayfi ibn Sakhr.
‘Abdullah ibn Jadd ibn Qays ibn Sakhr.
‘Utbah ibn ‘Abdillah ibn Sakhr ibn Khansa.
Al-Tufayl ibn al-Nu‘man ibn Khansa.
Al-Tufayl ibn Malik ibn Khansa
Harithah ibn al-Humayyir.
And “Abdullah ibn al-Humayyir. Two allies of theirs from the Ashja“.
‘Abdullah ibn ‘Abd Manaf ibn Nu ‘man ibn Sinan.
Jabir ibn “Abdillah ibn Ziyad ibn Nu‘'man.
Khulaydah ibn Qays ibn Nu‘man ibn Sinan, a servant of theirs.
Yazid ibn al-Mundhir ibn Sarh ibn Khunas ibn Sinan.
Al-Dahhak ibn Harithah ibn Zayd ibn Tha labah.
Aswad ibn Rizn ibn Tha‘labah ibn Ghanm.
Ma'qil ibn al-Mundhir ibn Sarh.
‘Abdullah ibn al-Nu‘man ibn Baldamah.
Jabbar ibn Sakhr.
Nu‘man ibn Sinan, a servant of theirs.

From the Banu Sawad ibn Ghanm, nine individuals:
Yazid ibn ‘Amir ibn Hadidah, also known as Abi al-Mundhir.
Qutbah ibn ‘Amir ibn Hadidah.
Sulaym ibn ‘Amr ibn Hadidah.
‘Antarah ibn ‘Amr, his servant.
‘Absi ibn “Amir ibn ‘Adi ibn Nabi.
Thalabah ibn ‘Anamah ibn ‘Adi ibn Nabi.
Abu al-Yasr ibn ‘Amr, whose name is Kab.
Sahl ibn Qays ibn Abi Ka b ibn al-Qayn.
Mu ‘adh ibn Jabal.
The total from the Bant Salimah, therefore, was forty men.

The Ones Who Smashed the Deities of the Banu Salimah [Were]:

e Mu‘adh ibn Jabal.

o ‘Abdullah ibn Unays.

o Thalabah ibn ‘Anamah.

And they were from the Bana Sawad ibn Ghanm ibn ‘Amr ibn ‘Aidh




ibn “Adi ibn Ka'b ibn Udayy ibn Sa‘d ibn ‘Ali ibn Asad ibn Saridah ibn
Tazid ibn Jusham.

From the Bana al-Harith ibn al-Khazraj, nineteen men:
o ‘Abdullah ibn Rawahah ibn Imri” al-Qays.
Khallad ibn Suwayd ibn Imri’ al-Qays.
Kharijah ibn Zayd ibn Imri’ al-Qays.
Sa‘d ibn Rabi® ibn Imri’ al-Qays.
Bashir ibn Sa‘d ibn Tha Tabah.
His brother, Simak ibn Sa‘d ibn Tha labah.
‘Abdullah ibn “‘Ubays, who left behind no children.
‘Abdullah ibn ‘Abd Rabb. He was the person who was shown the
call to prayer [in a dream].
‘Ubadah ibn Qays ibn Kab ibn Qays.
Hurayth ibn Zayd ibn Tha labah ibn ‘Abd al-Rabb.
Sufyan ibn Bishr, an ally of theirs.
Habib ibn Isaf ibn ‘Utbah ibn ‘Amr.
Tamim ibn Ya‘ar ibn Qays ibn "Adi ibn Umayyah.
Ibn ‘Urfutah, ‘Abdullah.
Zayd ibn al-Mizyan, or al-Muzani.
‘Abdullah ibn Rabi". It is also said: “Abdullah ibn ‘Umayr.
‘Umayr ibn al-Harith.
Yazid ibn al-Harith, Ibn Fushum.
Subay " ibn Qays.

From the Bant Sa‘idah ibn Ka'b ibn al-Khazraj, nine individuals:
Abu Dujanah Simak ibn Kharashah, the person who took the sword
of the Messenger of Allah < at the Battle of Uhud.

And al-Mundhir ibn ‘Amr. They were the two chieftains of the
Bana Khunays.

Ka'b ibn Jammaz ibn Tha Tabah.

Abu Usayd Malik ibn Rabi‘ah ibn al-Yadi.

Malik ibn Mas‘ad, from the al-Yadi family.

‘Abd Rabb ibn Haqqi ibn Qawwal.

Basbas ibn ‘Amr.

Ziyad ibn al-Akhras ibn ‘Amr.

Damrah, a servant.




From the Banti Zurayq, eighteen men:
Sa‘dibn ‘Uthman, the father of ‘Ubadah ibn Khaldah ibn Mukhallad.
His brother, ‘Ugbah ibn ‘Uthman ibn Khaldah ibn Mukhallad.
Rafi* ibn al-Mu‘alla ibn Lawdhan.
His brother, Hilal ibn al-Mu ‘alla ibn Lawdhan.
‘Abbad ibn Qays ibn ‘Amir ibn Khalid.
Mas‘ad ibn Sa‘d ibn Qays ibn Khalid.
Dhakwan ibn ‘Abd Qays ibn Khalid ibn Mukhallad.
Mas ‘Gd ibn Khaldah ibn ‘Amir ibn Mukhallad.
Mu‘adh ibn Ma‘is ibn Qays ibn Khaldah.
‘Aidh ibn Ma ‘is ibn Qays ibn Hisn ibn Khalid ibn Mukhallad.
Abu Khalid ibn Qays.
Jubayr ibn Khalid ibn Mukhallad ibn Iyas.
Fakih ibn Bishr ibn al-Fakih ibn Yazid.
As‘ad ibn Yazid ibn al-Fakih ibn Yazid ibn Khaldah ibn ‘Amir ibn
‘Ajlan.
‘Ubayd ibn Zayd.
Rifa‘ah ibn Rafi" ibn Malik ibn ‘Ajlan.
Khallad ibn Rafi* ibn Malik ibn ‘Ajlan.

From the Bant Bayadabh, five individuals:
Ziyad ibn Labid ibn Tha Tabah ibn Sinan.
Farwah ibn ‘Amr ibn Wadhafah.

Khalid ibn Qays ibn Malik ibn ‘Ajlan.
Rukhaylah ibn Thalabah ibn Khalid.
Khalifah ibn "Adi.

From the Bana ‘Awf ibn al-Khazraj then the Bana al-Hubla, twen-
ty-six men:
‘Abdullah ibn ‘Abdillah ibn Ubayy ibn Salal.
Aws ibn ‘Abdillah ibn al-Harith ibn Khawli.
‘Uqgbah ibn Wahb ibn Kaladah ibn al-Ja‘d, an ally.
Zayd ibn Wadi‘ah ibn ‘Amr ibn Qays.
Rifa‘ah ibn ‘Amr ibn Zayd ibn ‘Amr.
‘Amir ibn Salamah ibn ‘Amir, an ally.
‘Asim ibn al- ‘Ukayr, an ally.
Mabad ibn Qays, Abit Humaydah ibn al-Fadm ibn Salim ibn ‘Awf.
‘Ubadah ibn al-Samit.




His brother, Aws ibn al-Samit.

Malik ibn al-Dukhsham ibn Malik ibn al-Dukhsham ibn Mirdakhah.
Nu‘man ibn Malik ibn Thalabah. (Thalabah was also known as
Qawgqal.) Nu‘man was the one who made the statement at the Battle
of Uhud.”!

Al-Mujadhdhar ibn Dhiyad ibn ‘Amr ibn Zamzamah.

‘Abbad ibn al-Khashkhash ibn ‘Amr ibn Zamzamah.

Bahhath ibn Tha Tabah ibn Khazmah ibn Asram.

‘Abdullah ibn Tha labah ibn Khazmah ibn Asram.

‘Utbah ibn Rabi ‘ah, an ally of theirs from Bahra.

‘Itban ibn Malik ibn ‘Amr ibn ‘Ajlan.

‘Ismah ibn al-Husayn.

Mulayl ibn Wabrah ibn “Ajlan.

Rabi" ibn Iyas.

Nawfal ibn Tha labah ibn ‘Abdillah.

‘Amr ibn Iyas, an ally.

Thabit ibn Hazzal ibn ‘Amr.

Waraqah ibn Iyas ibn ‘Amr ibn Ghanm.

Thabit ibn Rabi". There is some doubt regarding him [participating
in Badr].

From the Bant al-Najjar, fifty-two men:
From them, from the Bana Malik ibn al-Najjar:
Abu Ayyub Khalid ibn Zayd ibn Kulayb.
Thabit ibn Khalid ibn al-Nu‘man ibn Khansa.
‘Umarah ibn Hazm ibn Zayd ibn Lawdhan.
Suraqgah ibn Ka'b ibn ‘Abd al- 'Uzza, who left no descendants.
Mas‘ud ibn Aws ibn Yazid ibn Asram.
His brother, Khuzaymah ibn Aws.
Rafi‘ ibn al-Harith ibn Sawad.
Harithah ibn al-Nu‘man, the one who passed by the Messenger of
Allah ¢ whilst he was with Jibril % at the magqa id**.
Sulaym ibn Qays ibn Qahd.

Translator’s note: Nu‘man prayed: “O Allah, let the Sun not set until I walk in the greenery of

Paradise with this limp of mine” The Messenger of Allah 4 said: “He had a certain opinion re-

garding Allah and found Him accordingly. I saw him walking in its greenery without any limp.”
92 Translator’s note: A place in Medina. Some say: shops near the house of ‘Uthman .




‘Adi ibn Abi al-Zaghba, an ally of theirs from the Juhaynah and
the one whom the Messenger of Allah £ sent as a spy to the trade
caravan of Aba Sufyan.
Suhayl ibn Rafi*ibn Abi ‘Amr. He and his brother took residence in
the Mosque of the Messenger of Allah .
Mu‘awwidh ibn ‘Afra.
And ‘Awf ibn ‘Afrd, both of whom left no descendants.
Mu‘adh ibn ‘Afrd ‘Afra was their mother, and she was the daugh-
ter of ‘Ubayd ibn Tha'labah. They are the sons of al-Harith ibn
ThaTabah.
Nu‘ayman ibn ‘Amr ibn Rifa‘ah, who left no descendants.
‘Abdullah ibn Qays ibn Khaldah, who left no descendants.
‘Amir ibn Makhlad ibn al-Harith, who left no descendants.
Thabit ibn “Amr ibn Zayd ibn ‘Adi.
Wadi‘ah ibn ‘Amr, an ally of theirs from the Juhaynah.

Nineteen men.

Ubayy ibn Ka'b.
Anas ibn Mu‘adh ibn Anas ibn Qays, who left no descendants.
Aws ibn Thabit ibn al-Mundhir, who left no descendants.
Abu Shaykh ibn Thabit ibn al-Mundhir, who left no descendants.
Abu Talhah Zayd ibn Sahl.

Five individuals.

Tha labah ibn ‘Amr ibn Mihsan.

Sahl ibn ‘Atik ibn al-Nu ‘man, who left no descendants.

Al-Harith ibn al-Simmah ibn ‘Amr ibn ‘Atik. He was injured at

al-Rawha, and so the Messenger of Allah ¢ gave him his share.
Three individuals.

From the Bant ‘Adi ibn al-Najjar, twelve men:

o Harithah ibn Suraqah ibn al-Harith ibn °‘Adi, who left no
descendants.

e ‘Amr ibn Thalabah ibn Wahb ibn ‘Adi, who left no descendants.
His kunyah (teknonym) was Abt Hukaymah. Others said: Abu
Hakim.

« Salit ibn Qays ibn ‘Amr, who left no descendants.

o Abu Zayd Qays ibn Sakan ibn Qays ibn Za‘tra, who left no




descendants. He was killed at the Battle of the Bridge of Aba ‘Ubayd.
Abu al-A ‘war ibn al-Harith ibn Zalim, who left no descendants.
Abu Salit, whose name is Usayrah ibn ‘Amr.

Thabit ibn Khans? ibn ‘Amr, who left no descendants.

‘Amir ibn Umayyah ibn Zayd ibn al-Hashas, who left no
descendants.

Sawad ibn Ghaziyyah.

Sulaym ibn Milhan ibn Khaldah.

And his brother, Haram ibn Milhan, and Milhan’s name is Malik.
They both left no descendants.

From the Bant Mazin ibn al-Najjar, six individuals:

o Qays ibn Abi Sa‘sa‘ah. Sa‘sa‘ah’s name is ‘Amr ibn Zayd.
‘Abdullah ibn Ka'b ibn ‘Amr.
‘Usaymabh, an ally of theirs from Asad ibn Khuzaymah.
Qays ibn Makhlad ibn Tha labah.
‘Umayr ibn ‘Amir ibn Malik. His kunyah is Aba Dawud.
Suraqah ibn ‘Amr ibn ‘Atiyyah ibn Khansa.

From the Banta Dinar ibn al-Najjar, seven individuals:
Al-Nu'man ibn ‘Abd ‘Amr ibn Mas ad.
And his brother, al-Dahhak ibn ‘Abd ‘Amr. They both left no
descendants.
Sulaym ibn al-Harith ibn Tha labah ibn Ka'b, their uterine brother.
Jabir ibn Khalid ibn ‘Abd al-Ashhal, who left no descendants.
Ka‘b ibn Zayd ibn Qays ibn Malik.
Sa‘id ibn Sahl ibn “Abd al-Ashhal.
Bujayr ibn Abi Bujayr, an ally of theirs.

The total from the Bant al-Najjar, therefore, was fifty-two men.

A poet said that day:

“O Lord, indeed al-Harith ibn al-Simmah

is a loyal person and is true to his pact with us.

He set forth into misfortunate, vast lands,

on a dark, pitch-black night.

He was leading the Prophet, the guide of this nation,
seeking Paradise in what lies there”




Companions of the Messenger of Allah :2: Who Were Killed at the
Battle of Badr:
From Quraysh:
« ‘Ubaydah ibn al-Harith ibn al-Muttalib. He was slain by Shaybah
ibn Rabi‘ah. His leg was cut off and he died at al-Safra.

From the Bana Zuhrah, two men:

o ‘Umayr ibn Abi Waqqas.

o Dhu al-Shimalayn ibn ‘Abd ‘Amr ibn Nadlah, an ally of theirs from
Khuza ‘ah, from the Banu Ghubshan.

From the Banu ‘Adi ibn Ka ‘b, two men:

o Mihja’, the servant of ‘Umar ibn al-Khattab. He was the first Muslim
killed that day, shot with an arrow.

o ‘Aqil ibn al-Bukayr, an ally of theirs from the Bant Sa‘d ibn Layth.

From the Banu al-Harith ibn Fihr:

» Safwan ibn Bayda.

The total martyred from the Quraysh at the Battle of Badr, therefore,
were Six men.

Those of the Ansar From the Companions of the Messenger <& Who
Were Killed:

From the Bant al-Najjar, from the Bana ‘Adi ibn al-Najjar:

o Harithah ibn Suraqah ibn al-Harith.

From the Bant Ghanm, two men:
o Mu‘awwidh.
o Mu‘adh ibn ‘Afra They were both sons of al-Harith.

From the Bant al-Harith ibn al-Khazraj:
o Yazid ibn al-Harith, who was known as Ibn Fushum. He was the
son of Qays ibn Malik ibn Ahmar.

From the Banu Salimah then the Banu Haram:
o ‘Umayr ibn al-Humam ibn al-Jamuh.




From the Bana Zurayq:
o Rafi"ibn al-Mu‘alla ibn Lawdhan.

From the Bant ‘Amr ibn ‘Awf then the Bant Ghanm ibn al-Silm:
« Sa‘d ibn Khaythamah.

From the Bant Umayyah ibn Zayd:
o Mubashshir ibn ‘Abd al-Mundhir ibn Rifa ‘ah.

The total slain from the Ansar at the Battle of Badr, therefore, were
eight individuals.
o the Bani Zurayq contend that Mu‘adh ibn Ma‘is was wounded [at
Badr] and died from his wound.
« ‘Ubayd ibn Zayd was ill and died when he arrived at [Badr].

The Polytheists Who Were Killed at the Battle of Badr:
From the Bant ‘Abd Shams, twelve men:
o Hanzalah ibn Abi Sufyan ibn Harb.
‘Ubaydah ibn Sa‘id ibn al-‘As. He was killed by al-Zubayr ibn
al-'Awwam.
Al-"As ibn Sa‘id. He was killed by Ibn ‘Afra
‘Utbah ibn Rabi‘ah ibn ‘Abd Shams. He was killed by Hamzah ibn
‘Abd al-Muttalib.
Shaybah ibn Rabi‘ah. He was killed by ‘Ubaydah ibn al-Harith ibn
al-Muttalib.
Al-Walid ibn “Utbah. He was killed by "Ali ibn Abi Talib.
‘Ugbah ibn Abi Mu ‘ayt. He was killed by “Asim ibn Thabit ibn Abi
al-Aqlah.
‘Amir ibn al-Hadrami.
His nephew, the son of ‘Amr ibn al-Hadrami.
‘Anbar ibn Abi ‘Umayr, a servant of theirs.
His son.
A man from the Banti Anmar [who was] an ally of al-As.

From the Bana Nawfal ibn ‘Abd Manaf, two men:
o Al-Harith ibn ‘Amir ibn Nawfal.
o Tu'aymah ibn ‘Adi ibn Nawfal.




From the Bant Asad ibn ‘Abd al-‘Uzza ibn Qusayy ibn Kilab ibn
Murrah, five individuals:

Zam ‘ah ibn al-Aswad ibn al-Muttalib.

His son, al-Harith ibn Zam ‘ah.

‘Aqil ibn al-Aswad.

Abi al-Bakhtari, who is al- ‘As ibn Hashim ibn al-Harith ibn Asad.
He was killed by al-Mujadhdhar ibn Dhiyad al-Ansari of the Bana
Salim.

Nawfal ibn Khuwaylid, who was the son of al-‘Adawiyyah from
‘Adi of Khuza‘ah. He was killed by ‘Ali ibn Abi Talib.

From the Bana ‘Abd al-Dar ibn Qusayy, two men:
Al-Nadr ibn al-Harith ibn ‘Alqamah ibn Kaladah ibn ‘Abd al-Dar.
Zayd ibn Mulays al-Yamani, a servant of ‘Umayr ibn Hashim.

From the Banu Murrah, two men:

‘Umayr ibn ‘Uthman ibn ‘Amr.
‘Uthman ibn Malik ibn ‘Ubaydillah ibn ‘Uthman. He was killed by
Suhayb ibn Sinan.

From the Banti Makhziim ibn Yaqazah, sixteen men:

Abu Jahl ibn Hisham. Some assert that Mu‘adh ibn ‘Afra killed
him, whilst others say it was Ibn al-Jamih.

His brother, al-‘As ibn Hisham. He was killed by ‘Umar ibn
al-Khattab.

Al-Aswad ibn ‘Abd al-Asad ibn Hilal. He was killed by Hamzah ibn
‘Abd al-Muttalib.

Masad ibn Abi Umayyah ibn al-Mughirah.

Abu Qays ibn al-Walid ibn al-Mughirah.

Abu Qays ibn al-Fakih ibn al-Mughirah.

Al-Mundhir ibn Umayyah ibn ‘Aidh.

Rifa ‘ah ibn Umayyah ibn ‘Aidh.

Zuhayr ibn Umayyah ibn ‘Aidh.

Hajiz ibn al-Sa’ib.

Al-S&ib ibn Sayfi ibn Umayyah ibn ‘Aidh.

Abu Musafi' al-Ash‘ari.

Harmalah ibn ‘Amr ibn Abi ‘Aybah, an ally of theirs.

Sufyan and ‘Amr, two allies of theirs.

Yazid ibn ‘Abdillah, an ally of theirs from the Bant Tamim.




From the Bana Sahm, five individuals:
Munabbih ibn al-Hajjaj.
His son, al-‘As.
Nubayh ibn al-Hajjaj.
‘Asim ibn Abi ‘Awf ibn Subayrah.
Abi al-‘As ibn Sa‘id ibn Sahm.

From the Bana Jumah, three individuals:
Umayyah ibn Khalid ibn Wahb. He was killed by a man from the
Ansar hailing from the Bana Mazin.
His son, ‘Ali ibn Umayyah. He was killed by “Ammar ibn Yasir.
Aws ibn Mu ‘ammar, a servant of Hudhafah.

From the Bani ‘Amir ibn Luayy, two men [who were] allies of theirs:
o Mu‘awiyah ibn ‘Abd al-Qays. One of their women, the daughter of
Umayyah, was married to him.
e Mabad ibn Wahb, a man from Kalb ibn ‘Awf ibn ‘Amir ibn Layth.
The total number of polytheists who were killed at the Battle of Badr,
therefore, was forty-nine®.

Polytheists Who Were Taken Prisoner at the Battle of Badr:
From the Bant Hashim and the Bana al-Muttalib, five individuals:
‘Abbas ibn ‘Abd al-Muttalib.
‘Aqil ibn Abi Talib.
Nawfal ibn al-Harith ibn ‘Abd al-Muttalib.
Al-S2ib ibn ‘Abd Yazid.
Nu'man ibn ‘Amr ibn ‘Ugbah ibn al-Muttalib.

Al-Bard ibn ‘Azib &, transmitted in a hadith narrated by both al-Bukhari and Muslim, “His
(i.e., the Prophet’s) Companions overcame 140 on the day of Badr: 70 were killed and 70 were
taken as captives.” Ibn Hajar mentions in Fath al-Bari that most authors of the maghaz litera-
ture place the number between 40 and 50, while many of the authors writing in the sirah genre
place it at somewhere between 50 and 60. However, he considers al-Bara ibn ‘Azib’s statement
to be the correct number. Furthermore, he mentions that Ibn ‘Abbas & agreed with him in the
hadith related in Muslim regarding the same topic. He also contends that the numbers provided
are based on the people who are named, while there is nothing to preclude the possibility that
there some figures who were killed and went unnamed. (Ibn Hajar al-‘Asqalani, Fath al-Bari,
explanation of hadith no. 3986) [IGP-TD]




From the Banu ‘Abd Shams ibn ‘Abd Manaf, five individuals:
Al-Harith ibn Abi Wajrah.
Abi al-‘As ibn al-Rabi‘ ibn ‘Abd al- ‘Uzza ibn ‘Abd Shams.
Abiu al-‘As ibn Nawfal ibn ‘Abd Shams.
Abu Rashiyyah ibn Abi ‘Amr.
‘Amr ibn al-Azragq, an ally of theirs.

From the Banta Nawfal ibn ‘Abd Manaf, three individuals:

« ‘Adi ibn al-Khiyar ibn ‘Adi ibn Nawfal.

o ‘Uthman ibn ‘Abd Shams, the son of ‘Utbah ibn Ghazwan’ paternal
uncle.

o Abii Thawr ibn ‘Amir.

From the Bana ‘Abd al-Dar ibn Qusayy, two men:

« Abu ‘Aziz ibn ‘Umayr ibn Hashim.

o Al-Aswad ibn ‘Amir, an ally of theirs. They continue: ibn al-Harith
ibn al-Sabbaq ibn ‘Abd al-Dar.

From the Bant Asad ibn ‘Abd al- ‘Uzza ibn Qusayy, three individuals:

« Al-S&ib ibn Abi Hubaysh ibn al-Muttalib ibn Asad.
o Al-Harith ibn ‘Ubad ibn ‘Uthman ibn Asad.
 Salim ibn Shammakh, an ally.

From the Bant Makhzim ibn Yaqazah, nine individuals:
Khalid ibn Hisham ibn al-Mughirah.
Umayyah ibn Abi Hudhayfah ibn al-Mughirah.
Al-Walid ibn al-Walid ibn al-Mughirah.
‘Uthman ibn ‘Abdillah ibn al-Mughirah.
Sayfi ibn Abi Rabi ‘ah ibn ‘Abid.
Abu al-Mundhir ibn Abi Rifa‘ah.
‘Abdullah, who is Aba ‘Ata’ ibn Abi al-Sa’ib ibn ‘Abid.
Al-Muttalib ibn Hantab ibn al-Harith ibn ‘Ubayd.
Khalid ibn al-A Tam, an ally of theirs. He was the person who said
[the following verses of poetry]:

“Our wounds do not bleed onto our backs,
rather the blood drips down our fronts”




From the Bana Sahm ibn ‘Amr, four individuals:
Abu Wada‘ah ibn Subayrah ibn Sa‘id ibn Sahm. He was the first
of the prisoners of Badr to be ransomed, with his son al-Muttalib
paying his ransom.
Farwah ibn Qays ibn Hudhafah ibn Sa‘d ibn Sahm.
Hanzalah ibn Qabisah ibn Hudhafah ibn Sa‘d ibn Sahm.
Al-Hajjaj ibn al-Harith ibn Qays ibn Sa‘d ibn Sahm.

From the Bana Jumah ibn ‘Amr, five individuals:
« ‘Abdullah ibn Ubayy ibn Khalaf.
o Abu ‘Azzah ibn "Abdillah. He was the person who said:

“Did they not convey to the Messenger Muhammad from me:

You are, upon what you say, firm and persevering,

You are one who calls to righteousness and virtue,

May Allah, Most Forbearing, be a witness over you.

But whenever I remember the people of Badr,

Sorrow keeps returning to my heart.

The Exalted is elevated above His Lofty Throne,

For Him is whatever new or old matter He wishes.

The one whom you wage war against will be defeated,

Miserable; and the one whom you make prosperous is prosperous
indeed”

The Muslims tried hard to convince him to accept Islam, but he refused,
saying: “No, not until I strike the Khazrajis all day and night”

o ‘Umayr ibn Khalaf ibn Wahb.

« Rabi‘ah ibn Darraj.

o Al-Fakih, a servant of Umayyah ibn Khalaf.

From the Banit ‘Amir ibn Luayy then the Bana Malik ibn Hisl:
o Suhayl ibn ‘Amr.

o ‘Abd al-Rahman ibn Mashnt ibn Waqdan.

o ‘Abdullah ibn Zam ‘ah.

A group of them ransomed Suhayl.

From the Banu al-Harith ibn Fihr:
o Al-Tufayl ibn Qubay" ibn Haydham. Others said: ibn Qunay" ibn
Jahdam.




The total number of polytheists from the Quraysh who were taken
prisoner that day, therefore, was thirty-nine®.

Their ransom was forty Gqiyyahs of gold. They were ransomed after
arriving in Medina, and their [individual] ransoms differed.

Sa‘d ibn Abi Waqqas said: “I shot Suhayl ibn ‘Amr that day and sev-
ered his sciatic nerve. I followed the stream of blood until I found that a
man from the Ansar had taken him. I said: ‘He is my prisoner; I shot him!
The Ansari said: ‘He is my prisoner; I seized him.”

They went to the Messenger of Allah 42, and he took him off them
both.

They say that Suhayl escaped at Rawha. The Messenger of Allah <
said: “Whoever finds Suhayl should kill him” [However,] the Messenger
of Allah 4 found him but did not kill him.

They also state that ‘Umar ibn al-Khattab used to say to the Messenger
of Allah ¢: “Have Suhayl killed, or [at least] remove his two front teeth so
that his speech becomes incoherent.”

[However,] the Messenger of Allah <2 did notkill him, saying: “Perhaps
Allah will strengthen Islam through him one day”

They say that the Messenger of Allah 2 felt the pangs of hunger during
the night several times. Once, he was kept up by the hunger of al-‘Ab-
bas ibn ‘Abd al-Muttalib to such an extent that he could not sleep. His
Companions said: “You stayed up last night, O Messenger of Allah”

“I was kept up by the tightness of the chains on ‘Abbas and his writh-
ing with hunger that I heard”, he replied, so they loosened them. The
Messenger of Allah 42 was merciful - may Allah send blessings and peace
upon him, as well as the Angels and all humankind, and they certainly
have done.

Al-Qasim narrated to us from Ibn Abi Uways, from Isma ‘il ibn Ibrahim
ibn ‘Ugbah, from Miisa ibn ‘Ugbah:

Ibn Shihab said: “Anas ibn Malik narrated to me that people from the
Ansar sought permission from the Messenger of Allah 4, saying: ‘Permit
us, O Messenger of Allah, to leave the ransom for your cousin ‘Abbas’

‘No, by Allah, you will not leave a single dirham, he replied.

When the Messenger of Allah ¢ returned to Medina from Badr,
accompanied by the captives and spoils of war, and with Allah having

94 Refer to the previous footnote. [IGP-TD]




killed the chiefs of the polytheists at Badr, the people met him at al-Rawha’
and began congratulating him and the Muslims on the victory and asking
whom from the polytheists had been killed.

Salamah ibn Salamah, one of the Banu ‘Abd al-Ashhal, said: “We did
not kill anyone of repute; we only killed bald, aging men

The Messenger of Allah & approached him, but all the while gave
him the cold shoulder whilst they were heading out, when he said to the
Bedouin [what he said] when he heard him speaking obscenely to him.
On his return, he heard him say: “We only killed bald, aging men, upon
which the Messenger of Allah ¢ said to him: “They, Cousin, are the elite’

When the vanquished polythelsts returned to Mecca, with Allah
having killed from amongst them those whom He had killed, ‘Umayr ibn
Wahb al-Jumahi went and sat by Safwan ibn Umayyah in the Hijr. Safwan
said: ‘Allah has made life miserable after the slain of Badr’

‘Yes, he replied. ‘By Allah, there is nothing good in life after them. If it
were not for the debt I owe that I have no way of paying off and my chil-
dren for whom I have nothing to leave, I would ride to Muhammad and
kill him if T were to get a good look at him, for I have an excuse that I can
use. I will say: “T have come to this captive son of mine.”

Safwan was delighted by his words and said: ‘I will deal with your debt,
and I will spend on your children equally to my own. They will not be
deprived of anything I am able to give.

Safwan then provided him with a mount and provisions, and ordered
for ‘Umayr’s sword to be burnished and poisoned. ‘Umayr said to Safwan:
‘Keep it a secret for me for a few days’

‘Umayr approached Medina and dismounted at the entrance of
the mosque. He tied his mount, grasped his sword, and set out for the
Messenger of Allah 4. ‘Umar ibn al-Khattab was with a group of the
Ansar, talking about the event of Badr and remembering the Blessing of
Allah &, therein. When ‘Umar saw him with the sword, he was alarmed,
and said: “The dog is amongst you. This is the enemy of Allah who sowed
dissension amongst us on the day of Badr and estimated our numbers for
the enemy. Then, ‘Umar stood up, went to the Messenger of Allah <, and
said: “That ‘Umayr ibn Wahb has entered the mosque carrying a sword.
He is an evil-doer and deceiver, O Prophet of Allah. Do not trust him with
anything’

‘Bring him to me, the Messenger of Allah ¢ replied.

‘Umar left. He instructed his companions to go to the Messenger of




Allah ¢ and then guard him from ‘Umayr if he came to them.

‘Umar and ‘Umayr both came to the Messenger of Allah & [at the
same time], with ‘Umayr carrying his sword with him. The Messenger of
Allah 4 said to ‘Umar: ‘Step back from him’

‘Umayr approached. ‘An‘im sabaha (good morning); he said, which
was a greeting of the people of Jahiliyyah.

‘Allah has honoured us above using your greeting and made our greet-
ing the greeting of the people of Paradise, which is the salam (i.e., al-salam
‘alaykum — peace be upon you), the Messenger of Allah 4 replied.

“Your usage of it is quite recent, ‘Umayr said.

‘Allah has given us something better than it the Messenger of Allah <
replied. ‘What brings you here, O ‘Umayr?” he asked.

‘T have come concerning my captive with you, ‘Umayr said. ‘Negotiate
with us regarding our captives, for you are the [same] tribe and roots’

‘So why is there a sword hanging from your neck? the Messenger of
Allah 42 asked.

‘May Allah disfigure these swords! Have they availed us in any way?’
‘Umayr said. ‘T forgot it and left it around my neck when I dismounted. I
swear on my life, I have no other concern’

“Tell me the truth. What brings you?” the Messenger of Allah < asked.

‘T swear on my life, I only came concerning my captive, ‘Umayr replied.

‘What did you stipulate to Safwan ibn Umayyah in the Hijr?’ the
Messenger of Allah £ asked.

‘Umayr was shocked. ‘What did I stipulate to him?” he said.

“You committed to killing me in exchange for him caring for your chil-
dren and paying off your debt, but Allah came between you and that, the
Messenger of Allah 4 replied.

‘Umayr said: T bear witness that you are the Messenger of Allah, and
I bear witness that there is no deity [worthy of worship] except Allah. O
Messenger of Allah, we used to deny the Revelation and that which you
brought from the Heavens, but this conversation was between me and
Safwan in the Hijr’ - [just] as the Messenger of Allah ¢ had articulated
— ‘No-one other than me and him was aware of it, so Allah [must have]
informed you of it. So, I affirm my faith in Allah and His Messenger 4.
All praise is for Allah Who led me to this destination’

When Allah Exalted guided him, the Muslims were overjoyed. ‘Umar
ibn al-Khattab said: ‘By the One in Whose Hand is my soul, pigs were
more beloved to me than ‘Umayr when he appeared, but today he is more




beloved to me than some of my own children’

The Messenger of Allah £ said: ‘Sit, O ‘Umayr, so that we can comfort
you’

And the Messenger of Allah ¢ said to his Companions: ‘Teach your
brother the Qurian’

The Messenger of Allah < [also] freed his captive for him.

‘Umayr said: ‘O Messenger of Allah, I was striving to the best of my
ability to extinguish the Light of Allah. All praise and gratitude is for
Allah Who led me to this destination and guided me. Permit me to meet
up with the Quraysh and call them to Allah and to Islam. Perhaps Allah
will guide them and save them from destruction. The Messenger < thus
gave him permission and he went to Mecca.

Safwan ibn Umayyah began saying to the Quraysh: ‘Glad tidings of a
victory that will make you forget what occurred at Badr!” He started asking
every caravan that arrived from Medina if anything had happened there,
hoping to hear about what ‘Umayr had told him [he would do]. Eventually,
a man arrived from Medina, and so Safwan asked him about ‘Umayr.

‘He has embraced Islam;, the man said.

The polytheists cursed him, saying: ‘He has apostatized!’

Safwan said: T vow to Allah never to assist him in any way, nor to ever
utter a word to him from my mouth again!’

‘Umayr arrived and invited them to Islam, sincerely advising them as
best as he could, and many people embraced Islam as a result.

None of the polytheists of the Banai Zuhrah participated at Badr, for
they were sent back by al-Akhnas ibn Shariq from al-Juhfah. Likewise,
no-one from the Bana ‘Adi ibn Ka'b participated.

When Allah killed the nobles and chiefs of the polytheists, Aba Sufyan
ibn Harb vowed that he would neither oil or wash his hair nor be intimate
with his wife until he had waged war on Muhammad, the Messenger of
Allah €2, and torched various parts of Medina.

He set off from Mecca covertly and fearfully with thirty horses — some
say it was more than that - to fulfil his vow. He dismounted at one of the
mountains of Medina called Yatib, where he dispatched one or two of his
men, instructing them to burn the first date palms of Medina they came
across.

They found some roots from the date palms of al- ‘Urayd and burnt
them, and Aba Sufyan and his companions fled hastily towards Mecca.

The Messenger of Allah ¢ and his Companions pursued them as far




as Qarqarah al-Kudr, but they were unable to catch any of them, so they
returned.”

THE BATTLE OF THE MESSENGER OF ALLAH &

AGAINST THE GHATAFAN
The Messenger < set out to fight the Ghatafan®. ‘Awf ibn al-Harith, a
warrior, met him, took hold of his sword, and said: “Who will protect you
from me, O Muhammad?” “Allah”, he replied: “so throw down the sword
from your hand.” The sword fell from his hand. The Messenger of Allah 52
said: “O Allah, protect me from ‘Awf with whatever You wish” Suddenly,
‘Awf was struck with a debilitating pain between his shoulders and fell
dead. It is said that this was the Expedition of Dhat al-Riqa“. In it, as they
mention, the prayer was shortened, and Allah knows best. Allah & says in
His Book: “When you travel through the land, it is permissible for you to
shorten the prayer - [especially] if you fear an attack by the disbelievers.
Indeed, the disbelievers are your sworn enemies.””” We do not know when
this battle was — whether it was before or after Badr, or between Badr and
Uhud, or after Uhud®.

THE PROPHET i SENDING ‘ABDULLAH IBN UNAYS TO
SUFYAN IBN ‘ABDILLAH AL-HUDHALTI

The Messenger of Allah ¢ sent ‘Abdullah ibn Unays* to Sufyan ibn
‘Abdillah ibn Nubayh al-Hudhali al-Lahyani'®®, who was in “‘Uranah (or

The Ghatafan consisted of a confederation of Bedouin Arab tribes. They were based northeast
of Medina. The main branches of this major umbrella group included the Bani Abs, Bana Dhu-
byan, and Ashja“. They allied with the Quraysh during the Battle of the Trench. [IGP-TD]
Later sirah works and specialists confirm that the aforementioned story happened at the battle
of Dhat al-Riqa".
al-Nis@, 101. [IGP-TD]
Since the Prophet 2 performed the Prayer of Fear (Salah al-Khawf) during the battle of Dhat
al-Riqa’, and the verse in question was sent down during the expedition of Bana Nadir, sirah
specialists have confirmed that the most correct opinion is that this occurred after Uhud. (al-
Rahiq al-Makhtim). [IGP-TD]
‘Abdullah ibn Unays al-Juhani was one of the allies of the Ansar. He narrated twenty-four
Prophetic hadiths. He passed away in the year 54 AH during the reign of Mu ‘awiyah ibn Abi
Sufyan &. [IGP-TD]

100 In most reports, the one who was killed was Sufyan’s son, namely Khalid ibn Sufyan ibn Nubayh
al-Hudhali. Al-Bayhaqi narrates in Dald@’il al-Nubuwwah, “Imam Ahmad said (with the isnad




‘Arafah), behind Mecca, and to whom people had flocked so that he could
use them to attack the Messenger of Allah <. He ordered him (i.e., “Ab-
dullah) to kill him. ‘Abdullah asked the Messenger of Allah ¢: “What
does he look like, O Messenger of Allah?” “When you see him, you will be
frightened by him and filled with terror”, he said. “I have never been fright-
ened by anything!” “Abdullah replied. He then went on his way, discreetly
gaining access through people and claiming to be from Khuza‘ah'”', and
informing whomever he met that he wished to see Sufyan in order to
join him. He met Sufyan whilst he was walking in the heart of ‘Uranah,
with the Ethiopians from the residents of Mecca behind him. ‘Abdullah
said: “When I saw him, I was frightened by him and filled with terror. I
said [to myself]: ‘Allah and His Messenger s spoke the truth’ I lay in
wait for him and then, when the people retired, I caught him by surprise
and killed him.” They say that the Messenger of Allah ¢: was informed of
his killing before ‘Abdullah ibn Unays returned. They also mention, and
Allah knows best, that the Messenger of Allah ¢ gave him a staff and
said: “Take it in your hand’, or he said: “Hold on to it It thus remained
in his possession, they say, until he instructed for it to be placed inside his
shroud, between his skin and his garment. It is not known from where the
Messenger of Allah <2 sent Ibn Unays to Ibn Nubayh: was it from Medina,
or from elsewhere?

THE UNIT OF ‘ABDULLAH IBN RAWAHAH THAT WAS
SENT TO KHAYBAR

The Messenger of Allah ¢ dispatched ‘Abdullah ibn Rawahah'®

omitted for brevity), “Abdullah ibn Unays said, “The Messenger of Allah ¢ summoned me
and said, ‘It has reached me that Khalid ibn Sufyan ibn Nubayh al-Hudhali is gathering people
against me in order to fight me. He is in ‘Uranah. So go to him and kill him””” The rest of the
report is as related in the main text. [IGP-TD]

101 Bana Khuza ‘ah is an Azdi Qahtani tribe. They ruled Mecca for almost 400 years before the time
of the Prophet 2. [IGP-TD]

102 ‘Abdullah ibn Rawahah ibn Tha ‘labah ibn Imri’ al-Qays ibn ‘Amr ibn Imri’ al-Qays ibn
Malik al-Agharr ibn Tha labah ibn Ka ‘b ibn al-Khazraj ibn al-Harith ibn al-Khazraj al-Ansari
al-Khazraji, the famous poet. His epithet was Aba Muhammad. He was one of the representa-
tives on the night of al- ‘Aqabah. He was also present at Badr and all the other campaigns until
he was martyred at the Battle of Mu'tah in the 8" year after the Hijrah. He is reported to have
enjoyed nobility both in the ages of Jahiliyyah and Islam; after he entered Islam, he opposed the
disbelieving poets by lampooning the enemies of the Prophet <8 and extolling the Prophet ¢
and the believers. [IGP-TD]




accompanied by thirty riders, including ‘Abdullah ibn Unays, to [confront]
the Jewish man, al-Yusayr ibn Rizam in Khaybar. News had reached the
Messenger of Allah 42 that al-Yusayr had assembled the Ghatafan with the
intention of using them to launch an offensive against him. So, they went to
him and said: “The Messenger of Allah &£ has sent us to you to put you in
charge of Khaybar” They continued persuading him until he joined them
with thirty men, each of whom took a Muslim on the back of their animal.
However, when they reached Qarqarah Thibar, which was six miles from
Khaybar, a Jewish man, al-Yusayr ibn Rizam stood up and attempted to
reach for the sword of ‘Abdullah ibn Unays, but ‘Abdullah perceived that
and pulled back his camel. Then, he pushed on, driving the people forward
until he was able to reach al-Yusayr and struck and severed his leg. Al-Yusayr
leapt forward, holding a wooden shawhat'® stick, and struck ‘Abdullah ibn
Unays’ face, leaving a deep wound. Every Muslim man turned on the person
they were riding with and killed them, except one Jewish man they were
unable to capture. No-one was killed from the Muslims.

They returned to the Messenger of Allah ¢2-. He spat onto ‘Abdullah
ibn Unays” wound, such that it did not become infected or cause him pain
until he passed away.

THE UNIT OF HAMZAH IBN ‘ABD AL-MUTTALIB THAT
WAS SENT TO SIF AL-BAHR'"*

The Messenger of Allah < dispatched Hamzah ibn ‘Abd al-Muttalib with
thirty riders. They reached close to Sif al-Bahr, in the direction of al-Jar in
the territory of Juhaynah. There, they met Aba Jahl ibn Hisham, accom-
panied by 130 riders of the Quraysh. Majdi ibn ‘Amr al-Juhani, who was
a trustee for both sides, came between them.

103 Translator’s note: A certain mountainous tree whose wood is used to make sticks.
104 Translator’s note: A coastal area.




THE STORY OF ‘ASIM, KHUBAYB, AND ZAYD IBN
AL-DATHINAH

The Messenger of Allah ¢ sent “Asim ibn Thabit ibn Abi al-Aqlah'® of
the Bantt ‘Amr ibn ‘Awf and Marthad ibn Abi Marthad'®, along with a
group of their companions, which included Khubayb ibn ‘Adi'” of the
Bant Jahjaba'® and Zayd ibn al-Dathinah'® of the Bana Bayadah', as
spies to the people of Mecca to obtain information on the disbelievers of
the Quraysh. They travelled through the Najd until they reached al-Ra-
ji’, between Ruhat and Mecca, where they were confronted by the Bana
Lihyan'" [clan] of Hudhayl.
‘Asim ibn Thabit fought with his sword until he was killed. He said:

“What is my excuse whilst I am strong and brave,
and the string of my bow is thick,

with mighty arrows being fired from it?

You lead the people but do not go out to fight?!
Death is true and life is finite.”

Khubayb and Zayd ibn al-Dathinah ascended into the mountains and
the enemy were unable to catch them. Eventually, they promised them
and gave them assurance that they would not kill them. So, they came
down to them, but were immediately tied in chains.

Before he was seized, Khubayb recited whilst firing arrows at the
enemy:

105 ‘Asim ibn Abi al-Aqlah. He was one of the very first members of the Ansar to enter Islam. [IGP-
TD]

106 Marthad ibn Abi Marthad. He and his father, namely Kannaz, were both Companions and the
two of them participated in Badr. [IGP-TD]

107 Khubayb ibn ‘Adi ibn Malik ibn ‘Amir ibn Jujda ‘ah ibn Jahjabay. He was present at the Battle of
Badr. [IGP-TD]

108 They are better known as Bant Kalafah ibn ‘Awf ibn ‘Amr ibn ‘Awf ibn Malik ibn Aws. They are
one of the branches of the Ansari Aws clan. [IGP-TD]

109 Zayd ibn al-Dathinah ibn Mu ‘awiyah ibn ‘Ubayd ibn ‘Amir ibn Bayadah al-Ansari al-Bayad1.
He was one of the participants at the Battle of Badr. [I[GP-TD]

110 A branch of the Khazraj tribe. [IGP-TD]

111 A federation of Qahtani tribes that were located in the Najd region. The polytheists of Mecca
bribed them, intending to seek revenge for the death of Khalid ibn Sufyan, whose assassination
was previously mentioned. The remaining portion of the story is recounted in the text. [IGP-
TD]




“[I am] Aba Sulayman with arrows fletched by Muq ‘ad'*?,
Wrapped in the smooth hide of a fine ox,

with a sharp, shiny, Indian sword,

a believer in what my Muhammad recites!

With wooden arrows like a burning fire;

When the standard bearers are killed, I am not afraid”

The following people were killed that day:
From the Bant Hashim:
o Marthad ibn Abi Marthad.

From the Ansar:
o ‘Asim ibn Thabit. His body was protected by the current.

From the Banu Zafar:
 ‘Abdullah ibn Tarig, an ally of theirs from the Bali.

From the Bant al-Harith ibn al-Khazraj then the Bana Ghudaybah:
o Muattib ibn ‘Awf ibn Khalid. Others said: ibn Aws.

Khubayb ibn ‘Adi and Zayd ibn al-Dathinah were taken prisoner, and
the Bant Lihyan took them back to Mecca, where they sold them to the
Quraysh.

Khubayb was purchased by ‘Ugbah ibn al-Harith. Khubayb had killed
his father, al-Harith ibn Nawfal, at the Battle of Badr.

They say that Khubayb’s purchase also received the contributions of Aba
Thab ibn "Aziz, Tkrimah ibn Abi Jahl, al-Akhnas ibn Shariq, ‘Ubaydah ibn
Hakim ibn al-Awqas, Umayyah ibn Abi ‘Utbah, the sons of al-Hadrami,
Shubah ibn “Abdillah, and Safwan ibn Umayyah; these were the children
of the polytheists that had been killed at the Battle of Badr. They gave
him to ‘Ugbah ibn al-Harith who imprisoned him in his home, and he
remained with him for as long as Allah willed. ‘Ugbah ibn al-Harith’s wife
used to show kindness to Khubayb, untying him and providing him with
food. Khubayb said to her: “When the people are ready to kill me, let me
know.” So, when they were ready to do so, she informed him. He said to

112 Translator’s note: A man renowned for fletching arrows.




her: “Send me a razor with which I can trim myself”!** She gave him a
razor and he did so. Just then, the lady’s son entered, with the razor still in
Khubayb’s hand. “Has Allah empowered me over you?” he joked.

“This is not what I thought of you”, she replied.

Khubayb tossed the razor away. “I was only joking”, he said.

When the sacred months had passed, the people who had partici-
pated in his purchase took him out, accompanied by the people of Mecca,
to al-Tan1m, bringing a wooden crucifix with him. He performed two
units of prayer [facing] towards the crucifix at the site of the mosque of
al-Tan‘im. Then, he finished, saying: “The only thing that prevented me
from lengthening my prayer was that I feared you would think I was doing
that to delay the execution and out of fear of death” He said: “O Allah, I
cannot find anyone to convey a message to Your Messenger besides You,
so convey my salam to him” Then, he added: “O Allah, count them one by
one, and eliminate them completely”

When he was raised onto the crucifix, they called out to him, adjuring:
“Would you not like for Muhammad to be in your place?”

“No, by Allah the Almighty, I would not like to ransom myself [in
exchange] for his foot being pricked by a thorn”, Khubayb replied. They
laughed at him.

Khubayb said:

“The confederates gathered around me and roused

their tribes, convening every group.

They called their children and women close,

and I was taken to a tall, strong tree-trunk.

To Allah do I complain of my loneliness after my anguish,

And at what the confederates have gathered by me, along with the
place I shall lie.

Lord of the Throne, grant me patience upon what is intended for me,

For they have torn my flesh to pieces, my hope having faded.

My Lord, grant me patience upon what is intended for me,

And at what the confederates have gathered by me, along with my fall
to death.

But by Allah, I care not when it is out of fear [of Allah],

113 Translator’s note: i.e., to trim one’s private area.




On what side I fall to my death in Allah’s cause.

That is for Allah’s sake, and if He wishes,

He shall bless the scraps of torn-up flesh.

They presented disbelief but death is better than that,

My eyes have welled with tears but with nowhere for them to flow.
I have no fear of death — I am already destined to die,

Rather, my fear is of the intense heat of the Fire, all-enveloping”

‘Ugbah ibn al-Harith executed Khubayb, and Nistas, the servant of
Safwan ibn Umayyah, killed Ibn al-Dathinah. They say that they shot
Ibn al-Dathinah with arrows, intending to intimidate him, but that only
increased him in firmness and faith.

They say that the Messenger of Allah 42 said, sitting on the day they
were killed: “May peace be upon you both (or “upon you”), Khubayb
has been killed by the Quraysh” I am not sure if he mentioned Zayd ibn
al-Dathinah or not.

They say that ‘Amr ibn Umayyah buried Khubayb. Hassan''* said:

“Alas! May the Most Merciful damn a people who instigated one
another

To kill Khubayb - but whatever is destined occurs.

Safwan, the swine of the town, is amongst them,

who delves into every disgraceful, obscene matter.

‘Tkrimah the dancer races ahead of them,

As though Umm Wasi® did not conceal her privates in your presence.”

He also said:

“Tell the Bani ‘Awf that their brother

has been purchased by a man who was always a traitor.
Zuhayr ibn al-Agharr and Jami‘ purchased him,

both of whom have been committing violations since ages.

114 Hassan ibn Thabit ibn al-Mundhir ibn Haram al-Ansari. He was often called the “Poet of the
Messenger of Allah <", He was the lead poet of the Muslim community, and would use his liter-
ary skills to protect the interests of his fellow co-religionists. He passed away at the age of 120.
However, the year of his death is differed upon, with the key figures provided being 40 AH and
54 AH. [IGP-TD]




You granted protection, but after doing so, you were treacherous,
Whilst you were weak on the outskirts of Raji".

Alas! If only Khubayb had not been betrayed,

And if only Khubayb had truly known these people.”

It is said that the commander of this detachment was ‘Asim ibn Thabit
ibn Ab1 al-Aglah. Others said that it was Marthad ibn Abi Marthad.
It is said that the people of al-Raji‘ were six individuals:
‘Asim ibn Thabit ibn Abi al-Aqlah.
Khubayb ibn ‘Adi.
Zayd ibn al-Dathinah al-Bayadi.
‘Abdullah ibn Tarig, an ally of theirs from the Bana Zafar.
Khalid ibn al-Bukayr al-Laythi.
Marthad ibn Abi Marthad al-Ghanawi, an ally of Hamzah ibn
‘Abd al-Muttalib.

THE COMPANIONS OF AL-RAJT

A delegation from the ‘Adal'® and al-Qarrah came to the Messenger of
Allah €. They said: “There are Muslims amongst us, so send a group of
your Companions to teach us [the religion]” So, the Messenger > sent [a
delegation] with them.

When they stopped at al-Raji’, they cried out to Hudhayl for help
against them. They had not been paying attention when suddenly, the
enemy stood over them with swords whilst they were still in their camps
(and therefore were not prepared for battle). When they saw them, they
too grabbed their swords. “We do not wish to execute you”, Hudhayl
said, promising them and assuring them that they would not shoot them.
Khubayb ibn ‘Adi, Zayd ibn al-Dathinah, and ‘Abdullah ibn Tariq sur-
rendered to them. Conversely, ‘Asim ibn Thabit, Khalid ibn al-Bukayr,
and Marthad ibn Abi Marthad refused to surrender, fighting them until
they were killed.

Hudhayl took the three that had surrendered to them as far as
al-Zahran. There, ‘Abdullah ibn Tariq managed to free his hand from his

115 ‘Adal is a Khandafi Mudari tribe that formed part of the Qarrah clan. The Qarrah people con-
sisted of around 12 families, who traced their lineage to Muhammad al-S&ih. [IGP-TD]




shackles and grabbed a sword, but they pelted him with stones until they
killed him.

They took Khubayb ibn ‘Adi and Zayd ibn al-Dathinah to Mecca.
Khubayb was purchased by the family of Hujayr ibn Abi Ihab, and they
killed him for [the death of] al-Harith ibn ‘Amir. Safwan ibn Umayyah
purchased Zayd ibn al-Dathinah, and he had him killed for [the death of]
his father. He was executed by Nistas, the servant of Safwan ibn Umayyah.

THE STORY OF THE PASTURE CAMELS OF MEDINA

‘Uyaynah ibn Badr al-Fazari''® conducted a raid on the pasture camels of
the Messenger of Allah ¢ and the Muslims at al-Ghabat, or nearby, and
successfully captured them.

It is said that Mas‘adah al-Fazari was the head of the force.

The Messenger of Allah 42> went out with the Muslims to find them. A
group of eight went ahead, led by Sa‘d ibn Zayd of the Bana ‘Abd al-Ash-
hal, and they met the enemy. Abti Qatadah'” grasped Mas‘adah, and
Allah killed him by his hand. Aba Qatadah took a red cloak of his that he
was wearing and covered Mas ‘adah’s body when he killed him. Then, they
swiftly set out in pursuit of the pasture camels.

The Messenger of Allah 4 and the Muslims accompanying him
passed the body of the person slain by Abai Qatadah. When they saw Aba
Qatadah’s cloak covering it, they presumed that it was him. One member
of the group called them back, saying: “Abu Qatadah has been kllled”

“Rather, it is the person Abu Qatadah killed”, the Messenger 4 said.
“He placed his cloak over him so that you would recognize it, so leave his
victim and spoils”

Then, the warriors of the Messenger of Allah ¢ found the enemy and

116 His real name was Hudhayfah ibn Hisk ibn Hudhayfah. He was named ‘Uyaynah since as a
child, he suffered a disease that deformed his face and caused his eyes to bulge. He later entered
into Islam, but thereafter apostatized during the time of Aba Bakr . He then fought against
the Muslims and was taken captive. He requested asylum and a full pardon from Aba Bakr 2
and received it. He later entered into Islam again and was freed. [IGP-TD]

117 His name according to most scholars is al-Harith. However, others have stated that his name
was al-Nu‘'man or ‘Amr. His father was Rib T ibn Baldamah ibn Khunas. It is disagreed upon
whether he participated in the Battle of Badr, and indeed, Masa ibn ‘Ugbah did not include him
in the list of participants earlier in the text. Nevertheless, it is agreed upon that he participated
in Uhud. He was an expert horseman and was as a result known as “the Horseman of the Mes-
senger of Allah”. [IGP-TD]




the pasture camels, and a fierce battle ensued. They rescued the camels,
and Allah defeated the enemy.

It is said that Aba Qatadah [also] killed Qarfah, the wife of Mas ‘adah.

From the Muslims, al-Ajdha® Muhriz ibn Nadlah'*® was killed by
Awthar. In response, ‘Ukkashah ibn Mihsan'"” intensified [his efforts in
battle] and killed Awthar and his son “Amr. It is said that they were riding
together.

Hassan ibn Thabit said about this battle:

“Were it not for what they encountered, and the debris inside their
hooves,

To the south of Saya yesterday as they were being led,

Our horses would have come to you carrying every fully-armed soldier,

Defending the truth, people of noble ancestry.

Those of ignoble descent would have rejoiced that

They were at peace on the morning al-Miqdad’s horsemen arrived.

We were only eight whilst they were a whole group of horsemen,

Clamorous; but they were pierced with lances and dispersed.
They were at one time relaxing at home, but then changed

On the day of Dhii Qarad to faces of slaves.

Indeed, we are of those who were pursuing them,

Firing at them, with the utmost power of every swift horse.
Surely, by the Lord of the camels that rush to Mina,

And those sitting, not allowing [others] to the mountain peaks,
Until we make the horses run through your courtyards

And return with your women and children”

Ka b ibn Malik al-Ansari said:

“Do those of ignoble descent think that we
On horseback are not the same as knights?

118 Mubhriz ibn Nadlah ibn ‘Abdullah ibn Murrah ibn Kathir ibn Ghanm ibn Dadan ibn Asad ibn
Khuzaymah al-Asadi. His epithet was Abat Nadlah. According to the correct view, his title was
al-Akhram. (al-Isabah) [IGP-TD]

119 ‘Ukkashah ibn Mihsan ibn Jurthan ibn Qays ibn Murrah al-Asadi. He was one of the allies
of Banit Umayyah. His epithet was Aba Mihsan. He was one of the elect Companions. He
participated in Badr and every other campaign with the Messenger of Allah ;. He was 44 years
old when the Prophet ¢ passed away and he was killed the following year in 11 AH during the
campaign led by Aba Bakr 2 against the renegades. [IGP-TD]




When you return, be sure to tell the truth to those you meet;
Do not conceal your accounts in your gatherings.

And say: ‘We escaped the claws of the lion lying in wait
With rage in its bosom that it has not overcome.”

THE STORY OF THE URAYNIS

Al-Qasim ibn al-Mughirah al-Jawharl read the following narration to
Isma 1l ibn Abi Uways, who narrated from Isma il ibn Ibrahim ibn ‘Ugbah,
from his uncle Missa ibn ‘Ugbah, who said: “A delegation from ‘Uray-
nah - ‘Uraynah being an area in Bajilah - had come to the Messenger of
Allah 4. They were exhausted, hurt, and on the brink of death, so the
Messenger of Allah <2 had them stay with him. They asked him to move
them away from Medina, so he sent them out to some milk camels of his
in the rural land of al-Khabar, beyond al-Hima, where there was a Yemeni
servant of the Messenger of Allah ¢ called Yasar. They killed him, muti-
lated him, and drove away the camels of the Messenger of Allah 4.

The Messenger of Allah 4 sent people to follow in their tracks, and
they were caught just above the wilds. The Messenger of Allah ¢ gave
orders for them [to be executed], and so their hands and feet were cut off,
and their eyes were gouged out. The commander of the cavalry that day
was Sa‘id ibn Zayd.

They say that this story was narrated by Anas ibn Malik.

They also state that the Messenger of Allah ¢ forbade mutilation after
that due to the verses in Stirah al-Ma'idah. Allah & says: ‘Indeed, the pen-
alty for those who wage war against Allah and His Messenger and spread
mischief in the land is death, crucifixion, cutting off their hands and feet
on opposite sides, or exile from the land. This [penalty] is a disgrace for
them in this world, and they will suffer a tremendous punishment in the
Hereafter!'?° This verse [was revealed] and the one after it”'?!

THE EXPEDITION OF IBN ABI AL-‘AWJA’

Then, there was the Battle of Ibn Abi al-‘Awja’ al-Sulami, [fought by] a

120 al-M@&’idah, 33.
121 The verse in question (al-Ma’idah, 34) states: “As for those who repent before you seize them,
then know that Allah is All-Forgiving, Most Merciful” [IGP-TD]




group of people the Messenger of Allah < had sent to the land of the
Bant Sulaym'?. Ibn Abi al- ‘Awja’ was killed, as were his companions. The
Messenger of Allah 2 dispatched a unit towards the land of the Bana
Sulaym, which was at that time known as Bi'r Ma ‘Gnah. Bi'r Ma ‘Gnah was
between al-Arhadiyyah and Qurran. It is said that their commander that
day was al-Mundhir ibn ‘Amr'?, one of the Banti Sa ‘idah. Others said that
their leader was Marthad ibn Abi Marthad al-Ghanawi.

When they were part of the way there, they sent Haram ibn Milhan'*
of the Bant “Adi ibn al-Najjar to them to read them a letter from the
Messenger of Allah 4. ‘Amir ibn Malik of the Banti ‘Amir met him and
granted him protection until he was able to read them the letter from the
Messenger of Allah 4.

When he came to them, however, ‘Amir ibn al-Tufayl' advanced
towards him and killed him. Then, he said: “By Allah, this man did not
come alone.” They followed his tracks until they found the people who
were coming with al-Mundhir.

“If you wish, we will protect you”, they replied.

“I will not give you my hand [to pledge] and I will not accept your
protection unless you give me a firm assurance to bring me the corpse of

Haram ibn Milhan’, he said. “Then, I will be free from your protection.”
He fought them until he was killed.

The Messenger of Allah < said: “Death led him there”

‘Urwah ibn al-Zubayr said: “*Amir’s body was never found; it was
thought that the Angels buried him.”

The Muslims Who Were Killed that Day:
From the Quraysh then the Bana Taym:
¢ ‘Amir ibn Fuhayrah.

122 An ‘Adnani tribe that resided in the Hijaz region. [IGP-TD]

123 Al-Mundhir ibn ‘Amr ibn Khunays ibn Harithah al-Khazraji al-Ansari was one of the repre-
sentatives on the day of “Aqabah. He was one of those who fought during the Battle of Badr.
[IGP-TD]

124 Haram ibn Milhan ibn Khalid ibn Zayd ibn Haram al-Ansari. His father’s proper name was
Malik. He was present during the Battle of Badr along with his brother Sulaym ibn Milham, and
he was also present during Uhud as well. [IGP-TD]

125 ‘Amir ibn Tufayl was a Bedouin, prominent poet, and chief of the Banii ‘Amir clan. He was a
consummate enemy of the Prophet ¢ and the Muslims, having broken the pact of protection
and being involved in plots to assassinate the Prophet . He died as a disbeliever. [IGP-TD]




From the Bana Makhzum:
» Al-Hakam ibn Kaysan.

From the Ansar then the Banu al-Najjar:
Haram ibn Milhan.
Aws ibn Mu ‘adh.
Abu Shaykh ibn Thabit ibn al-Mundhir.
Sahl ibn ‘Amir ibn Sa‘d.
Al-Tufayl ibn Sa‘d.
Al-Harith ibn al-Simmabh.
Qutbah ibn ‘Abd ‘Amr ibn Mas‘ad ibn Kab.
And their commander, al-Mundhir ibn ‘Amr, one of the Bana
Sa‘idah.

From the Bant Zurayq:
e Mu‘adh ibn Ma‘is.

From the Bant ‘Amr ibn "Awf:

o ‘Urwah ibn al-Salt ibn Asma’ al-Sulami. He was offered protection,
but he refused to accept, and so they executed him.
Ka'b ibn Zayd was carried from the battle injured, along with the
slain, and was [later] killed at the Battle of the Trench. He was killed
by ‘Amir ibn al-Tufayl and those with him from the Bani ‘Amir
and the Bana Sulaym.
‘Amr ibn Umayyah al-Damri was with the pasture camels. ‘Amir
ibn al-Tufayl seized and then released him, saying to him: “Go back
to your companion and tell him?” So, ‘Amr returned to the Messen-
ger of Allah ¢ and informed him of what had happened.

Hassan ibn Thabit recited, remembering the protection of ‘Amir ibn

Malik:

“Listen! Tell Rabi ‘ah, of many noble efforts,

‘What did you achieve in the calamity after me?

Your father, a man of many virtues, is Aba Bara,

whilst your maternal uncle, a nobleman, is Majid’

O sons of Umm al-Banin, were you not distressed,
considering you are amongst the noblest people of Najd,




by ‘Amir taunting Abu Bar@
to betray him? And making a mistake is not like doing so deliberately”

o Three individuals from the unit of al-Mundhir ibn ‘Amr lagged
behind due to a lost camel they were pursuing when birds started
dropping clumps of blood on them. They said: “By Allah, our com-
panions have been killed. We know that they would not have been
able to kill ‘Amir and the Bana Sulaym when they were all gathered.
Rather, it is our brothers who have been killed. What do you think
we should do?”

One of them said: “As for me, I will not turn away from them?
Hence, he went in their direction and was killed.

The two others headed towards the Messenger of Allah <. On the
way, they met two disbelieving men from the Banu Kilab who had
reached an agreement with the Messenger of Allah ¢, and they all
lodged for the night at the same place. When the two from the Bana
Kilab went to sleep, the other two killed them, not knowing that
they had a treaty with the Messenger of Allah .

Al-Qasim ibn al-Mughirah narrated to us from Ibn Abi Uways, from
Isma ‘il ibn Ibrahim ibn ‘Ugbah, from Musa ibn ‘Ugbah, who said: “Ibn
Shihab used to say regarding this narration: “°Abd al-Rahman ibn ‘Ab-
dillah ibn Kab ibn Malik al-Sulami and men from the people of knowledge
narrated to me that ‘Amir ibn Malik ibn Ja ‘far — who was called the Player
with Spears (Mula‘ib al-Asinnah) — came to the Messenger of Allah <2
whilst still a polytheist. The Messenger of Allah < presented Islam to him,
but he refused to submit. He offered the Messenger of Allah < a gift, but
the Messenger of Allah ¢ said: “I do not accept the gift of a polytheist.”

So, ‘Amir ibn Malik said: “O Messenger of Allah, send with me which-
ever envoys of yours you wish, and I will be a protector to them.”

The Messenger of Allah ¢ sent a group which included al-Mundhir ibn
‘Amr al-Sa idi —about whom he said: “He rushed towards his death”?* — [who
was dispatched] as a spy on his behalf to the people of Najd. ‘Amir ibn al-Tu-
fayl heard about them, and he called upon the Bana ‘Amir to fight, but they
refused to obey him and to betray ‘Amir ibn Malik. So, ‘Amir ibn al-Tufayl

126 Translator’s note: i.e., his decree quickly took him to the place he was destined to die.




mobilized the Bant Sulaym and they went with him. They killed them at Bir
Ma ‘tinah, except for ‘Amr ibn Umayyah al-Damri, who ‘Amir ibn al-Tufayl
took and sent. When ‘Amr ibn Umayyah came to the Messenger of Allah &,
the Messenger of Allah 42 said to him: “Make peace between them”

When Hassan ibn Thabit recited his poetry about ‘Amir ibn al-Tu-
fayl's betrayal of ‘Amir ibn Malik, Rabi ‘ah ibn Malik - they say - stabbed
‘Amir ibn al-Tufayl’s thigh on account of his betraying ‘Amir ibn Malik.

b33}

However, he was only destined to injure him nonfatally:
THE NARRATION OF KA'B IBN AL-ASHRAF

Kab ibn al-Ashraf, the Jewish man, was either one of, or affiliated to,
the Banu al-Nadir. He had insulted the Messenger of Allah ¢ in satir-
ical poetry. He rode to the Quraysh and instigated them against the
Messenger of Allah . Aba Sufyan said to him: “I implore you [in the
Name of Allah] — which is more beloved to Allah &.: our religion or the
religion of Muhammad and his companions? And which of us is more
guided and closer to the truth in your opinion? We provide large-humped
camels as food, serve water with milk added to it, and feed one and all”

“You are more guided than them by far!” Ibn al-Ashraf replied.

Thereafter, having persuaded the polytheists to fight the Messenger
of Allah €2, he set out, openly lampooning and announcing his enmity
towards the Messenger of Allah :'%7.

The Messenger of Allah < said: “Who will deal with Ka b ibn al-Ashraf
for us? He is openly lampooning and announcing his enmity towards
us. He went to the Quraysh and persuaded them to fight us; Allah has
informed me of this. Then, he went on to perpetrate the most despicable
action: waiting for the Quraysh to advance so that he could fight us along-
side them.” Then, the Messenger of Allah ¢ recited what Allah revealed
about him, which was - and Allah knows best - “Have you [O Prophet]
not seen those who were given a portion of the Scriptures yet believe in
idols and false deities and reassure the disbelievers that they are better

127 The enemies of Islam often cite the story of Ka'b ibn Ashraf to criticize the Prophet & and the
early Muslims. Their charge is that the Prophet & had Ka'b ibn Ashraf killed simply because he
insulted him. Yet, as seen from this narration and other reports in the books of hadith and the
sirah literature, he had also allied himself with the Quraysh and pledged his support for them,
after having sworn a treaty with the Muslims in Medina. Such a brazen act is treachery and
treason. [[GP-TD]




guided than the believers?”*%, and verses regarding the Quraysh along-
side it.

It was mentioned to us, and Allah knows best, that the Messenger of
Allah 4 said: “O Allah, suffice me against Ibn al-Ashraf with whatever
You wish.”

Muhammad ibn Maslamah'® said: “I will kill him, O Messenger of
Allah”

“Yes”, the Messenger of Allah ¢ replied.

Muhammad ibn Maslamah left to return to his family. At the cemetery,
he met Silkan ibn Salamah®’, who was heading towards the Messenger
of Allah 2. “The Messenger of Allah £ has ordered me to kill Ibn
al-Ashraf”, Muhammad ibn Maslamah said. “You were his confidant in
Jahiliyyah, and he will not trust anyone besides you. Bring him out to me
so that I can kill him.”

“If the Messenger of Allah ¢ orders me, then I will do it”, Silkan replied.

So, Muhammad ibn Maslamah returned with him to the Messenger of
Allah €. “O Messenger of Allah’, Silkan said: “Did you order for Kab ibn
al-Ashraf to be killed?”

“Yes”, he replied.

“O Messenger of Allah” Silkan said: “grant me a concession'' with
respect to what I say to Ibn al-Ashraf”

“You have been given a concession regarding what you say”, he replied.

Silkan, Muhammad ibn Maslamah, ‘Abbad ibn Bishr ibn Wagsh'¥,

128 Al-Nisa’, 51. [IGP-TD]

129 Muhammad ibn Maslamah ibn Salamah ibn Khalid ibn ‘Adi al-Awsi al-Ansari was born
twenty-two years before the beginning of the prophetic mission. He was one of the individuals
named Muhammad during the period of Jahiliyyah. He entered Islam early on before Sa‘d
ibn Mu‘adh & and he participated in Badr and the rest of the military campaigns. The only
exception in this regard is Tabuk, where he was given a concession by the Prophet & to remain
in Medina. [IGP-TD]

130 Silkan ibn Salamah ibn Wagqsh ibn Zughbah al-Ansari al- Ashhali was a Companion and partic-
ipated in Uhud and all the subsequent campaigns. He was also a poet. He passed away during
the rule of ‘Umar ibn al-Khattab & in the year 13 AH. [IGP-TD]

131 Editor’s note: He was was asking the Prophet ¢ for permission to speak ill of him ¢ as part of
the ruse to get closer to Ka'b.

132 His full name is “Abbad ibn Bishr ibn Waqsh ibn Zughbah al-Ansari al- Ashhali. It is agreed that
he entered Islam in the early days in Medina at the hand of Mus ‘ab ibn ‘Umayr. He was present
at Badr, Uhud, and the rest of the military campaigns. His staff would illuminate the path for
him when he left from the noble presence of the Prophet . He was martyred on the Day of
Yamamah. [IGP-TD]




Salamah ibn Thabit ibn Waqsh'*’, and Abt ‘Abs ibn Jabr'* set out, coming
to Ka'b on a moonlit night and concealing themselves in the shadows of
some date palm trunks. Silkan went out and shouted: “O Kab!”

“Who is that?” Ka'b said.

“This is Abu Layla, O Abu N#ilah’, Silkan replied, Aba N@’ilah being
Kab's kunyah.

“Do not go down, O Abu Na’ilah”, Ka'bs wife said to him: “for he is
going to kill you”

“My brother would not bring me except something positive”, he replied.
“[Even] if an honourable man is called to be stabbed, he responds!”

Ka'b then went out. When he opened the door to the outside, he said:
“Who are you?”

“Your brother”, Silkan replied. “Lower your head for me”

Ka'b lowered his head, recognized him, and went down to him, and
Silkan walked him to the people. Silkan said to him: “We are hungry and
have endured hardship with this fellow of ours (i.e., the Prophet ). I have
come to you to talk about pawning my armour in exchange for wheat”

“I already told you that you will face that”, Ka'b replied. “However, we
have dates, wheat, and ambergris, so come to us”

“Maybe we will’; Silkan said. Then, he put his hand in Ka‘b’s hair and
smelt it. “How beautiful this ambergris of yours is!” He did this once or
twice to gain his trust. Then, he grabbed his head with a force that almost
ripped it off, and the enemy of Allah let out a loud screech.

“My companion!” his wife screamed.

Silkan held him in an embrace and said: “Kill me and the enemy of
Allah” They continued aiming with their swords until one of them stabbed
him in the stomach, piercing his intestines. They reached him and struck
him [again] with their swords. During their aims at him, whilst Silkan was
still holding onto him, they struck ‘Abbad ibn Bishr - either on his face or
leg — without realizing.

Then, they hurried away until they reached the banks of Bu ‘ath, where

133 Salamah ibn Thabit ibn Wagqsh ibn Zughbah al-Ansari al- Ashhali fought at Uhud and was mar-
tyred by Abu Sufyan in the same military conflict. [IGP-TD]

134 Abu ‘Abs ibn Jabr ibn ‘Amr ibn Zayd al-Ansari al-Aws. It is said that his name in the Jahiliyyah
period was ‘Abd al- ‘Uzza. It has also been said that it was Ma ‘bad. The Prophet ¢ renamed him
‘Abd al-Rahman. He was present during the Battle of Badr, and was 48 years old at the time. He
and his father (Burdah) would break the idols of Banu Harithah after they entered Islam. He
passed away in the year 34 AH and ‘Uthman ibn ‘Affan «& prayed over him. [IGP-TD]




they found their companion missing. He had lost a lot of blood. They
returned on their tracks to find him behind the banks, and carried him
back to his family at night.

Allah & killed Ibn al-Ashraf for his enmity towards Allah and His
Messenger 42, and his mocking of the Messenger of Allah # and open
instigation of the Quraysh against him.

THE KILLING OF SALLAM IBN ABI AL-HUQAYQ

The Messenger of Allah 4 sent ‘Abdullah ibn ‘Atik'*, ‘Abdullah ibn
Unays, Mas‘ad ibn Sinan ibn al-Aswa'**d, Aba Qatadah ibn RibT ibn
Baldamabh, from the Banai Salimah, Aswad ibn Khuza 7', an ally of theirs,
and it is said — and we only found it in this book - As‘ad ibn Haram, who
was one of the [Banii] Bark and an ally of the Bant Sawad. The Messenger
of Allah ¢ appointed ‘Abdullah ibn ‘Atik as their commander. They vis-
ited the Jewish man Aba Rafi‘ ibn Abi al-Huqayq'*® by night in Khaybar
and killed him in his house.

Misa ibn ‘Uqgbah says:

Ibn Shihab said: “Ibn Ka b said: “They came to the Messenger 42 whilst

he was on the pulpit. “Were you successful?” he asked.

“We were successful, O Messenger of Allah”, they replied.

“Did you kill him?” he asked.

“Yes”, they replied.

“Give me the sword”, the Messenger of Allah £ said, and they drew it
for him. “Yes, this is his food on the edge of the sword”, he said.”

135 Abdullah ibn ‘Atik ibn Qays ibn al-Aswad ibn Murayy al-Ansari. It is a matter of agreement that
he was present at Uhud and the subsequent campaigns with the Prophet <. Some believed that
he was martyred in the Battle of Yamamah while others believed that he was present at Siffin.
[IGP-TD]

136 Mas ‘ad ibn Sinan al-Aswad was an ally of the Bani Ghanm ibn Salimah from the Ansar. He
participated in Uhud. He was martyred on the Day of Yamamah. [IGP-TD]

137 Aswad ibn Khuza T al-Aslami was an ally of the Bana Salimah from the Ansar. He was present
and fought during Uhud. According to al-Waqidi, he travelled to Yemen with "Ali & when the
Prophet ¢ sent him there. [IGP-TD]

138 Salam ibn Abi Huqayq was one of the chief transgressors of the Jews against the Muslim com-
munity. He instigated the confederates and helped them with wealth and equipment against the
Muslims. [IGP-TD]




THE EXPEDITION OF DHAT AL-SALASIL'?

Next was the Expedition of Dhat al-Salasil of ‘Amr ibn al-‘As, on the out-
skirts of the Levant, to Bali, Sa‘dallah, and those who were adjacent to
them from [the Band] Quda‘ah. ‘Amr ibn al-‘As feared [a lack of man-
power] on his side, so he sent a message to the Messenger of Allah ¢
requesting reinforcements. The Messenger of Allah <2: delegated the ear-
liest Muhajirtin (Emigrants), including Abia Bakr and ‘Umar &, amongst
the best of them, and appointing Aba ‘Ubaydah ibn al-Jarrah'* as their
commander.

When they came to ‘Amr ibn al-‘As, he said: “I am your commander,
and I sent a message to the Messenger of Allah <2, asking him to reinforce
me with you”

The Muhéjirtn replied: “Rather, you are the commander of your com-
panions and Abt ‘Ubaydah is the commander of the Muhajiran”

“Rather, you are reinforcements with which I have been bolstered”,
‘Amr said.

When Aba ‘Ubaydah saw this — and he was a well-mannered, gentle
man who closely followed the instructions and commands of the

Messenger of Allah ¢ - he said: “You know, O ‘Amr, that the last com-
mand the Messenger of Allah &> gave me was: “‘When you get to your
companion, agree with one another’ Even if you disobey me, I shall obey
you.” And with that, he surrendered command to ‘Amr ibn al-‘As.

Then, there was the Expedition of Qatan, in which Mas‘ad ibn
‘Urwah was killed.

Then, there was the Expedition of al-Ghamrah in Najd. Their com-
mander was Thabit ibn Aqram of the Banti ‘Amr ibn ‘Awf, and he was
accompanied by ‘Ukkashah ibn Mihsan, an ally of the Bani Umayyabh,
and Laqit ibn Tsr'*!, an ally of the Bant ‘Amr ibn ‘Awf, both of whom

139 This refers to the first expedition — which took place in 8 AH - and not the battle that took place
in 12 AH after the Riddah Wars. [IGP-TD]

140 His name was ‘Amir ibn ‘Abdullah ibn al-Jarrah ibn Hilal al-Qurashi al-Fihri. He participated
in all the campaigns of the Prophet . He was among the early Muslims in Mecca, and migrat-
ed to Abyssinia during the second migration. He was also one of the ten for whom Paradise
was promised by the Messenger of Allah . He was a scribe both before Islam and during the
period of divine revelation. He passed away in 34 AH at the age of 70 years old. [I[GP-TD]

141 His real name is al-Nu‘man ibn ‘Isr ibn al-Rabi" al-Balawi. He was an ally of the Bana Mu ‘awi-
yah ibn Malik from the Ansar, and is said to have fought at the Battle of Badr. He is believed to
have been killed during the Riddah Wars led during the Caliphate of Aba Bakr & against the




were from Bali. Thabit ibn Aqram, ‘Ukkashah ibn Mihsan, and Laqit ibn
‘Isr were killed therein. Tulayhah al-Asadi the Liar said:

“On the night I left Ibn Aqram lying dead

And ‘Ukkashah al-Ghanmi on the battlefield,

I set for them the chest of Himalah'*% surely

she is accustomed to hearing brave men shouting ‘Come down to fight!
One day you see her in a caparison, protected;

On other days you see her in the shade of spears.

If aging she-camels are taken,

You will never escape unavenged for killing Hibal”

Before that, [there was]:

The Expedition of Zayd ibn Harithah to Thaniyyah al-Qaradah,
during which he captured a caravan of the Quraysh that was travelling
to Iraq.

The Expedition to al-Jamiim, towards the lands of the Bana Sulaym.

The Expedition to Hisma'®.

The Expedition to al-Taraf'*,

The Expedition to Wadi al-Qura'*, during which he was accompa-
nied by Ward ibn Mirdas and ‘Utbah. Ward ibn Mirdas'* was killed there.
It is said that Zayd was carried off the battlefield injured amongst the slain.

Miisa said:

Ibn Shihab used to say: “The Messenger of Allah & sent two expedi-
tions to the Levant: to [the Bani] Kalb, the Bana al-Qayn, Ghassan, and
the disbelieving Arabs who resided on the outskirts of the Levant. The
Messenger of Allah ¢ appointed Aba “‘Ubaydah ibn al-Jarrah of the Bani
al-Harith ibn Fihr as commander of one of the expeditions, and ‘Amr ibn
al-‘As as commander of the other. Aba Bakr and ‘Umar were delegated
to the unit of Aba ‘Ubaydah ibn al-Jarrah. When it was time for the two

renegades. [IGP-TD]

142 Translator’s note: the name of his horse.

143 A desert region in the northwest portion of the Arabian Peninsula. [IGP-TD]

144 A subregion that lies in the southern portion of the Ahs@ region of the Arabian Peninsula.
[IGP-TD]

145 A valley located north of Medina. It lied on the main trade route between the Hijaz and Sham
regions. [IGP-TD]

146 His real name was Ward ibn ‘Amr ibn Mirdas. He was from the Bana Sa‘d Hudaym. [IGP-TD]




missions to depart, the Messenger of Allah < called for Abii ‘Ubaydah
and ‘Amr ibn al-‘As and said to them both: ‘Do not dispute’

When they left Medina, Abta ‘Ubaydah turned to ‘Amr ibn al-‘As and
said: “The Prophet < ordered us not to dispute, so either you must obey
me or I must obey you!

‘Rather, you should obey me; ‘Amr replied, so Abii ‘Ubaydah obeyed
him and ‘Amr became commander of both units.

‘Umar ibn al-Khattab & had a serious issue with that, so he spoke to
Abt ‘Ubaydah and said: ‘Are you [really] going to obey Ibn al-Nabighah
and appoint him leader over yourself, Abai Bakr, and us? This is not a
carefully considered opinion!’

Abu ‘Ubaydah said to ‘Umar #.: ‘May my father and mother be your
ransom, the Messenger of Allah 1 ordered that we not disobey one
another, so I feared that if I did not obey him (i.e., ‘Amr), I would be
disobeying the Messenger of Allah <2 and other people would come in
between us. So, by Allah, I will obey him until we return’

When they did return, ‘Umar ibn al-Khattab s spoke to the Messenger
of Allah 4 and complained to him about what Aba ‘Ubaydah had done.
The Messenger of Allah £ said: ‘Henceforth, I will only appoint someone
amongst you (i.e., the Muhajirtan)’

This expedition was called the Expedition of Dhat al-Salasil'¥’, or the
Battle of Chains, for many Arabs were captured and made prisoners.

Then, the Messenger of Allah <& appointed Usamah ibn Zayd, who
was a young man, as commander, delegating ‘Umar ibn al-Khattab and
al-Zubayr ibn al-'Awwam to his mission.

The Messenger of Allah & passed away before this mission departed.
Abu Bakr dispatched it after the death of the Messenger of Allah .
However, he sought permission for ‘Umar ibn al-Khattab @ [to stay
behind], and so he kept him back”

Al-Qasim narrated to us from Ibn Abi Uways, from Isma ‘il ibn Ibrahim
ibn ‘Ugbah:

Salim ibn ‘Abdillah narrated: “*Abdullah ibn ‘Umar said: ‘Some people
criticized the appointment of Usamah. The Messenger of Allah ¢ stood
up and said: “If you are criticizing the leadership of Usamah, then you

147 Editor’s note: Not to be confused with the Battle of Dhat al-Salasil in the reign of ‘Umar ibn al-
Khattab 2, this expedition was a much smaller affair.




were criticizing the leadership of his father before him, and I swear by
Allah, he (i.e., Usamah’s father) was entitled to leadership, and he was one
of the most beloved people to me. And [now] this one is amongst the most
beloved people to me after him. So, treat him well after me, for he is from
the best of you.””

Masa said:

Salim ibn ‘Abdillah narrated: “‘Abdullah ibn ‘Umar said: ‘The

O3]

Messenger of Allah <2 would not exclude Fatimah ¢

Then, when he assumed leadership after the Messenger of Allah
Abu Bakr & sent:
Three commanders to the Levant:

« Khalid ibn Sa‘id"*® in charge of one army.

o ‘Amr ibn al-‘As al-Sahmi'* in charge of another.

o And Shurahbil ibn Hasanah'® in charge of another.

Then, he removed Khalid ibn Sa ‘id [from his position] and gave Yazid""
ibn Abi Sufyan command of his army. He met him at Dha al-Marwah, and
it was as if ‘Umar was angry with Khalid ibn Sa‘id.

When Allah & effected His decree upon the polytheists at the Battle of

148 Khalid ibn Sa‘id ibn al-‘Asi al-Umawi was among the earliest of people to enter Islam. It is said
that he was either the fourth or fifth to do so. The reason for him entering Islam was that he saw
in a dream that he was on the edge of a fire and his father was about to throw him in it. But at
this crucial moment, the Prophet 4% grabbed hold of his waistband and saved him. He woke up
and went to Aba Bakr 2, who told him to follow Muhammad &, for he is the Messenger of
Allah. As a result, he went and became Muslim. News of his conversion reached his father, who
punished him, refused him provisions, and forbade his siblings from speaking to him. He thus
hid until he turned upon Abyssinia as an immigrant. He was martyred either in the Battle of
Ajnadin or in the Battle of Marj al-Saffar, both of which occurred in 13 AH. [IGP-TD]

149 ‘Amr ibn al-‘As al-Sahmi was one of the nobles of Quraysh during the Jahiliyyah period. He
initially opposed and fought against the Muslims at the Battles of Badr, Uhud, and the Trench.
He had even represented the Quraysh when he sent a delegation to Abyssinia in order to make
an official request that the Negus return the Muslims who had fled there. However, once the
Quraysh returned to Mecca after the Treaty of Hudaybiyyah, he went to Abyssinia. There, he
entered Islam at the hands of the Negus. He then participated in a number of expeditions and,
after the Prophet <& passed away, led the army that liberated Egypt, and brought it under the
banner of Islam. [IGP-TD]

150 Shurahbil ibn Hasanah. While Hasanah was his mother, his father was ‘Abdullah ibn al-Muta“
ibn ‘Abdullah al-Kindi. His half-brothers of the same mother were Junadah and Jabir ibn
Sufyan ibn Ma‘mar. All three entered Islam in the nascent period of the faith and migrated to
Abyssinia and then to Medina. He passed away during the plague of “Amwas at the age of 67.
[IGP-TD]

151 Editor’s note: Not to be confused with Yazid ibn Mu ‘awiyah, the Umayyad leader. Yazid ibn Abi
Sufyan was a Companion and the half-brother of Mu ‘awiyah.




Badr and the Messenger of Allah ¢ returned to Medina:

He fought against the Banii Sulaym at al-Kudr.

Then the Ghatafan at Nakhl.

And then the Quraysh and the Bana Sulaym at Bahran. Then he
returned and did not encounter anyone.

Next, he fought at the Battle of Uhud, and he pursued the enemy as
far as Hamra’ al-Asad.

Then, he set out for his appointment with the Quraysh at Badr,'*
but they failed to show.

Next, he fought the Banii al-Nadir. This was the battle in which he
expelled them to Khaybar.

Then, he set out for Najd, seeking fighters and the Bana Thalabah.
This was the Expedition of Dhat al-Riqa‘, the expedition in which the
prayer was shortened [for] the Fear Prayer.

Then, the Expedition of Diimah'>>.

Then, the Battle of the Trench.

Then, the Battle with the Banii Qurayzah.

Then, the Battle with the Banii al-Mustaliq at al-Muraysi', and Allah
defeated them. He (i.e., the Prophet 4&) took Juwayriyah bint al-Harith
ibn Abi Dirar prisoner during this battle, after which he allotted her, and
she became one of his wives.

Some of the Banti al-Mustaliq claimed that her father asked for her and
then ransomed her from the Messenger of Allah <. Then, the Messenger
of Allah 4 asked for her hand, and so her father married her to him.

‘Abdullah ibn Ubayy ibn Saltl returned with a group of the Hypocrites.
When they saw that Allah & had aided and defended the Prophet < and
his Companions, they began making comments about the place at which
the Messenger of Allah ¢ had chosen to stop. Amongst the Companions
of the Messenger of Allah <2 was a man called Ji‘al, who they say was
from the Bant Tha labah, and a man from the Bana Ghifar called Jahjah.
They raised their voices, and took a stern stance against the Hypocrites,
responding to their statements.

They say that Jahjah went out one day with a horse belonging to the

152 Translator’s note: This was the third expedition of the Messenger of Allah ¢ to Badr.

153 This expedition took place in 6 AH. Dumah al-Jandal is the name of the area in which the Bana
“ Amr of the Tay’ clan resided. Today, it is situated approximately 50 kilometers west of Sukaka.
[IGP-TD]




Messenger of Allah 2 and a horse he had on that day to give them water.
He took them to the water, where he found some young boys from the
Ansar. They argued over the water and started fighting. ‘Abdullah ibn
Ubayy ibn Salal said: “This is our reward. We shelter and protect them
and then they fight us”

Hassan ibn Thabit the Poet heard about what had taken place between
Jahjah al-Ghifari and the Ansari youths. He became angry and said, speak-
ing about the migrants amongst the tribes who came to the Messenger of
Allah £ for [the purpose of embracing] Islam:

“The strangers have caused fright and became numerous

And the son of al-Furay‘ah'** stands unparalleled in the land”

A man from the Bana Sulaym came out, enraged by Hassans words,
and lay in wait for him. When Hassan emerged, he struck him so force-
tully that it was reported that he had killed him. It is accepted that the man
was Safwan ibn al-Mu ‘attal, for it has reached us that he struck Hassan
with his sword. However, the Messenger of Allah < did not cut his hand
for striking him with his sword.

The Messenger of Allah 42 heard about the SulamTs man striking
Hassan. He said to them (i.e., his Companions): “Seize him. If Hassan
dies, then kill him for that”

So, they took him, captured him, and tied him up.

Sa‘d ibn ‘Ubadah heard about it and went to them with his people, and
said: “Let go of the man’, but they refused. He said: “You intended to revile
and hurt the people of the Messenger of Allah 4> whilst you claim to have
helped them?” Sa‘d expressed his anger for the Messenger of Allah <2 and
his people, and helped them. He said again: “Let go of the man’, but they
refused, almost causing a fight between them. They then let go of him,
and Sa‘d took him to his family, clothed him in a garment, and then let
him go. It has reached us that the Sulami man entered the mosque to pray.
The Messenger of Allah £ saw him and said: “Whoever clothed you, may
Allah clothe them in the garments of Paradise”, to which the man said:
“Sa‘d ibn ‘Ubadah clothed me.”

‘Abdullah ibn Ubayy'* said to his associates: “By Allah, were you not

154 Translator’s note: Furay ‘ah was Hassan’s mother.
155 ‘Abdullah ibn Ubayy ibn Salil was one of the main leaders of the Khazraj clan and the chief of




to spend on these fools who have no possessions, they would not ride
your mounts nor would any of them set out with him. They would join
their clans and seek the good life. Had we returned to Medina, the hon-
ourable would definitely have expelled the inferior” Allah recorded what
he said against him.

Aws ibn Agram of the Bana al-Harith ibn al-Khazraj heard the
statements of ‘Abdullah ibn Ubayy and conveyed them to ‘Umar ibn
al-Khattab. ‘Umar said: “O Messenger of Allah, do you have any interest
in ‘Abdullah ibn Ubayy? He said a short while ago, ‘By Allah! Had you
not spent on these fools who have nothing, they would not control you
and no man amongst them would follow him. They would join their own
clans in search of a livelihood. If we return to Medina, the honourable will
definitely expel the inferior’ Aws ibn Aqram informed me that he heard
this from him. O Messenger of Allah, send ‘Abbad ibn Bishr of the Bana
‘Abd al-Ashhal or Mu‘adh ibn ‘Amr ibn al-Jamuh to kill him.” However,
the Messenger of Allah « disliked his proposition, and when ‘Umar
saw that, he fell silent.

The army of the Messenger of Allah < spoke about ‘Abdullah ibn
Ubayy’s words and discussed it extensively. Then, the Messenger
announced their departure and did not stay where he had stopped, setting
off as soon as he had alighted. When he was alone, the people said: “What
is the matter with the Messenger of Allah that he did not stay where he
stopped? Some news has come to him. Perhaps Medina and its inhabi-
tants have been attacked.”

Al-Qasim narrated to us from Isma ‘il ibn Abi Uways, from Isma‘il ibn
Ibrahim ibn ‘Ugbah, from Misa ibn ‘Ugbah, who said:

‘Abdullah ibn al-Fadl narrated to me that he heard Anas ibn Malik say:
“I was saddened due to those of my people who were afflicted at al-Har-
rah. Zayd ibn Arqgam wrote to me - having heard of the intensity of my
sorrow — mentioning that he had heard the Messenger of Allah ¢ say: ‘O
Allah, forgive the Ansar and the children of the Ansar.” Ibn al-Fadl was
unsure about [the Messenger of Allah & also saying]: “...and the children
of the children of the Ansar”

Ibn al-Fadl continued: “Some of the people who were with him asked
him about Zayd ibn Arqam. He said: ‘He is the one regarding whom the

the Hypocrites in Medina. [IGP-TD]




Messenger of Allah #: said: “This is the person whose hearing Allah
confirmed.””

This occurred when he heard one of the Hypocrites saying — whilst the
Messenger of Allah 4 was giving an address — “If this man is truthful,
then we are worse than donkeys”

Zayd ibn Arqam said: “By Allah, he is truthful, and you are definitely
worse than a donkey”

Then, Zayd raised the matter with the Messenger of Allah &, but the
man who had uttered the statement denied it. So, Allah revealed to His
Messenger «£:: “They swear by Allah that they never said anything [blas-
phemous], while they did in fact utter a blasphemy and lost faith after
accepting Islam”'*® The first thing Allah 4 revealed in this verse, there-
fore, was a confirmation of Zayd’s truthfulness.

The Messenger of Allah ¢ sent for "Abdullah ibn Ubayy, asking him
about what he had said. He swore by Allah that he had not said anything
of the sort. The Messenger of Allah £ said to him: “If you uttered some-
thing out of haste, repent”, but he denied and swore his innocence.

Some men came to Zayd ibn Arqam and said: “You have treated your
cousin badly and wronged him, and even the Messenger of Allah < did
not believe you” And Allah already knew [the truth].

As they were walking, they noticed that the Messenger of Allah 4 was
receiving Revelation. Once Allah had decreed that which He decreed in
that very place and the intensity of Revelation was removed from him,
the Messenger of Allah €2 looked to see Aws ibn Aqram was there. He
took hold of his ear and twisted it, until the people started looking up. The
Messenger of Allah ¢ stood up - they did not know what his intention
was — and said: “Be glad, for Allah has confirmed the veracity of your
statements.” Then, he recited Strah al-Munafiqan to him, until he reached
that which Allah revealed concerning Ibn Ubayy: “They are the ones who
say [to one another], ‘Do not spend [anything] on those [Emigrants] with
the Messenger of Allah so that they will break away [from him]. But to
Allah [alone] belong the treasuries of the Heavens and the Earth, yet the
Hypocrites do not comprehend. They say, ‘If we return to Medina, the
honourable will definitely expel the inferior! But all honour and power
belong to Allah, His Messenger, and the believers, yet the Hypocrites do

156 al-Tawbah, 74.




not know”>’

When the Messenger of Allah & lodged at Baq'@ en route to ‘Amg,
the people let their camels roam freely. [Suddenly,] they were caught by a
strong wind so fierce that it terrified them. Someone asked: “O Messenger
of Allah, what is the significance of this wind?”

They say that he replied: “Today, a staunch Hypocrite died, and because
of that, this wind rages. It will not affect you, Allah willing”

His death was a huge blow to the Hypocrites. Jabir said: “We returned
to Medina and found that a staunch Hypocrite had died that day”

The wind calmed at the end of the day and the people gathered their
camels. The mount of the Messenger of Allah 42 was lost amongst the rest
of the camels, and so the men set out to find it. One of the Hypocrites said
to a group of the Ansar: “Where are these people going?”

“They are looking for a camel of the Messenger of Allah ¢ that went
astray’, his companions replied.

“Does Allah not tell him where his camel is?” the Hypocrite said.

His companions rebuked him for his statement. “May Allah destroy
you. You have committed an act of Hypocrisy. Why did you come out
when this was in your heart?”

“I came out to attain worldly gains, and by my life, Muhammad tells us
of things much more important than a camel”

His companions cursed him. “By Allah, we are not going to be taken
to task on your account. If we knew that this was in your heart, you would
not have accompanied us for even a moment’, they said.

The Hypocrite stayed with them for a while and then stood up and
left. He headed towards the Messenger of Allah <2, aiming to eavesdrop
on him, but he found that Allah & had already told him his affair. The
Messenger of Allah # said, with the Hypocrite listening: “There is a man
from the Hypocrites who was delighted that the camel of the Messenger
of Allah 42 had gone astray and said: ‘Does Allah not tell him where his
camel is?’ Indeed, Allah has informed me of her position, and no-one
knows the Unseen except Allah. She is in the mountain pass opposite you
and her reins are caught in a tree” They went there and returned with the
camel.

The Hypocrite hurriedly returned to the group to whom he had uttered

157 al-Mundfigiin, 7-8.




his statement. He found them sitting in the same position; not one person
had left their place. The Hypocrite said: “I adjure you in the Name of
Allah, did any of you go to Muhammad and inform him of what I said?”

“By Allah, no. Nor did we depart this gathering of ours”, they replied.

“I found my story with the people”, he said. Then, he added: “By Allah,
itis as if T am just embracing Islam today. I doubted his mission, but [now]
I bear witness that he is the Messenger of Allah”

“Go to the Messenger of Allah 2 and he will seek forgiveness for you’,
they advised. It is said that he went to the Messenger of Allah ¢ and
admitted his transgression, and the Messenger of Allah ¢ sought forgive-
ness on his behalf. They say that this person was Ibn al-Lusayt, and they
also claim he remained an ignoble person until his death.

THE BATTLE OF UHUD

The Quraysh returned and summoned whomever they could from the
polytheists of the Arabs. Aba Sufyan ibn Harb set out with a group of
the Quraysh in Shawwal of the year following the incident of Badr, [and
they proceeded] until they emerged between the two Jamma [mountains].
Then they stopped in the heart of the valley before Uhud.

There were Muslim men who did not participate at Badr and regret-
ted what they had missed out on. They longed to meet the enemy and
be tested in the way their brothers had. When Abu Sufyan and the poly-
theists lodged at the foot of Uhud, the Muslims who had been absent at
Badr were delighted that the enemy had come to them, saying: “Allah has
driven our wish to us”

Then, on the eve of Friday, the Messenger of Allah 4 saw a dream. In
the morning, a group of his Companions came to him, and he said: “Last
night in my dreams, I saw cows, and by Allah, that is good. I saw the edge
of my sword Dhu al-Faqar shattering” - or, he said: “being dented” - “and
I disliked that, and they are both ordeals. I saw myself wearing an impen-

etrable armour and making someone ride behind me on a ram.”

When the Messenger of Allah & informed the Companions of his
dream, they said: “O Messenger of Allah, how did you interpret your
dream?”

He replied: “I interpreted the cows I saw as [both] us and the enemy
being killed, and I disliked what I saw with my sword.”
Some said that what he saw happen to his sword was what happened




to his face, for the enemy struck his face that day, cracked his front tooth,
and split his lip. They say that the one who shot him was ‘Utbah ibn Abi
Waqqas'*®. The cows represented the Muslims who were killed that day.

The Messenger of Allah # said: “I interpreted the ram as the [leader
of the] enemy battalion, which I killed, and I interpreted the impenetrable
armour as Medina, so stay put and put the families in the citadels. If the
enemy do enter upon us from the alleys, we will fight them and they will
be shot from above the houses”

They had fortified the alleys of Medina to such an extent that the city
was like a fortress.

Those who had not participated at Badr said: “O Prophet of Allah, we
longed for this day and prayed to Allah for it. Allah has now driven it to
us and made the destination closer.”

Some from the Ansar said: “When will we fight them, O Messenger of
Allah, if we do not fight them right here at our own mountain pass?”

Others said: “What will we do if we cannot even defend the land from
being sown?”

Some uttered statements that they stayed true to and died upon. One
of them was Hamzah ibn ‘Abd al-Muttalib #, who said: “By the One Who
revealed the Book to you, we will contend with them?”

Nu‘man ibn Malik ibn Thalabah', who was one of the Bana Salim,
said: “O Prophet of Allah, do not deprive us of Paradise, for by the One in
Whose Hand is my soul, I will certainly enter it

“Because of what?” the Messenger of Allah 2 asked.

“Because I love Allah and His Messenger and I will not flee on the day
of battle”, he replied.

“You have spoken the truth’, the Messenger of Allah ¢ said. Nu'man
was martyred that day.

Many refused any option except marching out to the enemy, not agree-
ing with the words and opinion of the Messenger of Allah <. If they had
been satisfied with his instructions, it would have been so, but the Decree
and Decision [of Allah] superseded. Most of the people who advised him

158 Some have asserted that ‘Utbah became a Muslim after this and died in Medina, thereby mak-
ing him a Companion. However, Ibn Hajar al- ‘Asqalani has emphatically stated that there is no
record of him every having entered Islam. Instead, all the reports indicate that he died upon the
state of disbelief. (al-Isabah) [IGP-TD]

159 Al-Nu‘man ibn Malik ibn Tha labah ibn Da‘d ibn Fihr al-Khazraji al-Ansari. He was one of the
participants in the Battle of Badr and was martyred at Uhud. [IGP-TD]




to march out to the enemy were those who had not participated at Badr,
knowing the virtue that the people of Badr had already attained.

After the Messenger of Allah <2 had performed the Friday prayer, he
exhorted and reminded the people, commanded them to strive and exert
themselves [in battle]. Then, having left from his prayer and sermon, he
called for his breastplate and put it on, and the announcement to set out
was made to the people.

When they saw that, some people of prudence said: “The Messenger of
Allah 4 instructed us to stay in Medina, so that if the enemy enters upon
us, we can fight them in the alleys. He is more knowledgeable of Allah and
what He wants; Revelation comes to him from Heaven. Even after that,
we have forced him to go. O Prophet of Allah, stay as you instructed us.”

The Messenger of Allah 4 replied: “It is not befitting for a Prophet
once they have taken their breastplate for war and announced marching
out to the enemy to return until they have fought. I called you to this
position, but you insisted on marching out. So, you must be mindful of
Allah and steadfast when you meet the enemy in battle. Observe what I
command you to do and then carry it out.”

The Messenger of Allah ¢ and the Muslims then marched out, trav-

elling past al-Bada’i"®. The Muslims numbered 1,000 men whilst the
polytheists were 3,000.

The Messenger of Allah 42 continued on his way until he stopped at
Uhud. ‘Abdullah ibn Ubayy ibn Salal deserted him as part of a group of
300; thus, the Messenger of Allah ¢ remained in a group of 700. Ka'b ibn
Malik al-Ansari'®! said:

“We are at this bend in the valley; had its people been

Anyone besides us, they would have set off at night and dispersed.
Resilient in the face of adversities, you will never see

Any of our eyes weeping over one who has perished.

Three thousand they were, whilst we were a select group -

Three hundred, or four hundred at the most.

160 A settlement in the Qassim region of the Arabian Penninsula. [IGP-TD]

161 Ka'b ibn Malik al-Ansari al-Sulami was known as the poet of Islam. He entered Islam during its
formative period and was present at al-‘Aqabah. He also participated in the Battle of Badr. He
was one of the few individuals who remained behind during the expedition of Tabuk, but was
pardoned by Allah and his repentance was accepted. He relates a long hadith about this major
affair. He passed away in the year 50 AH. [IGP-TD]




They quickly fled hastily, having been hurt, as though they were
Clouds whose water the winds have totally rinsed.

We carried on, our rearguard moving slowly, as though we were
Limping lions over meat in Bisha”

When ‘Abdullah ibn Ubayy ibn Salal went back with the group of 300,
two groups of the Muslims felt incapacitated and were about to lose heart.
They were, it is stated, the Bant Harithah and the Bana Salimah.

The Messenger of Allah < lined up [his forces] at the foot of Uhud,
the polytheists lined up at al-Sabakhah, which faced Uhud, and the two
sides mobilized for battle. The polytheists placed Khalid ibn al-Walid ibn
al-Mughirah in charge of their cavalry. They had 100 horses, whilst the
Muslims had none. The battle standard of the polytheists was carried by
a man from the Bana ‘Abd al-Dar'®?. Their usual standard bearer Talhah
ibn ‘Uthman, the brother of Shaybah ibn ‘Uthman, complained - [the
responsibilities of] being the doorkeeper [of the Sacred House], leading
the assembly, and bearing the standard belonged to them. Aba Sufyan ibn
Harb said: “The standard was lost. It was lost at the Battle of Badr when
those you know were slain around it. I think we should confront them

with another flag”

The Bana ‘Abd al-Dar and their allies replied: “If you wish, raise
another flag by all means. However, only a man from the Bana ‘Abd
al-Dar should raise it”

“Rather, you have your flag”, Aba Sufyan ibn Harb said: “so be steadfast
with it”

The Messenger of Allah 42 gave instructions to fifty archers, placing
them in the direction of the enemy’s cavalry. He chose ‘Abdullah ibn
Jubayr'®®, the brother of Khawwat ibn Jubayr, to lead them, and said to
them: “O archers! When we have taken our places for battle, [even] if you
see the cavalry of the polytheists moving and the enemies of Allah are van-
quished, do not leave your places. I am ordering you that no man amongst
you desert their post. Take care of the cavalry for me” He commanded

162 One of the affiliate tribes of Quraysh. They were the flagbearers when they would go to war.
[IGP-TD]

163 ‘Abdullah ibn Jubayr ibn Nu‘man ibn Umayyah al-Awsi al-Ansari was born around 35 years
before the Hjirah. He was present at the second pledge of al-"Aqabah and announced his accep-
tance of Islam there. He participated in Badr and was martyred at Uhud. [IGP-TD]




them emphatically, but it was from their direction that what happened to
the Prophet 4 that day was to happen.

When the Prophet & gave his Companions the order to fight, the flag
bearer for the Muhajirtin, who was a Companion of the Messenger of
Allah €2, said: “T will protect what is with me, Allah willing?”

Talhah'® said: “O protector, would you like a duel?”

“Yes”, he replied. He then initiated [the duel] and struck Talhah’s head
with his sword, piercing his jaw and killing him. The killing of the flag
bearer of the polytheists was a confirmation of the dream of the Messenger
of Allah ¢2: “T was making someone ride behind me on a ram.

When the flag bearer fell, the Prophet ¢ and his Companions spread
and dispersed into units, seeking out the enemy to kill them until they
roused them from their luggage. The cavalry of the polytheists launched
three assaults on the Muslims, but each time they were showered with
arrows and withdrew dented. Then, the Muslims attacked the polytheists,
dealing them a crushing blow.

When the fifty archers saw that Allah & had granted victory to their
brothers, they said: “By Allah, wee are sitting here for no reason. Allah has
destroyed the enemy, and our brothers are in the camp of the polytheists.”

Groups of them said: “Why are we still lined up in rows when Allah
has defeated the enemy?” Thus, they left the positions that the Prophet <
had ordered them not to leave. They debated, lost courage, and disobeyed
the Messenger 4, and the cavalry drove them to their deaths, with the
majority of them in the encampment.

When these dispersed men saw what the cavalry had done, they gath-
ered together and advanced, and a crier called out: “Behind you! Behind
you! The Messenger of Allah ¢ has been killed!” The Muslims became
remorseful and those who were killed were honoured by Allah [with mar-
tyrdom] at the hands of the polytheists. The people ascended the mountain
pass, not looking back at anyone, but Allah & made the Prophet < firm
when a number of his Companions fled from him, despite him calling out

to them from behind. This lasted until [eventually] a group came to him
close to al-Mihras in the mountain pass.

When they lost the Messenger of Allah <, one of the men said: “The
Messenger of Allah ¢ has been killed, so return to your people so that

164 Translator’s note: The flag bearer of the polytheists.




they can keep you safe before they come and kill you, for they are about
to enter the houses”

Others said: “If we had any say in the matter, none of us would have
come to die here”

But others said: “If the Messenger of Allah 4 has been killed, should
you not fight according to your religion and according to what your
Prophet was upon until you meet Allah & as martyrs?” One of them
was Anas ibn Malik ibn al-Nadr, as Sa‘d ibn Mu ‘adh later attested to the
Messenger of Allah 4.

It is claimed that it was one of the Banii Qushayr who said: “If we had
any say in the matter, none of us would have come to die here”

The Prophet <2 continued to look for his Companions. The polytheists
were in his path, and when the Messenger of Allah & saw them already
facing him, he said: “O Allah, if You will, no-one on the Earth will defeat
You.” Or: “O Allah, if You will, You will not be worshipped””

The polytheists turned away whilst the Prophet «: called his
Companions, ascending the mountain pass. He was accompanied by a
steadfast group that included Talhah ibn ‘Ubaydillah and al-Zubayr ibn
al-‘Awwam. They had pledged to [support] him until they die, exchanging
their lives to defend his, and to fight alongside him until they were killed.
[They were] only six or seven individuals, walking around al-Mihras.

It is said that Ka'b ibn Malik was the first to recognize the eyes of the
Messenger of Allah & through his helmet after he went missing. He called
out: “Come to me! Allah is Greater! This is the Messenger of Allah!”, and
the Messenger of Allah 4, they say, gestured for him to keep quiet.

The face of the Messenger of Allah ¢ was wounded and his incisor
was broken.

When Ubayy ibn Khalaf was ransomed, he said: “By Allah, I have
a horse that I feed a farag'® of maize every day, and I will surely kill
Muhammad whilst riding it

The Messenger of Allah < heard about his vow and said: “Rather, I will
kill him, Allah willing”

Ubayy approached on that horse, disguised in his armour, saying: “May
I not survive if Muhammad survives.” He then attacked the Messenger of
Allah 42, intending to kill him.

165 Translator’s note: A measurement equal to 12 mudds.




Misa ibn ‘Ugbah said: Sa‘id ibn al-Musayyib said: “A group of believ-
ers confronted him, but the Messenger of Allah 4 instructed them to let
him through. Mus‘ab ibn ‘Umayr of the Bant ‘Abd al-Dar came face-to-
face with him, shielding the Messenger of Allah 42 with his own body.
Mus ‘ab ibn ‘Umayr was consequently killed.

The Messenger of Allah 4 spotted Ubayy ibn Khalaf’s collarbone
through a gap between his gorget and body armour, and so he stabbed
him with his lance. Ubayy fell from his horse, but no blood came out from
the wound.”

Sa‘ld continues: “One of his ribs cracked. It was about this incident
that [the verse], It was not you [believers] who killed them, but it was
Allah Who did so’** was revealed. His companions came to him as he
bellowed like a bull. ‘What is your worry?’ they asked. ‘It is only a scratch’

He reminded them of the words of the Messenger of Allah 4:: ‘Rather,
I will kill Ubayy. Then, he said: ‘By the One in Whose Hand is my soul,
if the people of Dhi al-Majaz had what I had, they would all die’ And so,
Ubayy died before reaching Mecca.”

When the Messenger of Allah <2 caught up with his Companions and
they saw him accompanied by Talhah, al-Zubayr, Sahl ibn Hunayf, and
al-Harith ibn al-Simmah of the Bant al-Najjar, the Companions of the
Messenger of Allah 42 thought that it was a group from the enemy, and
one of them placed an arrow into his bow, intending to shoot. When they
spoke and the Messenger of Allah £ called out to them, however, they
recognized him. When they recognized the Messenger of Allah <, it was
as if they had never experienced any hardship.

Whilst they were in this state, Shaytan came to them with his subver-
sion, whispering, and causing sorrow, when they saw that their enemy had
escaped. As they were remembering their brothers that had been killed,
asking one another about close friends [that had been lost], and informing
each other of the martyred, their sadness increased. Then, Allah returned
the polytheists to them and caused them to worry regarding them, to
remove their grief thereby. Suddenly, their enemies took position above
them on the mountain. And with that, they forgot their gloom and sorrow
for their brothers.

Then, after distress, Allah sent down serenity in the form of drowsiness

166 al-Anfal, 17.




overcoming some of them.

As Allah & says: “..whilst others were disturbed by evil thoughts
about Allah - the thoughts of [pre-Islamic] Ignorance...They say [to
themselves], ‘If we had any say in the matter, none of us would have come
to die here”'”

Allah & says: “Say, [O Prophet,] ‘Even if you were to remain in your
homes, those amongst you who were destined to be killed would have
met the same fate’ Through this, Allah tests what is within you and puri-
fies what is in your hearts. And Allah knows best what is [hidden] in the
heart.”'¢®

There were two times of distress, and this was the latter. The first was
when they ascended the mountain pass defeated, but their fear of being
pursued by the enemy and fighting them made them forget the defeat.

The Messenger of Allah £ said: “O Allah, it is not for them to
overpower us today.” Then, the Messenger of Allah supplicated and sum-
moned his Companions. Consequently, a band of them answered his
call and ascended the mountain path until they came on equal level with
the enemy. They fired arrows at them, piercing them and forcing them
down offt the mountain. The polytheists then retreated towards the slain
Muslims and mutilated them, severing their ears, noses, and genitals, and
cutting open their stomachs. All the while they believed they had bested
the Prophet < and his elite Companions. After that, they reassembled
and arranged their fighters in rows. Aba Sufyan said: “A battle in return
for Badr, and battle has its vicissitudes. You will find some of your slain
have been mutilated. I did not command that, but I do not disapprove
either” He then said: “Be elevated, O Hubal!”, boasting about his gods.

‘Umar 4 said: “Listen, O Messenger of Allah, to what the enemy of
Allah are saying” The Messenger of Allah < replied: “Call out to them
and say: ‘Allah is Loftier and More Exalted. They are not the same: our
slain are in Paradise and your slain are in the Fire” They said: “We have
al-‘Uzza (the idol) and you have no ‘uzza (honour)” The Messenger of
Allah 2 replied (through “‘Umar): “Allah is our Protector and you have
no protector!”

Then, they called [the Prophet] Muhammad ¢ by his name. When they
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168 Al ‘Imran, 154.




realized that he was alive, and then called out to honourable Companions
of the Messenger of Allah < and realized that they too were alive, Allah
subdued them and they retreated to their goods, with the Muslims not
knowing their intent. The Messenger of Allah ¢ said: “If you see them
riding the horses and moving their luggage behind their horses, they
intend to approach the houses and citadels that contain the children and
women, and I swear by Allah that if they do so, I will fight them right in
the middle [of the town]. And if you see them ride their goods (i.e., their
camels) and keep their horses to the side, then they intend to flee”

When they turned their backs, the Messenger of Allah 42 sent Sa‘d ibn
Abi Waqqas to follow them, saying: “Inform us of their situation.”

Sa‘d proceeded quickly until he found out what they were doing. Then,
he returned and said: “I saw their horses fleeing towards the south, and I
saw the people heading off having laden their camels [with their goods]”

The people were thus calmed by the departure of the enemy, and they
spread out to search for their dead. Every slain person they found had
been mutilated except for Hanzalah ibn Abi ‘Amir, whose father was a
polytheist and so had been left. They say that his father stood over him
after he had been slain and pushed his chest with his foot, saying: “Two
sins you committed. I had told you about your dying like this, O Dubays.
By God’s Existence, you maintained the ties of kinship and were dutiful
to your father”

They found that Hamzah ibn ‘Abd al-Muttalib, the uncle of the
Messenger of Allah 4, had his stomach cut open and his liver removed.
Wahshi'®® had taken it after he had killed him and carried it to Hind bint
‘Utbah to fulfil a vow she had made after Hamzah had killed her father
at Badr.

The Muslims went to bury their dead. Hamzah was buried in a striped
garment he had been wearing. When they lifted it to his head, his legs
became exposed, and when they pulled it down to his legs, his face became
exposed. So, they used some branches and stones for his legs and covered
his face [with the garment].

Musa continues:

Ibn Shihab said: “When the Messenger of Allah 2 had finished burying

169 Wahshi ibn Harb was a former slave of Jubayr ibn Mut ‘im. He later entered Islam. However,
the hurt of the Prophet ¢ over this incident remained and he requested that he not enter his
presence where he could see him.




the martyrs, he said: “Wrap them with their wounds, for no wound sus-
tained for the sake of Allah & will come on the Day of Judgement except
that it is still bleeding; its colour will be that of blood and its scent will be
that of musk’ Then, the Messenger of Allah ¢ said: ‘T will be the witness
for these people on the Day of Judgement.”

Thereafter, the Messenger of Allah < stood up for them to be buried
under his watch. They were not washed or subject to the usual prayer for
the deceased, and they were not buried in anything besides the clothes
in which they were killed. The Messenger of Allah < said, as they were
buried as a group in one pit: “Who amongst them knew the most Quran?”
When one of the men was pointed out to him, he was placed in the grave
ahead of his companions, [and this continued] until their burial was
complete.

The women of the Muhajirin and Ansar came out, carrying water
and food on their backs. One of them was Fatimah, the daughter of the
Messenger of Allah 2. When she saw her father and the blood on him, she
hugged him and started wiping the blood from his face, as the Messenger
of Allah 4 said: “The Anger of Allah is intensified upon a people who
bloody the face of the Messenger of Allah <2, and the Anger of Allah is

intensified upon a man whom the Messenger of Allah <& kills”

Sahl ibn Sa‘d al-Sa‘idi narrated: “The Messenger of Allah ¢ said: ‘O
Allah, forgive my people, for they do not know.”

Ibn Shihab said: “That day, the Messenger of Allah < was shot by a
man from the Banu al-Harith ibn ‘Abd Manat called Ibn Qamiah. Others
said it was in fact ‘Utbah ibn Abi Waqqas.”




THE BATTLE OF UHUD [CONTINUED]

‘Ali ibn Abi Talib %2 went to Mihras. He said to Fatimah: “Keep this sword
without any blame”, and brought some water in a shield.

The Messenger of Allah 4 went to drink from it, but found that it had a
smell. He said: “This water is foul”, and only rinsed his mouth with it. Fatimah
washed the blood from her father. When the Messenger of Allah < saw
‘Ali’s sword stained with blood, he said: “If you fought valiantly, then ‘Asim
ibn Thabit ibn al-Agqlah, al-Harith ibn al-Simmah, and Sahl ibn Hunayf also
did so” Then, he said: “Tell me about the people: what did they do and where
did most of them go?” And he also said: “The polytheists will never be able
to afflict us like this again unless we give them the opportunity”

Thereafter, they returned to their homes. Aba Sufyan and the polythe-
ists had called out to them that the [next] meeting between them would
be the festival of Badr, which was a fair that took place at Badr every year.
The Messenger of Allah <> said: “Say yes to them.”

So, they said: “Yes, we will do so”

“That is the appointment”, Abai Sufyan replied.

They say that the Messenger of Allah ¢ presented his sword that day
and said: “Who will take this by its due right?”

“What is its due right?” the Companions asked.

“To strike with it when one meets the enemy”, he replied.

‘Umar said, it is claimed: “I will take it”, but the Messenger of Allah <
disregarded him.

Then, he presented it for a second time. Al-Zubayr said: “T will take it”,
but the Messenger of Allah < disregarded him.

‘Umar 4 and al-Zubayr felt upset about this in their hearts. The
Messenger of Allah ¢ then presented it for a third time with the same
condition. Abit Dujanah Simak ibn Kharashah of the Banu Sa ‘idah said: “I
will take it, O Messenger of Allah, by its due right”, and so the Messenger
of Allah ¢ handed it over to him. When Aba Dujanah met the enemy, he
was true to his word and gave the sword its due right.

They say that Kab ibn Malik narrated: “I was amongst the Muslims
who went out. When I saw the polytheists’ mutilation of the deceased
Muslims, I stood and then moved on to see a man from the polytheists,
in all his armour, passing by the Muslims and saying: ‘Come together
like scabby sheep. But then I saw a Muslim man wearing his armour and
standing in wait for him. I carried on until I was behind him and then




stood to visually compare the Muslim with the disbeliever, concluding
that the disbeliever was more prepared and in a better condition. I con-
tinued waiting for them until they finally met. The Muslim delivered a
blow to the disbeliever with his sword, striking him between the neck and
shoulder all the way down to his hip and splitting him in two. Uncovering
his face, the Muslim then said: “‘What do you reckon, O Ka'b? I am Aba
Dujanah.”

When the Messenger of Allah ¢ entered the alleyways of Medina,
there was wailing and sobbing in the houses. “What is this?” he asked.

“These are the women of the Ansar, weeping over their dead”, they
replied.

A woman came carrying her son and husband on a camel, having tied
them with a rope and riding between them. Others who were slain were
also carried back and buried in the graveyards of Medina. However, the
Messenger of Allah ¢ prohibited transporting them, saying: “Bury them
wherever they were killed”

The Messenger of Allah 4 said when he heard the weeping: “But there
is no-one weeping for Hamzah”, and sought forgiveness for him. Sa‘d ibn
Mu ‘adh, Sa‘d ibn ‘Ubadah, Mu ‘adh ibn Jabal, and ‘Abdullah ibn Rawahah
heard that, and they went to their homes and gathered every wailer and
weeper in Medina, saying: “By Allah, you will not weep for the slain of the
Ansar until you weep for the uncle of the Messenger of Allah ¢, for he
has mentioned that there is no-one in Medina weeping for him.

They say that the one who brought the wailers was ‘Abdullah ibn
Rawahah. When the Messenger of Allah 4 heard the weeping, he said:
“What is this?”

He was informed of what the Ansar did with their women. He sought
forgiveness for them and spoke kindly to them, being pleased with those
who commanded what pleased the Messenger of Allah .

“That is not what I meant. I do not like weeping”, the Messenger of
Allah €& replied, and he forbade it. The Prophet <2 said: “There are three
practices of Jahiliyyah that my nation will not abandon: wailing over the
dead, disparaging regarding lineage, and saying, “This rain is due to such-
and-such star’ It is not due to a star; it is only the bestowal and provision
of Allah &

With the weeping of the Muslims, the Hypocrites began plotting, caus-
ing people to split from the Messenger of Allah ¢, and dampening the
spirits of the Muslims, and the treachery of the Jews became apparent.




Medina boiled over with hypocrisy like a cauldron, and the duplicity and
deceit they had been concealing was made apparent when the Muslims
were weeping.

The Jews said: “If he was a Prophet, then he would not have been over-
come, and what happened to him would not have happened. Rather, he
seeks sovereignty, with the tables turning in his favour on one occasion
and against him on another. That is the case of people who seek worldly
gains without Prophethood”

The Hypocrites uttered something similar, and they said to the
Muslims: “If you had obeyed us, they would not have afflicted you as they
did”

A man from the people of Mecca came to the Messenger of Allah &, so
he asked him about Aba Sufyan and his companions. He said: “I alighted
by them and heard them blaming each other, saying to one another: “You
did not do anything. You struck the might of the enemy, but then left them
without finishing them off totally. There are still some heads remaining
who are assembling against you.”

The Prophet ¢ instructed his Companions, who were severely
depleted, to pursue the enemy in order to hear it [for themselves]. He said:
“Only those who participated in the battle will go with me.

“I will ride with you”, “Abdullah ibn Ubayy said.

“No”, he replied.

Despite the hardship they were enduring, they responded to the call of
Allah and His Messenger & and went.

Allah & said in His Book: “[As for] those who responded to the call of
Allah and His Messenger after their injury, those of them who did good
and were mindful [of Allah] will have a great reward.”'”

Jabir ibn ‘Abdillah al-Salimi came to the Messenger of Allah 4 and
said: “O Messenger of Allah, my father sent me back after I had come out
with you to participate in the battle at Uhud and implored me not to leave
our women. His only hope when he advised me to return was that which
afflicted him in battle, namely to be killed, and so Allah caused him to die
as a martyr. He wanted me to live for the sake of his descendants. I do not
want you to go in any direction but that I am with you, and I hate for only
those who participated in the battle to be summoned to accompany you,
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so permit me.” The Messenger of Allah & granted him permission.

The Messenger of Allah €2 pursued the enemy as far as Hamra al-Asad.

The Quran came down concerning the obedience of those who
obeyed, the hypocrisy of those who were duplicitous, the consolation of
the Muslims, and the full story of their battles, and the Messenger < set-
ting out in the early morning. Allah said: “[Remember, O Prophet,] when
you left your home in the early morning to position the believers in the
battlefield. And Allah is All-Hearing, All-Knowing™”* Then, what fol-
lows this verse regarding the story of their mission, up to: “Indeed, those
[believers] who fled on the day when the two armies met were made to
slip by Shaytan because of their misdeeds. But Allah has pardoned them.
Surely Allah is All-Forgiving, Most Forbearing”'”>
after it.

The group who fled were two men from the Bant Zurayq, Sa‘'d ibn
‘Uthman and his brother ‘Ugbah ibn ‘Uthman, and a man from the
Mubhajiran. They fled until they reached Bir Jarm, but Allah then par-
doned them.

Moreover, the Muslims considered the affliction that befell them in the
Battle of Uhud to be colossal, especially considering that in Badr they had

as well as seven verses

inflicted twice as many casualties on the polytheists. Regarding that, Allah
revealed, “Why is it when you suffered casualties [at Uhud] - although
you had made your enemy suffer twice as much [at Badr] - you protested,
‘How could this be?” Say, [O Prophet,] ‘It is because of your disobedience’
Surely Allah is Most Capable of everything”'”* and the verses after it.

THE NAMES OF THE MUSLIMS WHO WERE KILLED
ALONGSIDE THE PROPHET %> AT THE BATTLE OF UHUD

The Muslims who were killed alongside the Messenger of Allah 4 at the
Battle of Uhud were:

From the Quraysh then the Bant Hashim ibn ‘Abd Manaf, five
individuals:
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o Hamzah ibn ‘Abd al-Muttalib. He was killed by Wahshi, a servant
of ‘Utbah ibn Ghazwan.

From the Bant Umayyah ibn ‘Abd Shams:
o ‘Abdullah ibn Jahsh.

From the Banu ‘Abd al-Dar ibn Qusayy:
e Mus‘ab ibn ‘Umayr.

From the Banu Asad ibn ‘Abd al- ‘Uzza:
o Sa‘d, a servant of Hatib.

From the Bant Makhzim ibn Yaqazah:
o Shammas ibn ‘Uthman ibn al-Sharid.

And from the Ansar then the Bana Salimah, seven individuals:

¢ ‘Amr ibn al-Jamuah.
‘Abdullah ibn ‘Amr ibn Haram. Khallad ibn ‘Amr ibn al-Jamuh.
Abi Ayman, a servant of theirs.

Sahl ibn Qays ibn Abi Ka'b.

Sulaym ibn ‘Amr ibn Hadidah.

A servant of theirs called Yasar. Others said he was a servant of
Sulaym.

From the Bant ‘Amr ibn ‘Awf ibn al-Khazraj, six individuals:
o Al-Nu'man ibn Malik ibn Tha Tabah, who had a limp.
o ‘Ubadah ibn al-Khashkhash.

‘Abbas ibn ‘Ubadah ibn Nadlah.

Al-Mujadhdhar ibn Dhiyad.

Rifa‘ah ibn ‘Amr.

Nawfal ibn ‘Abdillah ibn Sinan.

From the Bana al-Harith ibn al-Khazraj, seven individuals:
Kharijah ibn Zayd ibn Abi Zuhayr.
Zayd ibn Fushum.
Sa‘d ibn Rabi".
Malik ibn Sinan ibn Tha labah, of the Bana Khudrah, and he was
the father of Abu Sa‘id al-Khudri.




o Aws ibn Arqam.
« Sa‘id ibn Suwayd.

From the Banu Zurayq, two men:
o Dhakwan ibn ‘Abd Qays.
o ‘Ubayd ibn al-Mu alla.

From the Bant ‘Amr ibn ‘Awf, five individuals:

+ Hanzalah ibn Abi ‘Amir, who was washed by the Angels.
« Abu Sufyan ibn al-Harith.

o Unays ibn Qatadah.

o ‘Abdullah ibn Jubayr.

o ‘Abdullah ibn Salimah.

From the Bant al-Najjar, nine individuals:
Sulaym ibn al-Harith.
‘Uthman ibn ‘Amr.
‘Umarah ibn Makhlad.
Abu Hubayrah ibn al-Harith.
‘Amr ibn Mutarrif ibn ‘Algamah.
Anas ibn ‘Alqamah.
Aws ibn al-Mundhir.
Qays ibn Mukhallad.
Malik ibn Iyas.
From the Banu Sa‘idah, four individuals:
o Thalabah ibn Sa‘d ibn Malik.
o Al-Ahrash, whose name is Nugayb ibn Farwah.
o ‘Abdullah ibn ‘Amr.
o ‘Ubayd ibn Mas ud.

From the Banti Mu ‘awiyah ibn ‘Amr, one man:
o Abu al-Khattab.

From the Banu al-Nabit, thirteen men:
Al-Harith ibn Aws ibn Rafi".
Salamah ibn Thabit ibn Wagsh.
‘Amr ibn Thabit ibn Wagsh.

‘Amr ibn Mu‘adh.




‘Umarah ibn Ziyad.

‘Abbad ibn Sahl.

‘Ubayd ibn al-Tayahan.

Sayfl ibn Qayzi.

Rawahah ibn Qass.

Habib ibn Zayd.

Iyas ibn Aws.

Hubab ibn Qayzi.

Al-Yaman Abu Hudhayfah, whose name is Husayl ibn Jubayr, an
ally of theirs from the Baniui “Abs. It is said that he was [unintention-
ally] killed by the Muslims during the battle, and they did not know
who struck the fatal blow. So, Hudhayfah voluntarily paid the blood
money on behalf of whoever struck him.

Misa ibn ‘Ugbah said: Ibn Shihab said: “‘Urwah ibn al-Zubayr said:
“The Muslims mistook him that day and slashed him with their swords,
thinking he was from the enemy. Hudhayfah was saying: “My father! My
father!”, but they could not understand his words until they were finished
with him. Hudhayfah said (quoting Prophet Yasuf): “May Allah forgive

you. He is the Most Merciful of the merciful” The Messenger of Allah &
paid his blood money and Hudhayfah increased in goodness in his sight.

The total number of Muslims from the Quraysh and Ansar martyred at
the Battle of Uhud, therefore, was fifty-nine.

Polytheists from the Quraysh who were killed:

From the Bant ‘Abd al-Dar ibn Qusayy:
Abu Sa‘1d ibn Abi Talhah. He was killed by ‘Ali ibn Abi Talib.
Musafi ibn Abi Talhah.
Abu Artah ibn ‘Abd Shurahbil ibn Hashim.
Talhah ibn Abi Talhah. Abu Talhah’s name was ‘Abdullah ibn ‘Abd
al-‘Uzza.
Suab. Sa‘d struck his right hand and cut it off, so he took the [war]
flag in his left. Then Sa‘d also struck that hand and cut it off, so he
clasped the flag to himself with his forearms. Sa‘d pushed the end
of the bow between his body armour and helmet, lifting it oft him.
He then struck him until he killed him. Regarding him, Hassan ibn
Thabit said when they were boasting:




“You were boasting about the flag; and the worst thing to boast about
is a flag on the day it went to Suab.”

From the Banu Asad ibn ‘Abd al- ‘Uzza:
 ‘Abdullah ibn Humayd ibn al-Harith ibn Asad.

From the Banu Zuhrah ibn Kilab, two men:

o Abu al-Hakam ibn al-Akhnas ibn Shariq ibn Tlaj.

o Siba® ibn ‘Abd al-'Uzza. He was killed by Hamzah ibn ‘Abd
al-Muttalib. ‘Abd al- ‘Uzza’s name was Nadlah ibn Ghubshan ibn
Sulaym ibn Malkan ibn Afsa, an ally of theirs from Khuza‘ah.

From the Bant Makhzum, four individuals:

« Hisham ibn Abi Umayyah ibn al-Mughirah.

o Al-Walid ibn al-‘As ibn Hisham ibn al-Mughirah.
oAbt Umayyah ibn Abi Hudhayfah ibn al-Mughirah.
o Khalid ibn al-A lam, an ally of theirs.

From the Banu Jumah, two men:

e ‘Amr ibn ‘Abdillah, who is Abu ‘Azzah.

o Ubayy ibn Khalaf. He either died in Mecca or on the path due to a
stab wound the Messenger of Allah <2 inflicted on him.
From the Banit ‘Amir ibn Luayy then the Bant Malik ibn Hisl, two

men:

o ‘Ubaydah ibn Jabir ibn Nadr.

o Al-S2’ib ibn Malik ibn al-Madrub.

The total number of polytheists killed at the Battle of Uhud, therefore,
was sixteen.




THE BATTLE OF BADR BY THE APPOINTMENT OF
ABU SUFYAN IBN HARB

Next, the Messenger of Allah ¢ ordered the Muslims to march out for the
meeting with Aba Sufyan at Badr; Aba Sufyan was given to being truthful
and fulfilling his word. Thereafter, Shaytan roused his allies amongst men
who went amongst the people to frighten them. They said: “We, as well
as you, have been informed people like the night have assembled for you.
They are hoping they will encounter you and plunder you. Be warned; do
not be fooled”

But Allah saved the believers from the frightening of Shaytan and they
responded to Allah & and His Messenger, leaving with some of their
goods and saying: “If we meet Abu Sufyan - he is the one for whom we
have come out. But if we do not meet him, we will sell our goods” Badr
was a trade fair that was held every year.

They travelled until they came to the fair at Badr and fulfilled whatever
they needed there. However, Abt Sufyan breached his appointment, and
neither he nor his companions came out.

A man from the Banit Damrah'* who had a treaty with the Muslims
came and said: “By Allah, we had been informed that none of you sur-
vived. What made you come to the people at this fair?” The Messenger of
Allah <2, wanting the man to convey this message to his enemies amongst
the Quraysh, said: “The appointment with Aba Sufyan and his compan-
ions and to fight them made us come here. If you want, we can also throw
your treaty back to you and your people. Then, we shall fight you before
we leave this place where we have lodged” The Damri man said: “Allah
forbid! Rather, we will restrain our hands from you and hold firm to your
treaty”

It is said that Ibn Humam passed by them and asked: “Who are they?”

They said: “The Messenger of Allah and his Companions. They are
waiting for Aba Sufyan and those accompanying him from the Quraysh?”

So, he went out reciting [the following verses of poetry]:

“She is hastening towards the ancient religion of her forefathers,
When she fled from the two companies of Muhammad,

174 One of the ‘Adnani Arab tribal federations and one of the member clans of the Kinanah tribe.




And an ‘agjwah date thrown like a stone;
When she made the water of Qudayd my meeting place,
Coming to its water on the morning of the following day”

They mention that Ibn al-Humam went to the Quraysh and said: “Here
are Muhammad and his Companions waiting for you to show up for your
appointment.” “He has, by Allah, spoken the truth”, said Aba Sufyan. So,
they went forth and amassed wealth. They supported those of them who
showed eagerness but no less than an @giyyah was accepted from any of
them.

He then travelled until he lodged at Majannah'”®, “‘Usfan for as long as
Allah wished him to stay, and consulted with his companions. Aba Sufyan
said: “Nothing is suitable for you besides a year of herbage in which you
graze on acacia and drink milk” Thereafter, he returned to Mecca and the
Messenger of Allah £ left for Medina by the Blessing and Favour of Allah.
This expedition was known as the Battle of the Army of al-Sawiq (a type
of flour)'”¢, and took place in Shaban, 3 AH.

This is the Incident When the Messenger of Allah > Went to the
Bani al-Nadir to Seek their Help Regarding the Blood-Money for the
Two Men of the Bani Kilab

They say that they (i.e., the Banai al-Nadir) had secretly made their way
to the Quraysh when they had stopped at Uhud to fight the Messenger
of Allah ¢, urging them to fight and pointing out the vulnerable points.
When the Messenger of Allah 4 spoke to them regarding the blood
money of the two people from the Bant Kilab, they said: “Take a seat, O
Abu al-Qasim, so you can eat and return with your need. We shall leave to
consult and settle the matter for which you have come to us”

The Messenger of Allah ¢ and the Companions with him sat in the
shade of a wall, waiting for them (i.e., the Bana al-Nadir) to settle their
matter. Once they were alone — Shaytan being with them all the while
and not parting from them - they consulted each other regarding killing
the Messenger of Allah ¢. They said: “You will never find him any closer
than he is now, so get rid of him - you will be at peace in your lands and

175 Also called Siq Majannah. It was one of the three largest markets for the Arabs in Jahiliyyah.
176 Translator’s note: the Quraysh dropped flour in order to lighten their loads as they fled from the
Muslims.




be relieved of calamity” A man amongst them said: “If you want, I can
climb the roof of the house he is sitting under and drop a stone on him,
and Allah will thus kill him.”

Then, Allah sent Revelation to him and informed him of what they
were conspiring against him, and in this way, Allah protected him. The
Messenger of Allah 42 then stood as though he was going to relieve him-
self, leaving his Companions sitting in their seats. The enemies of Allah
waited for him but he delayed in coming to them. A man from Medina
came, and he was asked about him (i.e., the Prophet ). He said: “I met
him just as he entered the streets of Medina.” They said to his Companions:
“Abii al-Qasim'”” has rushed off and did not stay for our decision regard-
ing his need”

The Companions of the Messenger of Allah ¢ stood to return. [A por-
tion of the] Qur’an was revealed — and Allah knows best what the enemies
of Allah intended - saying: “O believers! Remember Allah’s favour upon
you: when a people sought to harm you, but He held their hands back
from you. Be mindful of Allah. And in Allah let the believers put their
trust”'7

So, when Allah & disclosed to His Messenger 4> what they had
intended with him and their treachery, the Messenger of Allah <£: ordered
for them to be banished and expelled from their homes. He ordered
them to go wherever they wanted, to which they said, at a time when the
Hypocrites had spread in Medina: “Whereto are you expelling us?” He
replied: “T am expelling you towards the gathering”

When the Hypocrites heard what was being intended for their broth-
ers and allies amongst the People of the Book, they called for them and
said: “We are surely with you in life and death. If you are fought, we owe

you our support; and if you are expelled, we shall not lag behind you”
The leader of the Jews was the father of Safiyyah, Huyayy ibn Akhtab.
On trusting the promises of the Hypocrites, their heedlessness grew and
Shaytan gave them false hopes of victory, and so they called out to the
Prophet ¢ and his Companions: “By Allah, we are not going to leave.
And if you fight us, we will surely fight you back”

The Prophet <2 implemented the command of Allah regarding them

177 The famous epithet of the Prophet .
178 al-Mda’idah, 11.




and ordered his Companions to take their weapons, and then headed
towards them. The Jews — the enemies of Allah — had fortified themselves
in their homes and fortresses. When the Messenger of Allah s reached
their streets and fortresses, he disliked giving them the opportunity to
fight within their homes and fortresses. Allah & safeguarded his matter
for him and determined success for him. The Prophet & thus ordered
that the closest of their houses be destroyed one by one and that their date
palms be burnt and cut down. Allah & restrained their hands and the
hands of the Hypocrites, who did not help them, and Allah & struck fear
into the hearts of both groups.

Moreover, whenever the Messenger of Allah 4 would retire from
demolishing what was nearest to their town, Allah struck fear into their
hearts. So, they demolished the homes they were in from the rear, but
were unable to march out against the Prophet 2 when his Companions
were demolishing the first houses they came across. The Jews were about
to reach the last of their homes, all the while waiting for the Hypocrites
and what they had promised them.

But when they lost all hope in them, they requested the Messenger
of Allah ¢ for his initial proposal to them. The Messenger of Allah ¢
came to an agreement with them that he shall exile them, allowing them
to take whatever belongings their camels could carry, besides armour and
weapons.

They fled in every direction and travelled to every place possible. The
Bana Abu al-Huqayq went to Khaybar, taking with them many silver
utensils which the Prophet ¢, his Companions, and the Muslims saw as
they were leaving with them.

Huyayy ibn Akhtab proceeded to the Quraysh in Mecca, inciting them
against the Messenger of Allah 4 and asking for their support.

Allah made clear to His Messenger £ the matter of the Hypocrites and
what had transpired between them and the Jews. The Jews were taunt-
ing the Muslims when they were demolishing the homes and cutting the
trees, saying: “What wrong have the trees done? And you claim to be
reformers?”

Allah & then revealed: “Whatever is in the Heavens and whatever is
on the Earth glorifies Allah. For He is the Almighty, All-Wise. He is the
One Who expelled the disbelievers of the People of the Book from their
homes for [their] first banishment [ever]. You never thought they would
go. And they thought their strongholds would put them out of Allah’s




reach. But [the decree of] Allah came upon them from where they never
expected. And He cast horror into their hearts so they destroyed their
houses with their own hands and the hands of the believers. So take a
lesson [from this], O people of insight! Had Allah not decreed exile for
them, He would have certainly punished them in this world. And in the
Hereafter they will suffer the punishment of the Fire. This is because they
defied Allah and His Messenger. And whoever defies Allah, then Allah
is truly severe in punishment. Whatever palm trees you [believers] cut
down or left standing intact, it was [all] by Allah’s Will, so that He might
disgrace the rebellious.”'”

Then, He made it spoils for the Messenger of Allah &, not allocating
a share to anyone other than him. Allah said: “As for the gains Allah has
turned over to His Messenger from them - you did not [even] spur on any
horse or camel for such gains. But Allah gives authority to His Messengers
over whoever He wills. For Allah is Most Capable of everything”'*

The Messenger of Allah <2 divided it amongst those Allah made him
see from the senior Muhajiriin and gave from it to two men from the
Ansar: Simak ibn Aws ibn Kharashah, also known as Aba Dujanah, and
Sahl ibn Hunayf. He also gave, they say, the sword of Ibn Abi al-Huqayq
to Sa‘d ibn Mu‘adh.

The expulsion of the Bant al-Nadir took place in Muharram, 3 AH.

The Bani Qurayzah stayed in their homes in Medina, and the
Messenger < did not order for them to be fought or expelled until Allah
exposed them through Huyayy ibn Akhtab and the confederates.

Huyayy had gone to the polytheists and informed them that his clan
were coming and going in their lands and awaiting the reinforcements
with him, having spent their wealth and made full preparations.

179 al-Hashr, 1-5.
180 al-Hashr, 6.




THE BATTLE OF THE TRENCH

Abu Sufyan, the Quraysh, and those who followed them from the Arab
polytheists marched out, accompanied by Huyayy ibn Akhtab. They sum-
moned Uyaynah ibn Badr who came forth bringing those who obeyed
him from the Ghatafan and the Bana Abi al-Huqayq.

Kinanah ibn al-Rabi‘ ibn Abi al-Hugqayq also set out, endeavouring
with the Ghatafan and urging them to fight, with the promise of receiving
half of the produce of Khaybar each year.

It is claimed that al-Harith ibn ‘Awf of the Bant Murrah said to ‘Uyay-
nah ibn Badr and the Ghatafan: “O people, obey me and abandon fighting
this man; leave him to his Arab adversaries”

But Shaytan overcame them and their greed destroyed them. They
carried out ‘Uyaynah’s instruction to fight the Prophet < and wrote to
their allies from [the Bana] Asad. Tulayhah was one of those who came
forward from the Bant Asad — Asad and Ghatafan being allies - and the
Quraysh wrote to the eminent men amongst the Banat Sulaym with whom
they had kinship ties. Abt al-A ‘war was one of those who came forward
from the Bant Sulaym to reinforce the Quraysh.

At the end of the two years, Aba Sufyan set out with the Arab tribes
that followed him, Abu al- A ‘war with his followers from the Bana Sulaym,
and ‘Uyaynah ibn Badr with a large group. These are the ones Allah &
called “al-Ahzab (The Confederates)”.

When the Prophet 4 learned of their departure, he began digging the
trench, and the Muslims went out with him. The Messenger of Allah 2
put his hand to work alongside them. They worked hastily, racing against
the arrival of the enemy. The Muslims thought that the Prophet ¢
labouring with them to make them more hardworking and to strengthen
them, by the permission of Allah, and so a man would laugh at his com-
panion if he saw him slacken. The Prophet ¢ said: “No one should get
angry today on account of any poetry which someone recites, as long
as he does not say as Ka'b or Hassan say; they find a great deal of such
words” He forbade the two of them from saying anything that would
upset anyone.

They mentioned that they encountered a rock during their digging.
The Messenger of Allah 4 took a pickaxe from one of them and struck
the rock three times, breaking it on the third strike. It is said that Salman
al-Faris1 saw a flash of light bolt in three different directions with each




strike, each time followed by Salman’s gaze. Salman mentioned this to the
Messenger of Allah ¢ and said: “I saw something like lightning or the
wave of water with each strike, O Messenger of Allah. One went towards
the east, another towards the Levant, and another towards Yemen”

“Did you really see that, O Salman?” the Prophet < asked.

“Yes, I saw it, O Messenger of Allah’, he replied.

The Messenger of Allah < said: “In one of them (i.e., the strikes of the
pickaxe) the cities of Khosrow and that land were clearly shown to me; in
another, the cities of the Romans and the Levant; and in another, the cities
of Yemen and its palaces. What you saw indicates that victory will reach
these places, Allah willing”

Salman used to narrate these statements from the Messenger of
Allah €.

Salman was a strong man. After the Messenger of Allah #: had dele-
gated [people] to each side of the trench, the Muhajiran said: “O Salman,
dig with us!”

A man from the Ansar said: “No-one has more right to him than us

News of this reached the Messenger of Allah «. He said: “Indeed,
Salman is part of us, the Household (Ahl al-Bayt)'®'”

‘Abdullah ibn ‘Abbas said: “When al-Aswad al- ‘Ansi, the Liar of Sanaa,
was killed by Fayruiz al-Daylami, some of their people - having accepted
Islam - came to the Messenger of Allah.

“O Messenger of Allah, who are we?” they asked.

“You are affiliated to us, the Household, and a part of us”, he replied.

When they had finished digging their trench, which was in Shawwal,
4 AH, also known as the Year of the Confederates and the Year of the
Trench, Aba Sufyan ibn Harb came forth, accompanied by the polytheists
of the Quraysh and his followers from the people of misguidance. They
lodged at the top of the valley of Qanat from the direction of al-Ghabah.
The Bant Qurayzah closed their fortress, seeing Huyayy ibn Akhtab as a
bad omen.

They said: “Do not be a part of this people in any way, for you do not

1”

181 The People of the House of the Prophet <. They have certain rulings, such as not being able to
consume charity. Traditionally, the Ahl al-Kis&, or those upon whom the Prophet ¢ placed his
cloak on one occasion, are ‘Ali, Fatimah, al-Hasan, and al-Husayn .; all the aforementioned
are considered to be from the Ahl al-Bayt. The inclusion of Salman « in this list is honorary.
[IGP-TD]




know who will have the turn of fortune. Huyayy has already destroyed his
own people, so stay away from him.” Huyayy approached the gate of their
fortress, which was closed. The leader of the Jews at that time was Kab ibn
Asad. “Where is Ka'b?” Huyayy asked.

“He is not here. He went out for an errand of his”, Kabs wife replied.

“Rather, he is with you, stooping over his bowl and eating from it, and
not wanting anyone to join him for dinner”, Huyayy said.

“Let him in. He is inauspicious’, Ka'b said. “By Allah, he is not visiting
us for anything positive.”

Huyayy entered and said: “By Allah, I am bringing you honour forever
if you do not leave me to be remembered. I have come with the Quraysh
and their associates, and I have driven the two allies to you: [the Bani]
Asad and Ghatafan”

Ka'b ibn Asad said: “The example of me and what you have brought
me is like a cloud that has emptied its rain and then floated onward. Woe
to you, O Huyayy! Leave us with our treaty with this man, for I have
never seen any man more truthful and loyal than Muhammad and his
Companions. By Allah, he has not forced a religion upon us or seized our
wealth, and we have no complaint about Muhammad or his treaty with
us. You are calling us to destruction. So, we exhort you in Allah’s name,

unless you exempt us on your own accord.” Huyayy replied: “By Allah, I

will not do so. Muhammad will not be able to recover from it until the
Day of Requital, and neither us nor these troops will leave until he dies.”

‘Amr ibn Sa‘d al-Qurazi said: “O assembly of Jews, you vowed to
Muhammad the things of which you are aware: to not deceive him or aid
his enemies against him, and to assist him against anyone who attacks
Yathrib. So, fulfil your vow to him. If you do not, then leave him to his
adversaries and move away from them.”

Huyayy kept at them until he won them over. Their [entire] assembly
agreed to the treachery upon the orders of one man, except for the Bana
Sa‘yah: [the Banil] Asad, [the Banii] Asid, and [the Bana] Tha labah, who
— they say — went to the Messenger of Allah .

They (i.e., the Jews) said: “O Huyayy, go to your companions, for we
do not trust them. [See] if they can give us hostages from all the nobles
who have come with them and who will stay with us. If they are ready to
fight Muhammad and his Companions, we shall set out with the seventy
[hostages] and ride their shoulders. If they will do that, seal the agreement
between us and them.”




Huyayy then went to the Quraysh who agreed to give him seventy
hostages. They tore up the treaty that had existed between them and the
Messenger of Allah 4, declared war on the Messenger of Allah 4, and
took protection in their fortresses. The Messenger of Allah ¢ set out and
prepared his Companions for battle.

The polytheists in effect besieged them for nearly twenty nights and
from every direction, to the extent that a person was not even sure if
they had completed their prayer or not. They dispatched a huge battal-
ion towards the residence of the Messenger of Allah £, and they fought
them for an entire day until night. When the time for the ‘Asr prayer
arrived, the battalion drew near, and neither the Prophet 4 nor any of the
Companions with him were able to perform the prayer as they wanted.
By night, the battalion retreated, and they mention that the Messenger
of Allah ¢ said: “They distracted us from the “Asr prayer; may Allah fill
their bellies and hearts with fire”

As the hardship facing the Prophet ¢ and his Companions intensified,
many people began to show hypocrisy and speak ill. Seeing the distress
amongst the people, the Messenger of Allah & began to give them glad
tidings, saying: “By the One in Whose Hand is my soul, you will be
relieved of the hardship you are experiencing. I hope to circumambulate
the Ancient House in safety and that Allah & will give me the keys to the
Ka‘bah. Certainly, Allah will destroy Caesar'®* and Khosrow'® and their
treasures will be spent in the way of Allah”

Some men who were with him said to his Companions: “Are you not
amazed that Muhammad is promising us that we will circumambulate the
Ancient House and that the treasures of the Persians and Romans will be
distributed amongst us, whilst we are here not feeling safe to even go to
relieve ourselves? By Allah, he is promising us nothing but delusion!”

Others with him said: “Give us permission [to leave], for our homes
are exposed”

Others said: “O people of Yathrib, there is no place for you here, so go
back”

The Messenger of Allah s sent Sa‘d ibn Mu‘adh of the Bani ‘Abd
al-Ashhal, Sa‘d ibn ‘Ubadah, ‘Abdullah ibn Rawahah, and Khawwat ibn

182 Caesar, here, refers to the head of the Byzantine or Eastern Roman Empire.
183 The king of Persia.




Jubayr to the Bant Qurayzah to speak to them and remind them of their
treaty. They approached the gate of the Banii Qurayzah’s fortress and were
let in, and they called upon them to renew their alliance. “Now? When
our wing is broken?” the Banit Qurayzah responded, referring to the Bana
al-Nadir.

Then, they expelled them, severely insulting the Prophet <. Sa‘d ibn
‘Ubadah began to insult them back, which angered them. Sa‘d ibn Mu ‘adh
said to Sa‘d ibn ‘Ubadah: “By Allah, we did not come here for this, and the
issue between us is now more [severe] than merely exchanging insults.”

Sa‘d ibn Mu ‘adh then called out to them, saying: “You know well what
is between us and you, O Bana Qurayzah, and I fear for you something
like the Battle of the Banu al-Nadir, or similar”

“Eat your father’s penis!” they replied.

“Another response would have been more graceful and better than this”,
Sa‘d retorted. After giving up on them, they returned to the Messenger of
Allah 2. He noticed their displeasure at what they had brought back in
their facial expressions. “What is the matter?” he asked.

“We are coming to you from the filthiest of the creation of Allah and
the greatest in enmity towards Allah and His Messenger”, they replied,
informing him of what they had said. The Messenger of Allah ¢ instructed
them to keep what had happened a secret.

The Messenger of Allah 4 left and went to his Companions, who were
in the midst of an intense test, fearing even more than they did on the day
of Uhud. When they saw the Messenger of Allah ¢ approaching, they
asked: “What news do you bring, O Messenger of Allah?”

“Good. Be glad”, he replied. Then, he covered himself in his cloak, and
lay down for a long time. When they saw the Messenger of Allah ¢ lying
down, their fear intensified, and they realized that it was not good news
that had come to him from the Banit Qurayzah. Then, the Messenger of
Allah < raised his head and said: “Glad tidings, O people. Glad tidings of
the Victory and Help of Allah”

The next morning, the two sides approached one another, and arrows
and stones were thrown between them. Ibn Shihab said: “Sa ‘id ibn al-Mu-
sayyib said: “The Messenger of Allah # said: “O Allah, I ask of You
Your covenant and Your pledge. O Allah, if You wish, You shall not be
worshipped”

Nawfal ibn ‘Abdillah al-Makhzimi, who was one of the polytheists,
approached on a horse of his to breach the trench, but he fell into the




trench. Allah & killed him and subdued the polytheists as a result, this
being distressful for them. They sent a message to the Messenger &,
saying: “We will give you blood money in return for handing over his
body so that we can bury him.”

The Prophet & replied to them: “He was filthy, and his blood money
is filthy. Allah cursed him and cursed his body. We have no desire for his
blood money, and we are not preventing you from burying him?”

Sa‘d ibn Mu‘adh was shot that day - they say — by Hibban ibn Qays of
the Banit ‘Amir ibn Lu‘ayy then the Bant al-‘Arigah, severing the median
vein in his arm. Others say that it was Abii Usamah al-Jushamy, an ally of
the Bani Makhzam, that shot him. Sa‘d ibn Mu‘adh said: “O Lord, cure
me of the Banit Qurayzah before my death.” The wound stopped bleeding
after it had been flowing.

The people of faith were steadfast in the face of the large numbers and
the imposing nature of the Confederates they saw, and it increased their
certainty in the promise Allah had made them.

The two sides then retreated, after which Abt Sufyan sent a message
to the Banat Qurayzah, saying: “We have stayed here for a long time and
our surroundings have dried up, so we cannot find any pasture for our
mounts. We want to get to Muhammad and his Companions first, so that
Allah can decide the matter between us and them. What do you think?”

The Ghatafan sent them the same, and it was said: “What an excellent
idea! If you wish, stand [to fight], for we will not hold you back if you send
the hostages to us”

A man from the Ashja“ called Nu‘aym ibn Mas ‘id arrived spreading the
news. He had heard what the Quraysh and the Ghatafan had sent to the
Bant Qurayzah and what their response had been. When the Messenger of
Allah ¢ saw him, he gestured to him. This was at the time of Tsha. Nu‘aym
ibn Mas‘tid went over and entered upon the Messenger of Allah 4, who
was in a Turkish tent of his, accompanied by a group of his Companions.
“What news do you have?” the Messenger of Allah < asked him.

“By Allah, you do not have any strength against the enemy. They have
united against you and are rushing towards you. They sent a message to
the Bant Qurayzah, [saying,] ‘We have stayed here for a long time and
our surroundings have dried up, so we cannot find any pasture for our
mounts. We want to get to Muhammad and his Companions first so we
can rid ourselves of them. The Bana Qurayzah replied to them: “‘What an
excellent idea! If you want, send hostages. Then, there will be nothing to




hold you back besides yourselves.”

The Messenger of Allah ¢ said: “I am going to tell you something in
confidence, but do not mention it to anyone.”

“Yes”, they replied.

“They sent a message to me proposing a truce, and for me to return the
homes and wealth of the Banu al-Nadir”, he said.

Nu‘aym left the Messenger of Allah £, heading for the Ghatafan. The
Messenger of Allah < said: “War is deception, and perhaps Allah will do
something for us”

Nu‘aym went to the Ghatafan and said: “I am a sincere advisor to you,
and I have discovered the plot of the Jews. You know that Muhammad has
never lied. I heard him saying that the Bana Qurayzah have offered him
a truce in exchange for returning the homes and wealth of their brothers,
the Bant al-Nadir, and handing the hostages over to him.”

Then, Nu‘aym ibn Mas‘ad al-Ashja‘i went to Aba Sufyan ibn Harb
and the Quraysh and said: “Know that I have discovered the treachery
of the Jews. I heard Muhammad saying that the Ban Qurayzah have
offered him a truce in exchange for returning the homes and wealth of
their brothers, the Bant al-Nadir, and in exchange for them returning the
hostages to him to fight alongside him and restore the treaty that existed
between them”

Abu Sufyan went out to the noblemen of the Quraysh and said: “Give
me your opinions, for they are fed up with staying there and the land has
become difficult for them”

They said: “We think we should leave and not remain [here], in light of
the things that Nu‘aym told you. By Allah, Muhammad has not lied, and
these people are treacherous.”

When the hostages heard the discussion, they said: “By Allah, we do
not trust them and we will never enter their fortress”

Abu Sufyan said: “We will not rush until we have sent a message to
them, to confirm what they think”

Abau Sufyan sent ‘Tkrimah ibn Abi Jahl and some warriors to them, and
this was on the eve of Saturday. They arrived and spoke with them. He
said: “We are fighting tomorrow, so come out to us.”

“Tomorrow is Saturday, and we never fight on Saturdays (the Sabbath)”,
they replied.

“We cannot stay, as the camels and horses are going to die and we
cannot find any pasture”, ‘Tkrimah said.




“We do not even work on Saturdays, so how can we fight?” they replied.
“Stay until Sunday, and send the hostages to us.”

‘Tkrimah returned, having given up gaining their support.

The hardship and siege became worse for the Muslims. They were
preoccupied with themselves, resting neither by day nor by night. The
Messenger of Allah > wanted to send someone outside of the trench to
find out about the enemy. So, the Messenger of Allah approached one of
his Companions and said: “Will you go obtain news of the enemy?” But he
presented an excuse, and so he left him. He went to a second person who
responded similarly. All the while, Hudhayfah ibn al-Yaman was listening
to what the Messenger of Allah & was saying, but he was totally silent
due to the difficulty and hardship he was experiencing. The Messenger of
Allah ¢ came to him without knowing who he was.

“Who is this?” he asked.

“I am Hudhayfah ibn al-Yaman’, he replied.

He said: “It is you that I want. Could you hear me speaking since last
night and my asking for men to send and get information of the enemy
for us?”

Hudhayfah said: “By the One Who sent you with the Truth, I could
hear it”

“So what was preventing you from standing up when you heard what
I said?” he asked.

“Pain and hunger”, he replied.

When he mentioned hunger, the Messenger of Allah 4 smiled. “Stand
up’, he said. “May Allah protect you from in front of you, from behind
you, from above you, from below you, from your right, and from your left
until you return to us”

Hudhayfah stood up, gleeful at the supplication of the Messenger of
Allah 4. He was no longer affected by hunger and fear, and he stopped
noticing the hardship that had afflicted him before. He went on his way,
crossing over the trench and sat right in the midst of the polytheists. He
found Abi Sufyan ordering them to light their fires, saying: “Let every
person identify who is sitting next to them?”

Hudhayfah clasped the hand of the man to his right and said: “Who
are you?”

“I am So-and-so”, the man replied.

He then clasped the hand of the man to his left and said: “Who are
you?”




“I am So-and-so’, the man replied. Hudhayfah proceded both of them
in questioning, fearing they may notice him.

Abu Sufyan then gave the order to depart. They dismantled their camp,
loaded their belongings, and set out. The cavalry paused for a moment
during the night before moving on. The Ghatafan heard cries and grunts
[of camels] from the Quraysh’s direction and so sent messengers towards
them. They brought back news of the Quraysh’s departure and so they
withdrew without any further action.

Before their departure, Allah had sent a wind that lasted several nights,
destroying any structure that stood, such that no place on Earth was more
severe and more disliked to them than this place. They quickly dispersed
while the wind was at its strongest, accompanied by unseen forces from
Allah, as Allah Exalted said.

Hudhayfah returned with news of the enemy and found the Messenger
of Allah 4 standing in prayer. This was similar to when Muhammad
ibn Maslamah and his companions had killed Kab ibn al-Ashraf; the
Messenger of Allah <2 remained in prayer until they had completed their
mission. When Hudhayfah approached the Prophet <, he was instructed
to come closer until his back touched the leg of the Prophet «:. He folded

his garment for warmth. The Prophet ¢ then turned to him and inquired
about the enemy, and Hudhayfah informed him.

By morning, the Prophet 4 and the Muslims found that Allah had
granted them victory and comfort. They returned to Medina, their trials
severe from the enemy’s siege, which had taken place during a harsh
winter. They thus returned exhausted and laid down their arms.




THE BATTLE OF THE BANU QURAYZAH

Whilst the Messenger of Allah ¢ was - according to what they say -
combing his hair in his washing area, having parted one side of his
head, Jibril arrived wearing his armour upon a horse, and stopped at the
entrance of the mosque, near the place where funerals are performed. The
Messenger of Allah <> went out to him. “May Allah forgive you. Have you
put down your weapon?”'#

“Yes”, he replied.

Jibril said: “But we (the Angels) have not put down ours since the
enemy has come to you. You remained in pursuit of them and Allah
defeated them?”

They say there were traces of dust on Jibril's wing. Jibril then said to
him: “Allah & commands you to fight the Banti Qurayzah, and I am head-
ing for them with the Angels accompanying me to shake their fortress and
bring the people out.”

The Messenger of Allah & set out, following Jibril, and he passed a
gathering of the Bani Ghanm, who were waiting for the Messenger of
Allah ¢. “Did a warrior pass you just now?” he asked them.

“Dihyah al-Kalbi passed us on a white horse, with a sheet of silk
beneath him and clad in armour”, they replied.

They mention that the Messenger of Allah <2 said: “That was Jibril” The
Messenger of Allah 2 used to liken the appearance of Dihyah al-Kalbi to
Jibril. “Take me to the Banai Qurayzah and pray ‘Asr amongst them?”

They then stood - or whoever amongst them Allah wished - and
headed to the Bana Qurayzah. The time for ‘Asr started whilst they were
en route and they mentioned the prayer, and some said to others: “Do you
not know that the Messenger of Allah & ordered you to pray ‘Asr at the
Bani Qurayzah?”

Others said: “It is the prayer.” Thus, some of them prayed whilst a group
of them delayed the prayer until they prayed it at the Banit Qurayzah after
sunset. They mentioned to the Messenger of Allah ¢ those of them who
prayed quickly and those who delayed it, and they also mentioned that he
did not reproach any of the two groups.

When ‘Ali ibn Abi Talib saw the Messenger of Allah & coming, he

184 Jibril ¥ is conversing with the Prophet ¢ and asking him this question. [IGP-TD]




received him, saying: “Go back, O Messenger of Allah, for Allah will suf-
fice you against the Jews.” “Ali had heard them saying something negative
about the Messenger of Allah & and his wives, and he did not want the
Messenger of Allah ¢ to hear it.

“Why are you instructing me to go back?” the Messenger of Allah <
asked. ‘Al concealed what he heard them say. “I think you heard them
saying something offensive about me”, the Messenger of Allah ¢ contin-
ued. “Proceed, for if the enemies of Allah see me, they will not say any of
the things you heard”

When the Messenger of Allah ¢ reached their fortress — whilst they
were at its peak - he called out at the top of his lungs to a group of their
noblemen, making sure they heard him.

He said: “Respond to us, O assembly of Jews, O brothers of chimpan-
zees. Humiliation from Allah has befallen you?”

The Messenger of Allah & besieged them with the Muslim brigades
for more than ten nights, and Allah repelled Huyayy ibn Akhtab until he
entered the fortress of the Banit Qurayzah. Allah & struck fear into their
hearts, and the siege was tightened.

They called out for Aba Lubabah ibn ‘Abd al-Mundhir; they were
allies of the Ansar. Aba Lubabah said: “I will not come to you until the

Messenger of Allah ¢ gives me permission.”

The Messenger of Allah 4 said: “T hereby give you permission.”

So, Abu Lubabah went to them. They wept before him, saying: “O
Abu Lubabah, what do you think [about our situation] and what do you
instruct us to do? For we do not have the ability to fight””

Abu Lubabah pointed to his neck and pressed it with his fingers, com-
municating to them that the only intention is for them to be killed.

When Abu Lubabah left, he was filled with despair, realizing that he
had been afflicted with a mighty trial. He said: “By Allah, I will not look
at the face of the Messenger of Allah < until I express to Allah a sincere
repentance that Allah knows is from my soul.” He returned to Medina and
tied his hand to a tree trunk.

They say that he was tied there for almost twenty nights. The Messenger
of Allah € said - as is mentioned — when Abu Lubabah was delayed [in
returning]: “Has Abua Lubabah not finished with his allies?”

“O Messenger of Allah”, they replied: “by Allah he has left the fortress,
but we do not know where he went.”




THE BATTLE OF THE BANU QURAYZAH [CONTINUED]

The Messenger of Allah ¢ said: “Something has happened to Abua
Lubabah.”

A man approached from the mosque and said: “O Messenger of Allah,
I saw Abu Lubabah tied with a rope to one of the posts of the mosque”

The Messenger of Allah £ replied: “He was afflicted by a trial after me.
If he came to me, I would have sought forgiveness for him. If he had done
so, we would not have moved him from his place until Allah & judged
regarding him however He wishes.”

When they (i.e., the Bant Qurayzah) asked him for a man to judge
between them, the Messenger of Allah 4 said: “Choose whomever
you wish from my Companions.” They chose Sa‘d ibn Mu‘adh, and the
Messenger of Allah « was pleased with that decision.

They agreed upon the judgement of Sa‘d ibn Mu‘adh. The Messenger
of Allah 4 ordered for their weapons to be seized, and so they were col-
lected in his tent. He also ordered for them to be chained and bound, and
placed in the house of Usamah.

The Messenger of Allah 42 sent for Sa‘d ibn Mu‘adh. He arrived on
a Bedouin’s donkey, and they say that his saddlecloth was made of palm
fibre. He was followed by a man from the Bani ‘Abd al-Ashhal, who was
walking alongside him, lauding the rights of the Banti Qurayzah, men-
tioning the oath they had sworn at the Battle of Bu ‘ath, and saying: “They
have chosen you above the rest of your people, hoping for your mercy,
compassion, and sympathy for them. So, spare them, for they shall be a
beauty and a reserve.” The man continued, but Sa‘d gave no response until
they drew close. “Will you not reply to me concerning that which I am
speaking to you?” he asked.

“The time has come for me not to allow the blame of any critic to divert
me from [the way of] Allah”, Sa‘d replied.

The man left him and went to his people. “What happened?” they
asked. He told them that he is not going to spare them, informed them of
what he had said to Sa‘d, and how Sa‘d had replied.

Sa‘d ruled that their fighters be executed, their women and children be
taken as prisoners of war, and their wealth be divided.

They mention that the Messenger of Allah 4 said to Sa‘d: “You have
judged according to the ruling of Allah &”

So, the Messenger of Allah <& had their fighters executed, and there




were, they say, six hundred of them. They were killed at the house of Aba
Jahm in Balat — which was not [known as Balat] at that time - and they
say that their blood reached Ahjar al-Zayt in the market. He took their
women and children as prisoners of war and had their wealth divided
amongst the Muslims who were present.

The Muslims captured thirty-six horses in total, so the Messenger of
Allah ¢ divided them, giving each horse two shares.

Huyayy ibn Akhtab was brought out. “Has Allah humiliated you?” the
Messenger of Allah < asked him.

“You have overcome me”, he replied: “but I do not blame myself for
fighting and attacking you.” He then gave the instruction and so his neck
was struck, all this taking place in front of Sa‘d ibn Mu‘adh.

‘Amr ibn Su‘da was amongst the captives. When they were brought
forward to be executed, they found him to be missing. “Where is ‘Amr?”
they asked.

“By Allah, we have not seen him’, the captives replied. “This piece of
rope is what was on him, so we do not know how he managed to escape”

The Messenger of Allah < said: “He escaped from us due to that which
Allah knew about him.”

Thabit ibn Qays ibn Shammas, one of the Bani al-Harith ibn al-Khaz-
raj, approached the Messenger of Allah ¢ and said: “Give me al-Zubayr
and his wife” So, the Messenger of Allah 4 conferred them to him. Thabit
went back to al-Zubayr and said: “O Aba ‘Abd al-Rahman, do you recog-
nize me?”

At that time, al-Zubayr was elderly and blind. “Does a man not recog-
nize his brother?” he replied.

“I wanted to reward you today for your action”, Thabit said. “Do so,
for the Most Generous rewards the generous”, al-Zubayr replied. “I have
already done so. I asked the Messenger of Allah <, and he gave you to
me’, Thabit explained, unlocking his shackles.

“I have no guide”, al-Zubayr said: “and you have taken my wife and
children?” Thabit returned to the Messenger of Allah ¢ and asked him for
al-Zubayr’s wife and children, and he conferred them to him too. Then, he
went back to al-Zubayr and said: “The Messenger of Allah <2 has returned
your wife and children to you” Al-Zubayr said: “I have an orchard in
which I toil, and my family and I have no livelihood besides that.”

Thabit returned to the Messenger of Allah ¢ [again] and asked him for
al-Zubayr’s orchard, and he conferred it to him. He went back to al-Zubayr




and said: “The Messenger of Allah <2 has returned to you your family and
wealth. So, embrace Islam, and you will be safe” “What happened to the
two assemblies?” he asked. He mentioned some figures from his people
by name. Thabit said: “They have been killed and finished. Perhaps Allah
% will guide you, and perhaps He has kept you alive for a good cause.”
Al-Zubayr replied: “T ask you by Allah & and by the favour I did you that
you join me with them, for there is no good in life after them.”

Thabit mentioned that to the Messenger of Allah #, who then
instructed for al-Zubayr to be killed.

‘Aishah &, the wife of the Prophet &, said: “Sa‘d ibn Mu ‘adh’s wound
had healed and closed up. He had supplicated Allah &, saying: ‘O Allah,
Originator of the Heavens and the Earth, You know that there were no
people more hated by me than a people who rejected and expelled the
Messenger. And I believe that war between us and them has ended. If
there is to be conflict between us and them, keep me alive so that I can
fight them. But if You have ended the conflict between us and them, then
make these wounds gush and allow me to die therein. So, Allah & made
them gush, as they mention, whilst he was asleep in the middle of the
night. He was not discovered until he had passed away, but the wound had
not stopped bleeding” The Messenger of Allah < relocated Sa‘d after he
had been shot in the trench, and set up [a tent] for him at the back of the
mosque so he could visit him nearby.

The poet said about the Banii Qurayzah:

“Alas! O Sa‘d, Sa‘d of the Bant Mu ‘adh,

For what the Qurayzah and the Baniai al-Nadir did.
You left your pot empty with nothing in it,

Whilst the people’s pot is hot and boiling.”'*>

When Allah & executed His decree upon the Banit Qurayzah, and
Allah & relieved the believers of the scourge of those places, Quran was
revealed. Allah was acquainting the believers with the blessing that He
% had bestowed upon them when He sent upon their enemies a [bitter]
wind, and forces they could not see against the enemy that came at them
from above and below, when their eyes grew wild [in horror] and their

185 Translator’s note: meaning they are still powerful and strong.




hearts jumped into their throats, and they entertained [conflicting]
thoughts about Allah. When hardship and difficulty descended with the
actions of the Hypocrites, a group of them said: “Allah and His Messenger
have promised us nothing but delusion!”'*¢ Another group attempted to
hinder the victory of Allah and His Messenger &, calling and inviting
their brothers to abandon the Messenger of Allah . He mentioned the
sharpness of their tongues and their lacking courage to fight. Then, He
mentioned the Muslims and their genuineness during trials. He states:
“Some of them have fulfilled their pledge [with their lives], others are
waiting [their turn]. They have never changed [their commitment] in the
least”'®” Then, He states: “Allah drove back the disbelievers in their rage,
totally empty-handed. And Allah spared the believers from fighting. For
Allah is All-Powerful, Almighty”'$

Thereafter, He mentioned the Banit Qurayzah and their collaboration
with the enemy of Allah and His Messenger . Allah, may He be glori-
fied, says: “And He brought down those from the People of the Book who
supported the enemy alliance from their own strongholds, and cast horror
into their hearts”’*” He also mentions how He made the Muslims over-
power them through killing or imprisoning them, and their lands, homes,
and wealth He caused them to take over: “..as well as lands you have not

yet set foot on. And Allah is Most Capable of everything”'*

Allah also sent down Qur’an that you would recognize upon reciting:
twenty-nine verses, opening with: “O believers! Remember Allah’s favour
upon you when [enemy] forces came to [besiege] you, so We sent against
them a [bitter] wind and forces you could not see. And Allah is All-Seeing

of what you do”*"

186 al-Ahzab, 12.
187 al-Ahzab, 23.
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Muslims Who Were Killed at the Battle of the Trench from the
Angar Then From the Bana ‘Abd al-Ashhal

« Sa‘dibn Mu‘adh, the one for whom it is said that the Throne shook.
He was shot with an arrow and lived for another month, but then
succumbed [to his wounds] and died. He supplicated in this battle
with the supplication we have mentioned, and Allah & thus an-
swered his prayers. Allah & took him as a martyr and comforted
him with respect to the Bani Qurayzah by assuming responsibility
for the ruling regarding them.
It is said that he was shot by Abti Usamah al-Jushami, an ally of the
Bana Makhzim. “‘Urwah ibn al-Zubayr said it was in fact Hibban
ibn Qays, one of the Bani al- ‘Ariqah, who shot him with an arrow
and severed the basilic vein in his upper arm.

Also killed that day were:
e Anasibn Mu‘adh ibn Aws ibn ‘Abd ‘Amr.
o ‘Abdullah ibn Sahl.

From the Bana Salimah:

o Thalabah ibn ‘Anamah.

o Tufayl ibn Malik ibn al-Nu'man. He was killed by Wahshi. After
accepting Islam, Wahshi killed Musaylimah the Liar with the same
spear he used to kill Tufayl and Hamzah ibn ‘Abd al-Muttalib
. Wahshi said, they relate: “O Allah, You honoured Tufayl and
Hamzah with my spear. So, disgrace Musaylimah with it” So, he
killed him. A man from the Bana Fihr stole it from him. Wahshi
died - they claim - being heavily afflicted by alcohol."**

192 Editor’s note: Although some have questioned the credibility of this report regarding the latter
part of Wahshs life, it is important to note that the Companions — unlike the Prophets — were
not granted infallibility (‘ismah); hence, it was possible for them to commit sins, both minor
and major.

It is reported that during the caliphate of ‘Umar 2, Wahshi 2, was lashed on numerous occa-
sions due to being caught drinking, at which ‘Umar « lamented: “By Allah, I knew that Allah
would not leave the killer of Hamzah untouched (i.e., without suffering worldly afflictions).” If
reliable, this report affirms, at most, that this affliction was part of what Wahshi 2, endured as
an expiation for the killing of Hamzah £, in addition to being clearly instructed by the Nabi &
to never appear before him. All the above, however, does not in any way detract from his being
included amongst the Companions and thus enjoying the merits accorded to them.

Moreover, Wahshi killing Musaylimah is sufficient, Allah willing, as an atonement for any
element of impiety documented against him. Wahshi & himself relates: “When the Muslims




From the Banu Dinar:
« Kabibn Zayd.

Disbelievers Who Were Killed From the Quraysh and Then the
Bana Makhzam:
 Nawfal ibn ‘Abdillah ibn al-Mughirah.

From the Bant ‘Abd al-Dar:
o ‘Uthman ibn Munabbih ibn ‘Ubayd ibn al-Sabbaq. He died in Mec-
ca from a stab wound he endured that day.

From the Bant ‘Amir ibn Luayy:
o ‘Abdullah ibn Qays.
o Hislibn ‘Amr.

Who was Killed at the Battle of the Banii Qurayzah from the Ansar
then from the Bana al-Harith ibn al-Khazraj:
o Khalid ibn Suwayd ibn Tha labah.

THE EXPEDITION OF HUDAYBIYYAH

The Messenger of Allah # performed ‘Umrah in Dha al-Qa‘dah'?, 6
AH. They entered into ihram from Dht al-Hulayfah'* and dyed their hair
yellow. He was accompanied by a large group of his Companions. They
had no weapons except swords. ‘Umar 4 said: “O Messenger of Allah,
do you fear the fanaticism of Aba Sufyan and his companions against us
when they have not prepared themselves for conflict?”

“By Allah, I do not know”, he replied: “but I do not like to carry weap-
ons whilst performing ‘Umrah?”

When the Quraysh heard about the Messenger of Allah < setting

marched to fight Musaylimah the Liar, I made du ‘@’ to Allah & to allow me to kill Musaylimah
to atone for [killing] Hamzah. I took the same spear with which I killed Hamzah, and I struck
him just as an Ansari wounded him from the other side. Your Lord knows who actually killed
him, but if I was the one who dealt the fatal blow, then I have killed the worst of people as I have
killed the best of people after the Messenger of Allah (i.e., Hamzah).” (Ibn Hisham, al-Sirah
al-Nabawiyyah, vol. 3, pp. 35-36.)

193 The 11" month of the Islamic Hijri calendar. [I[GP-TD]

194 The migat of the people of Medina. [IGP-TD]




out, they said: “We do not know what this man wants. Does he advance
towards us with his soldiers whilst there is this conflict between us? We
will not allow him to do that, so prepare accordingly”

Ibn Shihab said: “From Qudayd, the Messenger of Allah <2 sent a spy
of his from Khuza‘ah to inform him regarding the disbelievers of the
Quraysh in Mecca. The Messenger of Allah ¢ met with his spy whom
he had sent at a pool in al-Ashzaz — which was three miles from ‘Usfan
towards Mecca — who told him that he had left the Quraysh gathering
people to fight him. The Messenger of Allah < sought the advice of the
Muslims, saying: ‘What do you advise regarding this people that have
assembled to fight us? Do you think we should launch an attack on those
who have gathered against us and on what is lawful of their wealth, and
inflict on them? If they desist, they will do so angrily and vengefully, and
if a neck from them remains, Allah & will sever it. Or do you think we
should head for the Sacred House and fight whoever prevents us from it?’

Abu Bakr replied: ‘Allah and His Messenger know best. We have come
for an objective, so let us head there and fight whoever prevents us from
it

‘In that case, yes, the Messenger of Allah ¢ responded, and they set off
with this as their plan”

It is said that the Messenger of Allah ¢ marched until he reached
‘Ustan, where he was met by Bishr ibn Sufyan al-Ka'bi"”. He said: “The
Quraysh have lodged at Dhii Tuwa with their mothering camels. They
have dressed in leopard skins and their cavalry are at Kura“ al-Ghamim,
led by Khalid ibn al-Walid. They are swearing by Allah & that they will
come between you and the House”

They say that the Messenger of Allah 4 replied: “Woe to the Quraysh!
I did not set out to fight them. Rather, I set out to perform ‘Umrah to this
House. If the Quraysh had stayed out of the situation between me and
the other Arabs, I would have shielded them from conflict. If the Arabs
defeated me, that would have been what they wanted, and if I overcame
them, then that would [only] affect them, and they [the Quraysh] would
have remained secure. So, what do the Quraysh think? By the One in
Whose Hand lies my soul, I will continue striving for that which Allah
has sent me with until this neck is severed.”

195 Ibn Hajar registers him as being Bishr ibn Sufyan al-‘Ataki in al-Isabah. [IGP-TD]




They relate that the Messenger of Allah 4 said: “Is there a man who
can take us tonight towards the left of the main route, so that we can steer

clear of the enemies lying in ambush?” This was part of what he said at
night. A man alighted his mount, but the Messenger of Allah £ did not
trust his directions. He said: “Is there any person?” Then, a man began
moving on his mount and the Messenger of Allah & and other people
followed him. They came across al- ‘Usayl until they came from beneath
Baldah. When they were either at the top or the bottom of the mountain
of al-Murar, which some call the mountain of Dhat al-Hanzal, the mount
of the Messenger of Allah > sat down. The people said: “She has stopped”

The Messenger of Allah ¢ replied: “She has not stopped, and it is not
her habit. Rather, she has been stopped by what stopped the elephants
from Mecca. The Haram has borne heavily on her, and it is even heavier
on me. By the One in Whose Hand lies my soul, they shall not ask me
for any matter today that, consists of joining ties, except that I shall grant
them it”

The Messenger of Allah ¢ alighted, to which the people said: “We
have no water” He then took out an arrow from his quiver and ordered for
it to be placed inside a well which had no water. They then drank to their
fill and watered their camels.

It is said that the Messenger of Allah £ said: “Who will go down into
the well?” Khallad ibn ‘Abbad al-Ghifari went down and the Messenger
of Allah #: lowered him with his turban. He descended into the well and
the water then increased until the people drank to their fill.

Itis said that the person who descended into the well was in fact Najiyah
ibn Jundub al-Aslami™®. It is also said that the person who showed the
route to the Messenger of Allah & that night was “Amr ibn ‘Abd Nuhm
al-Aslami.

It is said that the Messenger of Allah ¢ said when he was on the
mountain pass or as they moved to lower ground: “Say: ‘O Allah, forgive
us.” When they had said it, he said: “This is similar to that which was pre-
sented to the Children of Israel when they were told: *...and say: “Absolve

196 Najiyah ibn Jundub ibn ‘Umayr ibn Ya ‘mar ibn W#'ilah ibn Sahm ibn Mazin ibn Salaman ibn
Aslam al-Aslami. He is also called the keeper of the goat of the Messenger of Allah 4. It is said
that his name was Dhakwan, but then the Prophet <& renamed him “Najiyah” when he was
saved from the Quraysh. [IGP-TD]




us.” We shall forgive your sins.*”” But they changed it

Budayl ibn Warqa' came to him amongst some of the Bant Kab. The
Messenger of Allah ¢ had narrated what has been mentioned in the
Quran. Budayl said to him what Bishr ibn Sufyan had said to him, and
the Messenger of Allah ¢ gave him the same reply as he gave to Bishr.

Budayl then returned to the Quraysh and told them the news. They then
sent towards him (i.e., the Prophet 42:) a man from the Bant al-Harith ibn
‘Abd Manah called al-Hulays. When the Messenger of Allah & saw him,
he said: “Send out the camels, because he is from a people who respect
sacrificial animals.” There were 70 camels.

Jabir ibn ‘Abdillah said: “There was one camel between every seven
people, as we used to say”

When al-Hulays saw them, he returned without meeting the Messenger
of Allah 42 and said: “The Quraysh are ruined, by the Lord of the Ka ‘bah.
The people have only come to perform ‘Umrah. I have never seen so many
sacrificial camels rushing towards me from the valley being barred from
the House.”

They reviled him and said: “You are just a Bedouin.”

They then sent Mikraz ibn Hafs ibn al-Ahnaf. When the Messenger of
Allah €2 saw him, he said: “Before you is a treacherous man.” He spoke to
the Messenger of Allah 42 and then returned to them.

After that, they sent ‘Urwah ibn Mastd al-Thaqafi. ‘Urwah said
to them: “I do not think you will accuse me regarding what I consider
blameworthy. You are the father, and I am the son. I have brought to you
those who obeyed me, and I was with you in what you are doing” They
believed him.

‘Urwah then came to the Messenger of Allah ¢:. When he came to
him, he said: “Have you come, O Muhammad, with the riffraff of people
through which you will fight your own kinsfolk? By Allah, it is as though
I am seeing you after they have dispersed from you and handed you over”

Behind the Messenger of Allah 4 was Abu Bakr al-Siddiq, who said:
“Bite on the clitoris of al-Lat!"®

197 al-Baqarah, 58.

198 Editor’s note: Such indecent words may shock the audience, especially from the noble likes
of Aba Bakr al-Siddiq . It is important to note, however, that it was an extreme exception.
When Abu Bakr &, would be insulted, he would often reply with the verse: “The servants of the
Most Compassionate are those who walk on the Earth humbly, and when the foolish address
them [improperly], they only respond with peace”” (al-Furgan, 63). However, in this instance,




Would we flee from him and hand him over?”

‘Urwah asked: “Who is this?”

It was said: “This is Abt Bakr al-Siddiq”

He replied: “By Allah, had it not been for your favour to me during
Jahiliyyah, I would have responded in kind.”

Al-Mughirah ibn Shu‘bah was standing by the blessed head of the
Prophet 42 in his armour. ‘Urwah began touching the beard of the
Messenger of Allah <2 as he spoke to him (a sign of affection). Al-Mughirah
was saying: “Keep your hand to yourself lest it does not return to you”,
repeating this many times.

‘Urwabh said: “If only I knew who this person who hurt me is”

The Messenger of Allah & smiled and said: “This is your nephew,
al-Mughirah ibn Shu‘bah.”

‘Urwah said: “O fool! You only washed your buttocks yesterday. By
Allah, you have left us hated by Thaqif”, taunting him over the group he
had killed on the way from Egypt (in Jahiliyyah).

‘Urwah saw that no saliva or leftover water from ablution was falling
from the Messenger of Allah 4 except that the Muslims were scrambling
for it. Some of them were drinking it whilst others were washing with
it. ‘Urwah returned to the Quraysh and informed them of what he had
seen. He said: “By the One in Whose Hand lies my soul, I have seen a
kingdom the like of which I have never seen before. I have seen Khosrow
in his kingdom, Caesar in his kingdom, and the Negus in his kingdom. I
have never seen anyone like him. So, move out of his way to the House.”
However, they swore at him and did not accept what he had to say.

Thereafter, the Messenger of Allah ¢ called ‘Umar ibn al-Khattab to
send him to the Quraysh whilst he was at Baldah. ‘Umar said to him: “O
Messenger of Allah, do not send me to them, for I fear for my life from
them. Rather, send ‘Uthman ibn ‘Affan”'*

He thus sent ‘Uthman to them. He met Aban ibn Sa‘id ibn al-‘As who
offered him protection and mounted him in front of him on his horse,
until he came and spoke to them (i.e., Quraysh) regarding that which the

Abu Bakr &, was enraged on behalf of the Prophet’s honour and thus chose the vilest disparage
he could conjure in the moment. Even in such cases, it is the only recorded instance of such
language being used.

199 Editor’s note: Nobody can ever accuse the famously brave ‘Umar of cowardice, so it is clear that
‘Umar is suggesting this as a strategic manoeuvre. ‘Uthman was the son of Abu Sufyan’s cousin,
so there was a familial link, and he was thus sent to the Quraysh to mediate.




Messenger of Allah <2 had ordered him. So, they sent Suhayl ibn ‘Amr
with him to make an agreement with him.

At that time, there were many [secret] Muslims in Mecca from its
native people. They invited ‘Uthman ibn ‘Affan to circumambulate the
House but he refused to do so, and said: “It does not befit me to circum-
ambulate it until the Messenger of Allah < has not done so.”

He then returned to the Messenger of Allah ¢ alongside Suhayl ibn
‘Amr to whom he had given protection so he could make an agreement
with the Messenger of Allah <2:. And so the Messenger of Allah 4 and
Suhayl ibn ‘Amr came to an agreement and made a truce.

‘Ali ibn Abi Talib wrote the truce between them. He wrote: “In the
Name of Allah - the Most Compassionate, Most Merciful”, to which
Suhayl retorted: “What do I know of ‘the Most Compassionate, Most
Merciful’? Instead, write: ‘In Your Name, O Allah.” So, they wrote that,
without being overcome with any chauvinism as was the case with the
disbelievers®®. He wrote: “This is what Muhammad ibn ‘Abdillah?*! and
Suhayl ibn ‘Amr have agreed. They have agreed that Muhammad ibn ‘Ab-
dillah will return from the place he is in and not enter Mecca until the
following year, and that whoever amongst the people wishes can be an ally
to the Messenger of Allah and whoever amongst the people wishes can be
an ally to the Quraysh.”

The Bant Ka'b leapt up and decided they were allies of the Messenger
of Allah and the Bant Bakr leapt up and decided they were allies of the
Quraysh. They wrote in their agreement: “There shall be no armour or
swords”, along with other conditions. Furthermore: “The Messenger of
Allah will return and perform ‘Umrah the following year. The Ka ‘bah will
be made accessible to him for three days, without him being sent back,
and neither he nor any of his Companions will enter it with anything
more than a rider’s weapons.” It is said that they wrote in their truce: “The
container is tied.*”

200 The disbelievers of Mecca believed that they enjoyed a decisive advantage and they behaved
accordingly in a haughty and uncompromising manner. [I[GP-TD]

201 In reality, “Ali &2 first wrote, “Muhammad the Messenger of Allah” However, the disbelievers of
Mecca rejected that and told him, “Do not write, ‘Muhammad, the Messenger of Allah’ If you
had been a Messenger of Allah, we would not have fought you.” He said, “Shall I erase it? T am
not the one to erase it” So, the Messenger of Allah £ erased it with his hand. (Musnad Ahmad
ibn Hanbal, no. 18567) [IGP-TD]

202 Translator’s note: An idiom that denotes the agreement being firmly agreed.




Thereafter, the Messenger of Allah & sent the letter to the Quraysh
with ‘Uthman, after which Allah showed him - whilst ‘Uthman was in
Mecca according to what people say — that he was taking a pledge upon
death from the believers under the tree and he intended to fight. He tar-
ried for a day or for however long Allah wished. Then, Allah revealed
to him that he is not to fight in Mecca, and so he shaved [his head] and
sacrificed [the animals], once they softened towards one another and gave
each other protection.

They were waiting for that to be carried out when a man from one
side shot a person from the other side, which resulted in some incidents
of fighting between them. They threw stones and arrows at one another,
and both sides cried out. Each group took whoever was with them from
the opposite side as hostages. The polytheists took ‘Uthman ibn ‘Affan
hostage whilst the Muslims took Suhayl ibn ‘Amr and those with him
hostage. It was at that moment that the Messenger of Allah < called the
Muslims towards the pledge and he intended to fight, and they gave their
pledge to die.

Jabir ibn "Abdillah said: “We made a pledge to him not to flee; we did
not give him a pledge to die. ‘Umar was holding his hand and the tree was
an acacia tree” He further said: “We were 1,400 with 100 horses in the
cavalry. We all made a pledge to him besides al-Jadd ibn Qays who hid
under his camel’s belly”

When the Quraysh saw this, Allah made them awestruck. They thus
sent whoever they had taken hostage and called towards reconciliation
and a truce. The Muslims had an upper hand, and the polytheists were
afraid of them. So, the Messenger of Allah ¢ made a truce and a writ-
ten agreement with them. It is said that with Suhayl were Huwaytib ibn
‘Abd al- ‘Uzza and Mikraz ibn Hafs ibn al-Ahnaf, with other men from
the polytheists.

It is mentioned that ‘Umar ibn al-Khattab & resented the truce at
the time, to the extent that he said a few things, but was then pleased
with whatever the Messenger of Allah < was pleased with and complied
with it.

It is said that the Messenger of Allah £ said to his Companions once he
had made the truce: “Sacrifice your camels. Sacrifice your camels” [a total
of] three times. But they delayed hesitatingly and no man amongst them
sacrificed his camel. The Messenger of Allah 4 went to Umm Salamabh,
the wife of the Prophet &, and complained to her about this. She said:




“Sacrifice, O Messenger of Allah, because if they see you sacrificing, they
will also sacrifice”

And so the Messenger of Allah ¢ sacrificed and all those who had sac-
rificial animals with them also sacrificed. The Messenger < shaved [his
head], and a group of them shaved whilst another group trimmed. After
coming out of his tent, the Messenger of Allah 2 said: “O Allah, forgive
those who shave”

“And those who trimmed, O Messenger of Allah?”

The Prophet ¢ repeated [his supplication] three times. On the fourth
occasion, he said “...and those who trimmed.”

On that day, the Messenger of Allah ¢ was shaved by Khirash ibn
Umayyah al-Ka bi, who was considered one of the Bana Makhzam.

Allah Most Blessed and High sent down: “He is the One Who held
back their hands from you, and your hands from them, in the valley of
[Hudaybiyyah, near] Mecca, after giving you the upper hand over [a
group of ] them™** This was along with other verses. Alongside what He
mentioned therein of the polytheists stopping the sacrificial animals and
the believers in Mecca, and that they shall incur guilt for what they did
to them unknowingly, He mentioned their chauvinism and making the
dream of the Messenger of Allah 4 come true: “Allah willing, you will
surely enter the Sacred Mosque, in security — [some with] heads shaved
and [others with] hair shortened - without fear. He knew what you did
not know, so He first granted you the triumph at hand.”***

It is said that the “triumph at hand” is the victory Allah granted His
Messenger ¢ against his enemy in the agreement He made with them on
the day of Hudaybiyyah, namely that he and his Companions shall return
in total peace the following year in the sacred month in which he was
stopped. Some people say the “triumph at hand” is Khaybar and whatever
is mentioned regarding it. Allah has named the Conquest of Khaybar as a
“victory at hand” in another verse. He said: “...so He sent down serenity
upon them and rewarded them with a victory at hand”**

The truce between the Messenger of Allah ¢ and the Quraysh was for
two years, each of them at peace with the other.

203 al-Fath, 24.
204 al-Fath, 27.
205 al-Fath, 18.




A man from the Muslims - they say - said: “So whoever goes to them
from us, O Messenger of Allah, they are more entitled to him?”

“Yes”, he replied. “And Allah has distanced him and driven him away”

“But whoever of theirs comes to us we cannot accept?”

“That is right. Whoever wishes to separate from them and oppose their
religion, Allah will make an exit and opening for him?”

Umm Kulthaim, the daughter of ‘Ugbah, migrated to the Messenger of
Allah ¢ that same day. She had just hit puberty and was unmarried. So,
he accepted her migration and did not return her to the polytheists.

Abi Jandal ibn Suhayl ibn ‘Amr came tottering, his feet tied with iron,
having accepted Islam. Suhayl had tied him with iron and imprisoned
him. He escaped Suhayl’s prison and, whilst avoiding the main path and
traversing the mountains, he ended up by the Messenger of Allah ¢ and
his Companions in Hudaybiyyah. The Muslims rejoiced at his coming
and received him when he descended the mountain, greeting him and
granting him refuge. Suhayl implored them that they must return his son
to him. The Messenger of Allah < said: “Return his son to him, for if
Allah knows him to be truthful, He shall save him”

Suhayl began striking his face with a thorny branch.

“Gift him to me and spare him the torment”, said the Messenger of
Allah €.

“No, by Allah I will not do so”, he replied.

Mikraz ibn Hafs ibn al-Ahnaf, who had come with Suhayl ibn ‘Amr
seeking a truce, said: “I am giving him protection.” He then took him by
his hand and led him into his tent.

‘Abdullah ibn ‘Abbas said: “When the Messenger of Allah ¢ returned
from Hudaybiyyah, some of his Companions spoke to him and said: “We
are exhausted. The people have a riding camel; slaughter it for us, so we
can eat its meat, apply its fat, and make shoes out of its leather.

‘Umar ibn al-Khattab said: ‘Do not do that, O Messenger of Allah, as it
is better that a riding camel remains with the people’

The Messenger of Allah said: ‘Spread out your leather spreads and
abayas, and so they did. He then said: ‘Whoever has any leftover provi-
sions or food, let him spread it out, and then prayed for them. He then
said: ‘Bring your containers near. They then took whatever Allah willed”
Nafi ibn Jubayr narrates this.

The Messenger of Allah ¢ began making his return to Medina when
a man from his Companions said: “This is not a victory. We were stopped




from the House and so were our sacrificial animals. And the Messenger of
Allah & sent back two men from the believers who had come out to him.”

The statement of these people reached the Messenger of Allah <. He
said: “What an evil statement; rather, it is the greatest of victories. The
polytheists were pleased to repel you from their lands with total ease,
ask you for an agreement, and were keen to make peace with you. They
also saw from you what they disliked, and Allah granted you success over
them, sending you back safely and with reward. Hence, it is the greatest
of victories.”

Jabir ibn ‘Abdillah said: “A slave of Hatib ibn Abi Balta ‘ah came to the
Messenger of Allah 2 vilifying his master. He said: ‘By Allah, Hatib will
definitely enter the Fire] The Messenger of Allah 4 said: “You lied. He
participated in Badr and Hudaybiyyah.”

“Have you forgotten Uhud when you were running far away [in panic]
- not looking at anyone — whilst I was calling to you from behind? Have
you forgotten the Day of the Enemy Alliance when they came at you from
east and west, when your eyes grew wild [in horror] and your hearts
jumped into your throats, and you entertained [conflicting] thoughts
about Allah?”

The Muslims replied: “Allah and His Messenger <> have spoken the
truth. It is the greatest of victories. By Allah, we did not ponder over what
you pondered, and you most certainly know Allah and His command
better than we do”

Thereafter, He sent down Surah al-Fath to him. He said: “Indeed,
We have granted you a clear triumph”* Allah gave glad tidings to His
Prophet , the Messenger - of forgiveness, a perfect favour, and His help,
and [He revealed] regarding the obedience of the obedient and the hypoc-
risy of the Hypocrites. In that regard, He sent down ten verses, beginning
with: “Indeed, We have granted you a clear triumph [O Prophet]."272%

206 al-Fath, 1.

207 al-Fath, 1.

208 The ten verses in question (al-Fath, 1-10) are: “Indeed, We have granted you a clear triumph
[O Prophet], so that Allah may forgive you for your past and future shortcomings, perfect His
favour upon you, guide you along the Straight Path, and so that Allah will help you tremen-
dously. He is the One Who sent down serenity upon the hearts of the believers so that they may
increase even more in their faith. To Allah belong the forces of the Heavens and the Earth. And
Allah is All-Knowing, All-Wise. So He may admit believing men and women into Gardens
under which rivers flow - to stay there forever - and absolve them of their sins. And that is a
supreme achievement in the sight of Allah. Also He may punish hypocrite men and women and




THE STORY OF ABU BASIR IBN USAYD IBN JARIYAH
AL-THAQAFI

When the Messenger of Allah ¢ returned to Medina, a man from the
Muslims called Aba Basir ibn Usayd ibn Jariyah al-Thaqafi escaped from
the polytheists and came to the Messenger of Allah 4 as a Muslim emi-
grant. Al-Akhnas ibn Shariq sent two men from the Bana Mungqidh after
him. One of them, they say, was a servant, and the other was from their
tribesmen. The latter’s name was Juhaysh ibn Jabir, and he was consid-
ered a man of endurance and thought amongst the polytheists. Al-Akhnas
fixed a price for them to pursue Aba Basir. They went to the Messenger
of Allah 4 who handed Abu Basir over to them. They took him as far
as Dha al-Hulayfah, where Juhaysh drew and then waved his sword and
said: “T will strike Aws and Khazraj with this sword from day until night”

“Is this sword of yours sharp?” Aba Basir asked.

“Yes”, he replied.

“Give it to me so that I can look at it”, Aba Basir said. He gave it to him.
As soon as Abu Basir took hold of the sword, he struck him dead.

Others said that Abu Basir took the sword from the Munqidhi man
whilst he slept, cut his shackles, and then struck him dead. He chased the
other man, but he fled, anxious and concealing himself, running so fast
that the pebbles were sounding a crunch, until he entered the mosque,
where the Messenger of Allah 4 was sitting. When the Messenger of
Allah 4 saw him, he said: “This person has seen terror.”

He came to appeal to the Messenger of Allah < for help, with Aba
Basir following behind him. He greeted the Messenger of Allah ¢ and
said: “You fulfilled your responsibility by handing me over to them. I real-
ized that they were going to torture me and try to force me to abandon my
religion, so I killed the Munqidhi man but this one escaped me.”

“Woe to his mother. A stoker of war had anyone else been with him”,

polytheistic men and women, who harbour evil thoughts of Allah. May ill-fate befall them! Al-
lah is displeased with them. He has condemned them and prepared for them Hell. What an evil
destination! To Allah belong the forces of the Heavens and the Earth. And Allah is Almighty,
All-Wise. Indeed, We have sent you as a witness, a deliverer of good news, and a warner, so that
you may have faith in Allah and His Messenger, support and honour him, and glorify Allah
morning and evening. Surely those who pledge allegiance to you are actually pledging allegiance
to Allah. Allah’s Hand is over theirs. Whoever breaks their pledge, it will only be to their own
loss. And whoever fulfils their pledge to Allah, He will grant them a great reward.” [IGP-TD]




the Messenger of Allah & replied.

Abu Basir brought his booty to the Messenger of Allah 42 and said:
“Take one-fifth, O Messenger of Allah”

The Messenger of Allah & replied: “If I take one-fifth, I will not be
fulfilling the agreement I made with them. However, you can do whatever
you want with the booty of your fellow and go wherever you please”

So, Abu Basir left, accompanied by five other Muslims from Mecca
who had come to the Messenger of Allah ¢ with him, but had not been
pursued by anyone or had people sent after them by the Quraysh, as had
been the case for Abu Basir. They were between al- Is and Dhi al-Marwah
in the land of the Juhaynah, on the Quraysh’s caravan route towards Sif
al-Bahr. They looted and executed the people of any Quraysh caravan that
passed them, and Abu Basir would frequently say:

“Allah is my Lord, the Most High, the Greatest;
Whosoever aids Allah will be aided,
And the matter will transpire as it is predestined.”

Abu Jandal ibn Suhayl ibn ‘Amr returned with a group of seventy
riders who had embraced Islam and emigrated. They met up with Aba
Basir but did not wish to go to the Messenger of Allah <> whilst his treaty
with the polytheists was in effect, nor did they wish to reside amongst
their own people. So, they stayed with Aba Basir at a position hated by the
Quraysh, cutting off their provisions from the Levant.

Abu Basir, they say, would lead his companions in prayer, but when
Abu Jandal arrived, he would then lead them. When they heard of Aba
Jandal’s arrival, people from the Bana Ghifar, Aslam, Juhaynah, and other
groups flocked to him, until 300 Muslim fighters had gathered. They stayed
with Aba Basir and Abu Jandal, looting and executing the people of any
Quraysh caravan that came near. The Quraysh dispatched Aba Sufyan ibn
Harb to the Messenger of Allah ¢ to ask and implore him to send for Aba
Basir, Abt Jandal ibn Suhayl, and those with them. They said: “You may
accept anyone that comes to you from us without any restriction upon
you, for this band has opened a door against us which cannot be ratified”

When this incident of theirs occurred, those who had advised the
Messenger of Allah 4 to save Abu Jandal from his father after the agree-

ment realized that obedience to the Messenger of Allah ¢ was better for
them, both in what they liked or disliked. That was better than the opinion




of those who believed he had strength better than the help and honour
with which Allah distinguished the Messenger of Allah .

Soon afterwards, Abt al-‘As ibn al-Rabi‘ passed Abu Basir, Abt Jandal
ibn Suhayl, and their companions. Zaynab, the daughter of the Messenger
of Allah ¢, was married to him, and they were travelling from the Levant
with a group of the Quraysh. They seized them and those accompanying
them and took them captive. They did not kill any of them because of the
kinship of Abu al-‘As, who was a polytheist at the time, to the Messenger
of Allah ¢; he was the son of the full sister of Khadijah bint Khuwaylid.
They let Abu al-‘As go. He went to his wife in Medina, who was staying
with her father. He had given her permission to go to Medina to stay with
the Messenger of Allah £ when he had left for the Levant. Abu al-‘As
spoke to her about his companions who had been taken prisoner by Aba
Jandal and Abt Basir, and what they had taken of theirs. She thus spoke to
the Messenger of Allah ¢ about their case. They say that the Messenger
of Allah ¢ stood up and addressed the people, saying: “We made kinship
to certain people by marriage, and we did the same with Abua al- ‘As, and
what an excellent relative through marriage we have found him to be. He
came from the Levant with some companions of his from the Quraysh,
but Aba Jandal and Abu Basir seized them, took them captive, and took
whatever they had with them, but did not kill any of them. Zaynab, the
daughter of the Messenger of Allah ¢, asked me to give them protection.
So, will you grant protection to Abu al-‘As and his companions?”

“Yes”, the people replied.

When the statement of the Messenger of Allah 4 regarding Abu al-‘As
and his companions whom they had been holding captive reached Abua
Jandal and his associates, they returned everything they had taken from
them, right down to a camel’s rope.

The Messenger of Allah 42 wrote to Abt Jandal and Abu Basir, instruct-
ing them to go to him and command their Muslim followers to return to
their lands and families, and not confront any of the Quraysh or their
caravans that passed them.

They say that the letter of the Messenger of Allah £ came to Abu
Jandal and Abu Basir, whilst Aba Basir was in the throes of death. Abu
Basir died with the letter in his hand as he was reading it, and then Aba
Jandal buried him where he was and built a mosque near his grave.

Abu Jandal went to the Messenger of Allah &, accompanied by a
group of his companions. All of them returned to their families, and the




caravans of the Quraysh were now safe. Abi Jandal remained with the
Messenger of Allah <, later participating in all the battles he witnessed
and the Liberation [of Mecca]. He returned alongside the Messenger of
Allah €2, staying with him in Medina until the Messenger of Allah ¢
passed away.

Suhayl ibn ‘Amr went to Medina at the beginning of the caliphate of
‘Umar ibn al-Khattab . He stayed there for a few months before leaving
with his family and wealth to fight [in the Path of Allah] in the Levant,
accompanied by al-Harith ibn Hisham.

Abu Jandal set out with his father Suhayl to the Levant, and they con-
tinued to strive there until they and al-Harith ibn Hisham had all died.
The only person to survive from Suhayl’s children and grandchildren
was [his granddaughter] Fakhitah bint ‘Utbah ibn Suhayl. Al-Harith ibn
Hisham’s children also died, with only ‘Abd al-Rahman ibn al-Harith
surviving from his children. So, ‘Abd al-Rahman ibn al-Harith married
Fakhitah bint ‘Utbah, and she gave birth to [his son] Aba Bakr ibn ‘Abd
al-Rahman and the eldest of his children.?”

This is the story of Abu Jandal and Aba Basir, may Allah’s mercy be
upon them and may Allah forgive them.

THE BATTLE OF KHAYBAR

When the Messenger of Allah 4 returned to Medina from
Hudaybiyyah, he stayed there for twenty nights, or thereabouts. Then, he
set out on an expedition to Khaybar, which Allah & had promised him
when he was at Hudaybiyyah.

When he got to Khaybar, he stopped off - they say - between

209 It is worthy of mention that Aba Bakr bin ‘Abd al-Rahman bin al-Harith bin Hisham al-
Makhzami, d. 94 AH, went on to become one of the greatest scholars of the generation that
succeeded the companions, Allah Taala pleased with them. This fact may not have needed men-
tion during the life of the author due to the overwhelming renown enjoyed by him at the time,
and indeed to this day among the scholars. He narrated the hadith of the Messenger 4% from
his father, ‘Ammar bin Yasir, our mothers ‘Aishah and Umm Salamah, and Aba Hurayrah,
Allah Taala be pleased with them all, amongst others. He is renowned in the intellectual history
of Islam as one of the Seven Fuqaha’ of Medina, and was known as the monk of Quraysh due
to his dedication to the prayer and fasting. It is appropriate in some sense that this inspiring
story, filled with victories that outwardly seemed to be defeats and setbacks, should end in what
seems like the extinction of the lineage of Aba Jandal; but in reality, the martyrdom of nearly
his entire family was a proof of the overwhelming barakah hidden inside their obedience to the
commandments of Allah Ta’ala and His Messenger <2-. [Hamzah wald Magbul]




al-Martah and the fortress, and so he was between all of Khaybar’s for-
tresses. When the Jews of Khaybar heard about the Messenger of Allah <
marching towards them, they sent for their allies from [the Bani] Asad
and Ghatafan, seeking reinforcements which they duly provided. Then,
they entered a strong fortress of theirs called al-Qams. The Messenger of
Allah &> besieged them for almost twenty nights.

The land was harsh and the heat was intense, causing the Muslims
extreme fatigue. They came across the domesticated donkeys of the Jews,
which had not been taken into the fortress, and so they slaughtered them.
But their conscience was uneasy about slaughtering them, so they asked
the Messenger of Allah #2:. Some men amongst them said: “Our stomachs
are empty except for [eating] dates, and we cannot find any bread. So can
we eat it?” He then forbade them from eating it. Some of them had placed
the meat into the pots, but they upturned their pots. Others had already
cooked it, so they threw the meat away.

The Messenger of Allah 2 was fought against intensely and the battal-
ions poured upon him. The infantrymen of the Jews and their allies were
headed by a man called Marhab.

The Messenger of Allah 42 dispatched his Companions with two ban-

ners. The Muslims had never had a banner (rayah) before Khaybar; they
only had a battle standard (liwa’). He sent ‘Umar ibn al-Khattab & with
the Muhajirtin and gave him the banner. They marched towards them. As
they approached the fortress, they opened it, and the infantrymen of the
Jews came out, reciting [the following verses of poetry]:

“Khaybar knows that I am Marhab,

Fully-armed, a courageous and experienced warrior.

Piercing on occasion, and striking at other times,

I suffice when I am present for those who are absent.”

Then, the Messenger of Allah ¢ commanded the Muslims with the
second banner at night, so they marched towards them. The infantrymen
of the Jews emerged and made them retreat until they reached the main
body of the Muslims. The Prophet <2 was upset that the Muslims returned
and mentioned to them that Allah & had promised them its conquest.
On that note, night fell upon the Prophet 42 and the Muslims, and he
said: ¢ Tomorrow, I will give the banner to a man who loves Allah and
His Messenger ¢ and at whose hand Allah will bestow victory.” Then, he
returned to his lodging, and the people settled down for the night.




A black, Ethiopian servant from the people of Khaybar who had been
with his master’s sheep arrived. When he saw that the people of Khaybar
had borne their arms, he asked them: “What do you plan on doing?”

“Fighting this man that claims that he is a Prophet”, they replied.

The mention of the Prophet ¢ struck him, and he went with his sheep
to the Messenger of Allah 4&:. When he arrived, he asked the Messenger of
Allah #: “What do you say, and to what do you call?”

He replied: “I call to Islam; to bear witness that there is no deity except
Allah; and that I am Muhammad, the Messenger of Allah; and to not wor-
ship anything except Allah”

“What will I get if I bear witness to and affirm my faith in Allah?” the
servant asked.

“You will get Paradise, so long as you remain firm upon that”, the
Messenger of Allah ¢ replied.

The servant then embraced Islam. “O Prophet of Allah, these sheep
with me are a trust’, he said.

“Take them out of our camp and leave them at the pebbles, for Allah &
will fulfill your trust for you”, the Messenger of Allah £ replied.

The servant did so, and the sheep returned to their owner, and the Jew
realized that his servant had embraced Islam. The Messenger 4 stood up
to exhort the people. When he completed his reminder, he called one of
his Companions who had conjunctivitis, namely ‘Ali ibn Abi Talib 4. He
spat [lightly] in his eyes, and supplicated for him to be healed. Then, he
gave him the banner. The Muslims, including the servant, followed him
alongside the supplication of the Prophet <2, and they strengthened their
resolve to be steadfast.

When the Muslims drew close to the entrance of the fortress, the Jews
came out with their infantrymen. The head of the Jews infantry was
killed, causing them to break, and Muhammad ibn Maslamah of the Bani
‘Abd al-Ashhal killed Marhab.

From the Muslims, the black servant was killed, and the infantrymen
of the Jews returned to their base. The Muslims carried the black servant
back to their camp and took him into the tent. It is said that the Messenger
of Allah ¢ looked into the tent and then, turning to his Companions,
said: “Allah honoured this servant and drove him to good. Islam was true
for him, and I have seen two heavenly maidens (%iir al- in) by his head”

The Jews then entered their fortresses, and the Messenger of Allah ¢
and the Muslims imposed a strict siege upon them. When they became




exhausted, they asked the Messenger of Allah < for a treaty on the basis
that he would guarantee their lives and they would not interfere between
him and Khaybar, its land, and their wealth. The Messenger of Allah <
agreed to a treaty with them in exchange for the yellow and white — namely
dinars and dirhams, weapons, clothes besides that which they were wear-
ing, and “the guarantee of Allah and His Messenger is absolved of you if
you conceal any of that” They asked the Messenger of Allah «: to agree
for them to stay there on the condition that they will labour in exchange
for half the dates and crops it produces. The Messenger of Allah & said:
“Yes, we will allow you to stay there on these conditions for as long as we
wish. If we want to remove you, we shall do so”*® They agreed upon that.
The Messenger of Allah £ sent for their wealth, taking it one at a time.

Muslims Who Were Killed at the Battle of Khaybar:
From the Quraysh then the Bana ‘Abd al-Shams:

o Rabi‘ah ibn Aktham.

o Thaqif ibn ‘Amr. Two allies of theirs.

And from the Ansar:

From the Banu Harithah:

o Mahmauad ibn Maslamah. It is mentioned that the Messenger
said: “He has the reward of two martyrs’, and Allah knows best.

From the Bant Zurayq:
e Mas‘ad ibn Sa‘d ibn Qays.

From the Banu ‘Amr ibn ‘Awf:

The Messenger of Allah ¢ asked Kinanah ibn Rabi‘ibn Abi al-Huqayq
about some treasure, which was named “Misk al-Hamal”, that had
belonged to Abu al-Huqayq and was successively taken care of by the
eldest amongst them. As well as Kinanah, he also asked Huyayy ibn Rabi"
ibn Abi al-Huqayq. They said to the Messenger of Allah «:: “We spent it
on the battle and none of it remains” and swore to that effect.

210 They were later expelled by ‘Umar £, during his reign. [IGP-TD]




The Messenger of Allah 4 said to them: “The guarantee of Allah and
His Messenger are absolved of you if you have it”, or something similar.

“Yes”, they replied.

He bore witness against them. Then, he instructed al-Zubayr ibn
al-"Awwam to punish Kinanah. He tortured him severely, but he did not
give up any information. We do not know whether Huyayy was [also]
tortured or not.

Next, the Messenger of Allah ¢ asked a servant of theirs named
ThaTabah, who was intellectually challenged, about the treasure. He said:
“I do not know about it, but I used to see Kinanah circling this ruin every
morning. So, if there is anything, it will be there” So, the Messenger of
Allah 4 sent [a group] to that ruin, and they found the treasure there.
They brought it to him, and the Messenger of Allah ¢ ordered for the two
men to be killed. He handed Kinanah over to Muhammad ibn Maslamabh,
who killed him in return for his brother Mahmud ibn Maslamah. It was
said that Kinanah had killed Mahmaud.

Ibn Shihab said: “Sa‘id ibn al-Musayyib and Ibn ‘Abdillah ibn Ka'b
ibn Malik narrated to me that the Messenger of Allah & said to Bilal that
day: ‘Stand up and proclaim that none will enter Paradise but a believer,
and that Allah may strengthen the religion through a wicked man’ This
happened when the man about whom the Messenger of Allah &> said, ‘He
is from the people of the Fire, was mentioned. He fought intensely, but
they found that he had stabbed himself with a sharp arrowhead and he
died” Safiyyah was married to Huyayy ibn al-Rabi™*'!. The Messenger
took the family of Ibn Abi al-Huqayq as captives for what they gave from
themselves, and took Safiyyah due to her relationship with them.?'? Other
than them, no-one from the people of Khaybar was taken captive as far
as we know.

THE STORY OF SAFIYYAH BINT HUYAYY IBN AKHTAB

The Messenger of Allah 42: had promised Dihyah al-Kalbi one of the cap-
tives from Khaybar. Dihyah al-Kalbi asked for Safiyyah, but it is narrated
that the Messenger of Allah 42 gave him two daughters of al-Rabi‘ ibn

211 In reality, she was married first to Sallam ibn Mishkam. She was then widowed and thereafter
married Kinanah ibn Abi Huqayq. (al-Isti ‘ab; al-Isabah) [IGP-TD]
212 Translator’s note: She was married to Kinanah ibn Abi al-Huqayq.




Ab1 al-Hugayq in her place and took Safiyyah for himself. At the time
they were taken captive, she was newly married with her marriage not
having been consummated. The Messenger of Allah < instructed Bilal to
take her to his residence. They say that Bilal took her past the slain. The
Messenger of Allah ¢ disliked that, and said: “Have you lost your mercy,
O Bilal? What did you intend, taking a young maiden past the slain?” Bilal
apologized for that.

The Messenger of Allah 42 presented Islam to her and so she embraced
the religion. The Messenger of Allah 4 chose her for himself and con-
summated with her. Some of the Companions were not aware of this, and
they spoke to him about Safiyyah, hoping that she would be gifted to one
of them. As far as we know, the Messenger of Allah s said: “She is your
daughter-in-law, so turn away from her”, and they did so.

The Messenger of Allah ¢ saw a bruise on her face. “What is this on
your face?” he asked.

“O Messenger of Allah, I saw a dream before you came to us. And no,
by Allah, I was not mentioning anything about you.?"” I related it to my
husband who then slapped me and said, ‘Are you aspiring for this king in
Medina?”

“What did you see?” the Messenger of Allah £ asked.

“I saw the Moon falling from its place and landing in my room’, she
replied. The Messenger of Allah <£: was amazed at her dream.

When the Messenger of Allah 4 intended to travel back to Medina,
she came out to get on the mount. He put his thigh in front of her to
lift her up, but she exalted the Messenger of Allah ¢ too much for her
to put her foot on his thigh. So, she put her knee on his thigh and then
climbed on.

Some of the Companions of the Prophet «2: would walk alongside him
when he would ride and talk to him. When they saw the Messenger of
Allah €2 had lifted her behind him on his mount, they turned away from
her, waiting to see if he covers her or keeps her face open as with a slave-
girl. When she had mounted, he placed the shawl he was wearing over her
back and face, tying both its ends beneath him. Hence, they moved away
from him during the journey and realized she is one of his wives.

213 Translator’s note: This was said to preclude it being a dream she saw based on what she had been
discussing during the day.




It has come to our knowledge that Aba Ayyub al-Ansari Khalid ibn
Zayd spent the night on which the Messenger of Allah 4 consummated
his marriage with Safiyyah standing close to his tent, holding onto the
hilt of his sword until morning. In the morning, the Prophet 4 came out.
When Abu Ayytb saw him, he said: “Allah is Greater (Allahu akbar)”

“What is wrong, Abai Ayyub?” the Messenger of Allah ¢ asked.

“I did not sleep all night”, he replied.

“Why?” the Messenger of Allah ¢ asked.

“When this woman went to you, I remembered that you killed her
father, brother, husband, and most of her clan. By Allah’s existence, I
feared for you from her”, he replied.

The Messenger of Allah < laughed and said some kind words to him.

THE REST OF THE BATTLE OF KHAYBAR

Shaykh Abu al-Hasan Rasha’ ibn Nazif informed us from Aba Bakr
‘Abdullah ibn Hilal al-Hinnai, from Abu Bakr Muhammad ibn ‘Ab-
dillah ibn ‘Attab, from AbG Muhammad al-Qasim ibn ‘Abdillah ibn
al-Mughirah, from Abt ‘Abdillah Isma ‘il ibn Abi Uways, who narrated to
us from Isma il ibn Ibrahim ibn “‘Ugbah, from his uncle Misa ibn ‘Ugbabh,
who said:

After Allah granted victory over Khaybar to the Messenger of Allah <2
and whoever was killed amongst them was killed, the Jewish lady Zaynab
bint al-Harith - who was the daughter of Marhab’s brother - gifted
Safiyyah a roasted lamb that she had poisoned. She put most of the poison
in the shoulder and foreleg because she had heard that this was the joint
of lamb the Messenger of Allah < loved most.

The Messenger of Allah ¢ went to Safiyyah, accompanied by Bishr ibn
al-Bar@ ibn Marur of the Bana Salimah, and she placed before them the
roasted lamb. The Messenger of Allah ¢ took a bite from the shoulder
and Bishr took a bite from the bone. When the Messenger 4 swallowed
his morsel, Bishr ibn al-Bard swallowed what was in his mouth. The
Messenger of Allah 42 said: “Raise your hands, for the shoulder of the
lamb is informing me that it has been poisoned.”

Bishr ibn al-Bara’ responded: “By the One Who honoured you, I sensed
that in the food I ate. The only thing that prevented me from spitting it
out was that it troubled me greatly that I spoil your meal. When you swal-
lowed what was in your mouth, I did not want to prioritize myself over




you. I wish you had not swallowed when it contains poison.”

Before Bishr could even rise from his place, his colour turned to that
of a green shawl, and his pain enfeebled him until he could not move by
himself.

Jabir said: “That day, the Messenger of Allah < got the upper part of
his back cupped. Abu Hilal, the servant of the Banai Bayadah, performed
the cupping with a horn and a knife. The Messenger of Allah 42 survived
for three years after that until the illness he died from, when he said: “I
experience pain recurringly from the lamb I ate on the day of Khaybar,
and now this time my aorta is being cut” And so the Messenger < died
as a martyr.

The Bant Fazarah were amongst those who went to support the people
of Khaybar. The Messenger of Allah & sent them a message telling them
not to support them, asking them to depart from them in exchange for
such-and-such from [the spoils of] Khaybar. However, they refused and
said: “They are our neighbours and allies”

When Allah & granted victory at Khaybar, those of the Banii Fazarah
who were there came to the Messenger of Allah < and said: “Give us our
portion and that which you promised us.”

“Your portion is Dha al-Ruqaybah’, he replied, referring to one of the
mountains of Khaybar.

“In that case, we will fight you”, they said.

“Your appointment is [at] Janafa”, he replied. When they heard the
Messenger of Allah < say that, they fled.

The Messenger of Allah <2 sent ‘Abdullah ibn Rawahah to apportion
the dates of Khaybar to the Jews. When he arrived, they began offering
him food and talking to him, having gathered for him their women’ jew-
ellery, saying: “They are for you. Make a concession for us and turn a blind
eye when distributing.”

‘Abdullah ibn Rawahah responded: “O assembly of Jews, by Allah, you
are amongst the most hated of Allah’s creation to me. The Messenger of
Allah 4 only sent me to you to be just between him and you. I have no
desire for your worldly things, and I will not treat you unfairly. What you
have presented to me is illicit wealth, and we do not consume it.”

He assessed the date palms. When he had made his appraisal, he gave
them a choice, saying: “If you want, I can guarantee your share for you; and
if you want, you can guarantee ours and look after it” They chose the latter
option, and said: “O Ibn Rawahah, what you are doing is the very thing with




which the Heavens and the Earth exist - they only exist with the truth”

The gains which Allah granted to His Messenger <& from Khaybar
- which was for Allah, His Messenger <, and those with him - was in
halves: one half for Allah and His Messenger %, and the other half for
the Muslims. The half of Allah and His Messenger < was Katibah, Watih,
Sulalim, and Wajdah. The remaining half for the Muslims was al-Shiqq
and Natah, with al-Shiqq being thirteen shares and Natah being five
shares.

No part of Khaybar was distributed to anyone besides those who par-
ticipated in Hudaybiyyah - neither did anyone else join them nor did any
of them stay back. Nobody besides them participated, and the Messenger
of Allah ¢ did not allow anyone who stayed back when he set out for
Hudaybiyyah to participate in Khaybar, with the exception of Jabir ibn
‘Abdillah.

It is mentioned, and Allah knows best, that ten of the Ash‘aris came
to the Messenger of Allah 4, including Aba ‘Amir al-Ash‘ari. They
were amongst those regarding whom it is mentioned that they came as
emigrants from Abyssinia. Alongside them were a group from Daws,
including al-Tufayl and Abai Hurayrah**. They came to the Messenger of

Allah € who thought - and rightly so - that he should not make them
unsuccessful in their travel and cause their journey to go in vain. They
mention that he included them in what was distributed in Khaybar, asking
his Companions to include them, which they did. Allah knows best.

A MENTION OF THE DIVISION [OF THE WAR SPOILS]
OF KHAYBAR

The people who participated in Khaybar amongst those with the
Messenger of Allah ¢ had 1,800 shares distributed amongst them; for

214 His original name was ‘Abd al-Shams ibn Sakhr al-Dawsi. Other names have also been narrated
for both himself and his father. He accepted Islam during its early period through the leader of
his tribe, Tufayl ibn ‘Amr. He then travelled to Mecca and met the Prophet 4, who renamed
him ‘Abd al-Rahman. He was given the nickname “Abu Hurayrah” by the Prophet <& because
he was often seen carrying a kitten. He travelled to Medina with the Prophet £ after the Battle
of Khaybar and then lived in the Suffah, a dedicated platform in the Prophet’s mosque where
the paupers lived and those who dedicated themselves to studying Islamic knowledge. He is
the most prolific narrator of hadith among the Companions, having related over 5000 hadiths.
[IGP-TD]




their men, horses, and women who were also with him. He allotted shares
for them just as he did for the men according to what has reached us.
Allah knows best.

The Messenger of Allah < provided each of his wives with food - 100
wasqs®™ of dates and 20 wasgs of barley - from the one-fifth. A Natah*'®
constituted 18 shares, each share constituting 100 shares - this was the
distribution of the Muslims. The Messenger of Allah < left the wealth of
Khaybar with the Jews. They would work on it and take care of all its needs
in exchange for half of its fruit and crops. It remained like this during the
era of the Messenger of Allah £, the caliphate of Abzi Bakr 4, and part
of Umar’s caliphate.

The dates were distributed according to shares from half of Khaybar
and the Messenger of Allah < would take one-fifth. Then, when ‘Umar
intended to exile the Jews from there?’, he ordered the people to ride their
mounts so that he can distribute Khaybar according to shares. He thus
distributed it over 10 shares, each share thereof equaling 100 shares for
100 men, besides the one-fifth.

‘Umar sent a message to the wives of the Prophet 42, saying: “Whoever
amongst you wishes for me to allot them date trees by estimating their
fruit at 100 wasgs, such that the actual trees, their land, and their water
belongs to them, along with crops equivalent to 20 wasgs, I shall do so.
But whoever amongst you wants to maintain the share they have in the
one-fifth, we shall do that”

Al-Qasim narrated to us from Ibn Abi Uways, from Isma‘il ibn
Ibrahim ibn ‘Ugbah, from Musa ibn ‘Ugbah, who said: “Nafi* narrated
to us that “Abdullah ibn ‘Umar**® said: ‘When Khaybar was liberated, the
Jews requested the Messenger of Allah < to allow them to stay there,
on the condition that they will labour in exchange for half of the dates
produced. The Messenger of Allah 4 said: “We will let you stay there on

215 Translator’s note: A wasq is a unit for measuring weight that approximates 120 kg.

216 Natah was one of the forts of Khaybar. The author here is stating that the spoils of that fort were
divided in the manner that he has described. [IGP-TD]

217 This expulsion took place in the 10™ year after the Hijrah. [[GP-TD]

218 Musa ibn ‘Ugbah heard this narration from Nafi‘, who was a direct student of “Abdullah ibn
‘Umar . There is considerable Orientalist speculation over this stipulation, with most consid-
ering it to be an interpolation in the Sirah of Ibn Hisham. But this narration constitutes explicit
evidence of the existence of this stipulation, as it was related directly from one of those who
participated in the Battle of Khaybar. [IGP-TD]




this condition for as long as we wish.” They remained in this manner until
‘Umar ibn al-Khattab exiled them.”

‘Abdullah ibn °‘Abdillah ibn ‘Umar would say: “The Messenger of
Allah <2 did not bequeath anything besides three things: for the people of
Ruhawah he bequeathed date trees whose cut produce was 100 wasgs, and
the same for the Daris, the Saba’is, and the Ash ‘aris; he commanded that
the army of Usamah ibn Zayd be dispatched; and that no second religion
remains in the Arabian Peninsula”

Jabir ibn ‘Abdillah narrated: “I heard ‘Umar ibn al-Khattab & say: ‘I
heard the Messenger of Allah 4 say: “I will expel the Jews and Christians
from the Arabian Peninsula”” Nafi* narrated to us from ‘Abdullah ibn
‘Umar that ‘Umar ibn al-Khattab would not allow Jews, Christians, or
Zoroastrians to stay in Medina for longer than three days - as long as they
needed to buy and sell. He used to say: “Two religions cannot coexist”, and
he expelled the Jews and Christians from the Arabian Peninsula.

Then, Allah cast terror into the hearts of the residents of Fadak when
they heard about what He had done to the people of Khaybar. They sent
envoys to the Messenger of Allah 4, offering a peace deal in which
they would hand over half of Fadak. Their envoys came to the Muslims

at Khaybar, along the way, or after they had returned to Medina. The
Messenger of Allah ¢ accepted the offer, as has been mentioned, and
Fadak thereby fell exclusively to Allah and His Messenger <, without
spurring any horses or camels for it.

Al-Jabal ibn Jawwal al-Tha labi, who was a Muslim at that time, recited
[the following verses of poetry]:

“Natah was attacked by the Messenger with an army,
Formidable, with strong shoulders and spines.

They were convinced they shall be disgraced when they heard
The men of Aslam and Ghifar were in their midst.

They attacked the Banii ‘Amr ibn Zur ‘ah at dawn,

Whilst the people of al-Shiqq had a grim day.

They trailed their hems in the open plains, not leaving

Except the cocks that crow in the morning.

I knew Muhammad would surely conquer

and stay there for many Safars”

Part of what is mentioned in the account of Khaybar is that the Quraysh




laid big bets with each other when they heard the Messenger of Allah
had set out. Some of them said Muhammad and his Companions will
be victorious whereas others said the two allies (i.e., the Bant Asad and
Ghifar) and the Jews of Khaybar will be victorious.

ticipated with the Messenger of Allah ¢ in the Conquest of Khaybar. Umm
Shaybah of the Bant ‘Abd al-Dar ibn Qusayy was married to al-Hajjaj,
and he was extremely wealthy. He owned the mines of the Bana Sulaym’s

“O Messenger of Allah, I own some gold which is by my wife. If she and
her family find out about my accepting Islam, I will have no wealth left.
So, give me permission, O Messenger of Allah, so I can move quickly and
precede the news, saving my wealth and myself” The Messenger £ thus
granted him permission.

When he got to Mecca, he informed that the Messenger 2 had been
captured and his Companions had dispersed from him, and that the Jews
had sworn to send him to Mecca and kill him in return for their people
slain in Medina. When they heard that, they rejoicingly told one another
about it. The rumble caused by the people and their cheers of happiness at
this reached ‘Abbas ibn ‘Abd al-Muttalib. He tried to stand but his back
gave way, and he was unable to do so. He called for his son Qutham, who
resembled the Messenger of Allah ¢, and began speaking poetry about
him in a raised voice, in his vehemence against the enemies of Allah. Men
and women, both polytheists and Muslims, came to the door of his house.
Some of them were brazenly haughty and insolent whilst others seemed
to be overcome with death due to the calamity and grief.

Al-"Abbas sent a slave of his called Abu Zabibah to al-Hajjaj ibn Tlat
and instructed him to speak to him privately and say: “Al-"Abbas says to
you: ‘We have greater hope in Allah than the occurrence of what you have
said.”

When Abu Zabibah told him al- ‘Abbas’s message, al-Hajjaj said to him:
“Go to your master and tell him to be on his own in one of his houses, so
that I can come to him in the afternoon bringing something he will like”

Thereafter, Abti Zabibah came, and as he entered through the door of
his house, called out: “O "Abbas! Rejoice in that which shall make you
happy” Al-'Abbas stood as though he had not been afflicted with any
calamity, received Abu Zabibah, kissed him between his eyes, and then
set him free, all before he had told him anything. He then took him inside




and said: “Tell me, O Abu Zabibah”

He said: “Al-Hajjaj ordered me to [tell you to] be on your own in one
of your houses, so that he can come to you in the afternoon and tell you
something that will please you.”

Al-Hajjaj came to him in the afternoon and took a promise from him
to keep his news a secret for the remainder of the day and whilst the night
is dark until he leaves. Al-‘Abbas agreed, so al-Hajjaj accurately told him
what he was present to and witnessed.

Al-Hajjaj returned to his family and took the gold. His wife said to
him: “What do you want?”

He said: “Keep cover for me tonight until I leave, for I wish to hurry
before the tradesman of the Quraysh. I wish to make some good pur-
chases from the people of Khaybar from what they took as spoils from
Muhammad and his Companions.”

With nightfall, al-Hajjaj left and the people were uproarious during the
night regarding the bets they had laid with each other. That whole day and
night had been very long for al-‘Abbas. In the morning, al-‘Abbas called
at the door: “O Umm Shaybah, is al-Hajjaj there?”

“No”, she replied.

He enquired about him, to which she said: “O cousin, he went last
night to purchase some of the spoils the people of Khaybar acquired from
Muhammad and his Companions.”

Al-"Abbas said: “The man is not your husband if you do not follow
his religion. He has accepted Islam and was with Muhammad during the
conquest. He has in fact fled from you and your family with his wealth,
lest you take it oft him?”

“Did he tell you this?” she asked.

“Yes, by Allah’, he replied.

She then said: “I see you and the stars are speaking the truth.” She stood
to inform her family in a terrible state.

After that, al-"Abbas went to the gathering of the Quraysh as cele-

bratory as they were. When they saw him coming, they winked at one
another and laughed amongst themselves. Al-‘Abbas saw all of it.

He said: “Has any news come to you?”

“Yes”, they said.

“And what is that?” he asked.

“The news that came to you from the truthful, reliable person who
witnessed it and was present”, they said.




“Who is he?” al-‘Abbas asked.

“Al-Hajjaj ibn ‘Tlat”, they said.

He then said: “By the Existence of Allah, he is reliable in my eyes and
truthful according to me. I swear by the Lord of the Ka‘bah, the shares of
Allah and His Messenger < have been allotted at Khaybar. The Prophet <
kept alive whomever he kept alive on the condition that they work, humil-
iated and subjugated. He struck the necks of the sons of Ibn Abi al-Huqayq
but the Messenger of Allah « left himself the daughter of Huyayy as a
bride. Your fellow who told you about the Prophet <8 embraced Islam and
fled with his wealth, lest his wife and her family take it

“Who told you this?” they asked.

“Al-Hajjaj himself”, he said.

They sent someone to his family to find that he had actually gone.
Their happiness thus turned into grief for them and a loss, whilst the faces
of the believers were beaming.

THE 'UMRAH OF THE MESSENGER OF ALLAH &

The year after Hudaybiyyah in Dhu al-Qa‘dah 7 AH, the Messenger of

Allah € set out for ‘Umrah. It was the same month in which the poly-
theists had prevented him from accessing the Sacred Mosque [the year
before], until he reached Ya’jaj where he put down all arms - bucklers,
shields, spears, and arrows — and only entered with the weapon of riders:
swords.

The Messenger of Allah ¢ sent Ja far ibn Abi Talib ahead to Mayminah
bint al-Harith ibn Hazn al-‘Amiriyyah who asked for her hand in marriage
on his behalf. She delegated the matter to al-‘Abbas ibn ‘Abd al-Muttalib
to whom her sister Umm al-Fadl bint al-Harith was married.

Al-"Abbas & subsequently married her to the Messenger of Allah .

When the Messenger of Allah 4 arrived in Mecca, he instructed his
Companions: “Uncover your shoulders and move with haste in fawaf”** in
order to show the polytheists their stamina and strength, as he attempted
to delude?” them in any way he could.

219 This brisk walk or jog while moving the shoulders in a side-to-side fashion is called raml. It is
done during the first three rounds of the fawaf stage in Hajj or ‘Umrah. [IGP-TD]

220 The present tense verb here is yukayid, which means to deceive, dupe, or outwit. In other words,
it was a strategy employed to prevent the Quraysh from daring to break their pact and attack the




The people of Mecca — men, women, and children alike - gathered to
observe the Messenger of Allah ¢ and his Companions circumambulat-
ing the House. ‘Abdullah ibn Rawahah was in front of the Messenger of
Allah € reciting verses of poetry, brandishing his sword and saying:

“O disbelievers, clear out of his way;

I am a witness that he is His Messenger.

The Most Merciful sent down in His Revelation,
In scrolls that are recited to His Messenger.
Today we shall strike you upon its interpretation
Just as we struck you upon its Revelation,

With a blow that removes the head from its neck
And makes the friend oblivious of their friend”

Some men from the leaders of the polytheists hid to watch the
Messenger of Allah <2:. Consumed by anger, rage, rivalry, and jealousy,
they went out to al-Khandamah. The Messenger of Allah ¢ carried out
his pilgrimage rites and stayed for three nights. That was the end of what
was decided on the day of Hudaybiyyah. When the Messenger £ woke
up on the fourth day, Suhayl ibn ‘Amr and Huwaytib ibn ‘Abd al- ‘Uzza
approached him. The Messenger of Allah ¢ was sitting with a gathering
of the Ansar, talking with Sa‘d ibn ‘Ubadah. Huwaytib cried out: “We
implore you in the Name of Allah and the treaty to leave our land, for the
three nights have passed.”

Sa‘d ibn ‘Ubadah responded: “You have lied - may you lose your
mother. It is neither your land nor the land of your forefathers. By Allah,
we will not leave” The Messenger of Allah <2 called Suhayl and Huwaytib
and said: “I have married a woman from amongst you, so it would not
harm you for me to stay until I have consummated the marriage with her,
and we make some food, and then we eat and you eat with us.”

“We implore you in the Name of Allah and the treaty to leave us’,
they repeated. The Messenger of Allah & instructed Aba Rafi* and he
announced their departure. The Messenger of Allah <2 rode until he dis-
mounted at Sarif, and the Muslims stayed there. The Messenger < left Aba
Rafi* behind to bring Maymiunah to him in the evening, and he waited in
Sarif for her to arrive. Maymiuinah and those with her had been troubled
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and hassled by the fools and children of the polytheists. They startled the
camel, causing it to bolt with her, and she very nearly did not escape. She
had set off on an unruly camel and then came to the Messenger <« at
Sarif, where he consummated the marriage with her. He then set off at
the beginning of the night, travelling until he arrived in Medina. Allah
had destined that Maymiinah would die at Sarif later on, and so she died
where he consummated with her.

When the Messenger of Allah « arrived in Mecca, the daughter of
Hamzah ibn ‘Abd al-Muttalib - whose mother was Salma bint ‘Umays,
the sister of Asma bint ‘Umays who was the mother of ‘Abdullah ibn
Ja‘far — was [also] in Mecca. ‘Ali ibn Abi Talib spoke to the Prophet
about her, saying: “We should not leave the daughter of our uncle as an
orphan amongst the polytheists when she is not from them.” That was
during the truce, but he did not forbid him from taking her out.

When they arrived in Medina, with her returning with them, Zayd
ibn Harithah spoke. He was the trustee of Hamzah ibn ‘Abd al-Muttalib
and the Messenger of Allah ¢ had established a pact of brotherhood
between the two of them when he had established the pacts of brother-
hood between his Companions. He said: “I have more right to my niece,
O Messenger of Allah”

When Ja‘far heard that, he said: “The maternal aunt is [like] the
mother; we have more right to this girl because of the position of her
maternal aunt.”

‘All said: “Am I seeing you arguing over my cousin? None of you have
a closer relation to her than me, so I have more right to her than you” The
Messenger of Allah ¢ ruled in favour of Ja far ibn Abi Talib. “Marry her,
O Messenger of Allah”, "Ali suggested.

“She is my niece through breastfeeding”, the Prophet < replied.

It is mentioned that Allah & revealed regarding this ‘Umrah: “[There
will be retaliation in] a sacred month for [an offence in] a sacred month, and
all violations will bring about retaliation™, for the Messenger of Allah <
performed the minor pilgrimage in the same sacred month in which he
was prevented [from accessing the Sacred Mosque the year before].
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THE BATTLE OF MU’TAH

The Messenger of Allah 4 headed for Medina and stayed there for six
months. Then, he dispatched an army to Mu’tah, appointing Zayd ibn
Harithah as their commander. If Zayd was killed, Ja‘far ibn Abi Talib
was to be their commander, and if Ja‘far was struck down, ‘Abdullah ibn
Rawahah would be their commander.

The army proceeded on their way until they met Ibn Abi Sabrah
al-Ghassani at Mu’tah, where there were several communities of Arab
and Roman Christians, including the Tantkh and Bahra. Ibn Abi Sabrah
closed the fortress to the Muslims for three days. Then, they came out, and
the two sides met on a reddish pastureland, where intense fighting ensued.
Zayd ibn Harithah took up the battle standard, but he was killed. Then,
Ja'far ibn Abi Talib picked it up, but he was also killed. Finally, ‘Abdullah
ibn Rawahah picked it up, but he was killed also. So, after the command-
ers chosen by the Messenger of Allah ¢ [had fallen], the Muslims agreed
upon Khalid ibn al-Walid al-Makhztmi, and Allah thus decimated the
enemy and gave the Muslims victory.

The Messenger of Allah <2 had sent them in [the month of] Jumada

al-Ula. It is said - and Allah knows best - that the Messenger of Allah
said: “Ja‘far ibn Abi Talib passed by me, flying with the Angels just as they
fly, with two wings.”

Muslims who were killed that day:

From the Quraysh then the Bant Hashim:
o Zayd ibn Harithah.

o Ja'far ibn Abi Talib.

From the Bant Makhzam:
« Habbar ibn Sufyan ibn ‘Abd al-Asad.

From the Bana ‘Adi ibn Ka b:

e Mas‘ad ibn al-Aswad.

From the Bana ‘Amir ibn Luayy:
¢ Wahb ibn Sa‘d ibn Abi Sarh.

Those who were killed from the Ansar then the Bana al-Harith ibn
al-Khazraj:




e ‘Abdullah ibn Rawahah.
e ‘Abdullah ibn Rabi".

And from the Bant Zurayq:
e ‘Abbad ibn Mais.

‘Abdullah ibn Rawahah recited poetry about this battle:

“As you have conveyed me and carried my baggage
for four nights after Hisa,

your praise is a blessing and you are free from blame,
and I shall not return to my people behind me.

The Muslims have returned but left me behind

in Rome where I desire to stay.

There I care not about the spadix of a male date palm
nor date trees whose roots need water.”

Abu Sufyan ibn Harb left for the Levant on business. He visited Caesar,
who sent for him, asking him about the Prophet €. When Abu Sufyan
arrived in front of him, Caesar said: “Tell me about this man who has
emerged amongst you. Is he victorious over you on every occasion?”

“Every time he overcame us, I was absent”, Aba Sufyan replied. “Then,
I fought them twice in their own homes. We tore open bellies, severed
noses, and cut off privates”

“Do you see him as dishonest or truthful?” Caesar asked.

“He is a liar”, Aba Sufyan replied.

“Do not say that, for dishonesty grants victory to none!” Caesar said.
“If he is a Prophet amongst you, then do not kill him, for the people that
did that the most were the Jews.”

‘Abdullah ibn Rawahah also said about the Battle of Mu’tah:

“O my soul! I see you hold Paradise in disdain!

I swear by Allah, there you will remain!

Residing willingly or compelled to its shade!”

They say - and Allah knows best — that Ya‘la ibn Munyah came to the
Messenger of Allah 42 with information about the people of Mu’tah, and
that the Messenger of Allah £ said to him: “If you wish, inform me; or if
you wish, I will inform you.”

He replied: “Rather, you inform me, O Messenger of Allah”




So, the Messenger of Allah ¢ told them all about them and described
the situation in Mu’tah to them [in detail], to which he said: “By the One
Who sent you with the Truth, you did not leave out even one word of their
story without mentioning it. Their matter is exactly as you mentioned.”

The Messenger of Allah ¢ said: “Allah & raised the Earth for me until
I saw their battleground”

And they say — and Allah knows best — that Ibn Rawahah wept when
he was about to leave for Mu'tah, and that when his family saw that they
cried also. He said: “By Allah, I am not weeping because of a fear of death
or an attachment and longing for you, but rather I am weeping because of
the statement of Allah &: “There is none of you who will not pass over it
(the Sirat, the Bridge over Hell). [This is] a decree your Lord must fulfil.;***
I know that I will pass over it, but I do not know if I will survive or not.”

THE LIBERATION OF MECCA

The Banu Nufathah [clan] of the Banu al-Dil attacked the Bant Ka ‘b whilst
they were in the truce period between the Messenger of Allah 2 and
the Quraysh. The Banat Ka'b had a truce with the Messenger <, and the
Bant Nufathah had a truce with the Quraysh. The Bani Bakr supported
the Bana Nufathah, and the Quraysh supported them with weapons and
servants. The Bant Mudlij distanced themselves, fulfilling the agreement
they had concluded with the Messenger of Allah .

There were two chieftains of the Bana al-Dil: Salma ibn al-Aswad and
Kulthim ibn al-Aswad. They mention that those who supported them
included Safwan ibn Umayyah, Shaybah ibn “‘Uthman, and Suhayl ibn
‘Amr. The Banti al-Dil engaged the Bana ‘Amr, most of them being - they
say — women, children, and weak men. They compelled them and killed,
making them enter the house of Budayl ibn Warqa' in Mecca.

The poet of the Bant al-Dil recited:

“Has it not come to the knowledge of the distant Abyssinians that
We repelled the Banit Ka b with broken arrows, without arrowheads?
We imprisoned them in the dwelling of Rafi"s slave,

And with Budayl also, imprisoned without any help.
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We imprisoned them till they were extremely distressed,

Whereafter we blew for them a rain torrent from every mountain
pass.

We slaughter them like goats, as though we are

Lions, vying to get our arrows into them.”

The poet of the Banat Ka‘b, Budayl ibn Abi Asram said:

“A boastful people made a pact, but we left not

Any leader of theirs to assemble them besides Naqil.

Is it due to fear of the former people whom you disdain
That you went past al-Watir, frightened, without returning?
Is it every year that we give our gift

Of blood-money, but no blood-money is gifted to us?

We raided their homes in Tila“ at dawn,

With our swords that remove the blame of the complainers.
We defended between Bayd and ‘Atwad

Till the slopes of Radwa from the tribes’ attacks.

In the battle at Kadid did ‘Ubays quickly retreat;

We frightened him through our strong leader.

We left the Bani Rizn...”**

A unit from the Banti Ka'b came to the Messenger of Allah £ and told
him about what had happened to them, and what the Quraysh had done
against them and how they had helped against them.

Their poet said:

“O my Lord, I implore Muhammad

With the ancient pact between our father and his.

We were like parents, and you were like children,

And then we accepted Islam and did not withdraw our support.

So, help — may Allah guide you - with strong support,

And call Allah’s servants to come as reinforcements.

In their midst is the Messenger of Allah, fully devoted

Amongst an army like the foaming sea.

They set up guards lying in wait at Kada,

Claiming that I did not call anyone,
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When it is they who are weakest and least in number”

Hassan ibn al-Thabit recited:

“It hurt me, albeit I did not witness, in Mecca’s valley

The callers of the Bant Ka'b having their necks dragged.
Would that I knew if my help will even affect

Suhayl ibn ‘Amr, with its heat and its hurt.

And Safwan, an old man who grunts from his backside
That is that — war has had its girths tightened,

At the hands of men who are yet to unsheathe their swords.
And people slain have not yet had their shrouds covered.””*

The Messenger of Allah ¢ said to them: “Go back and disperse through
the land”

Abu Sufyan left Mecca towards the Messenger of Allah 4 and feared
what had happened.

He met the group from the Bant "“Amr who had gone to the Messenger
of Allah & whilst heading towards their families. He was scared they may
have been coming from the Messenger of Allah 42 and asked: “What news
do you have regarding Yathrib?”

They replied: “We have no knowledge thereof”

Fearing they may be hiding it from him, he said: “Do you have any
dates from Yathrib you can give me to eat?”

They replied in the negative.

Thereafter, he went to the Messenger of Allah ¢ and said: “O
Muhammad, strengthen the pact and increase the term?”

The Messenger of Allah & said: “That is why you have come. Has
something happened on your side?”

He replied: “God forbid! We are true to our pact and treaty on the day
of Khandamah. We shall not change or alter”

He then left the Messenger of Allah ¢ and went to Aba Bakr, and said:
“Renew the pact and increase the term.”

“My covenant lies with the covenant of the Messenger of Allah 7, said
Abu Bakr. “By Allah, if I were to find ants fighting you, I would support
them against you?”
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Thereafter, he went to ‘Umar ibn al-Khattab and spoke to him. ‘Umar
said: “Whatever pact of ours is new, may Allah make it old. If it is already
established, may Allah cut it. And whatever of it is cut, may Allah con-
nect it””

Abau Sufyan said [to himself]: “You have been repaid badly by a relative”

Then, he went to ‘Uthman and spoke to him, to which ‘Uthman said:
“My covenant lies with the covenant of the Messenger of Allah <&:” He
went after the nobles amongst the Quraysh and the Ansar, but all of them
would say: “Our pact lies with the pact of the Messenger of Allah”

After losing all hope from them, he went to Fatimah, the daughter of
the Messenger of Allah 4, and spoke to her. She replied: “I am only a
woman. That is only for the Messenger of Allah to decide”

“So tell one of your sons”, he said.

“They are only children. Their likes cannot offer protection” “Then
speak to ‘Alf’, he said, to which she replied: “Speak to him yourself”

He spoke to ‘Ali, who said: “O Abu Sufyan, none of the Companions of
the Messenger of Allah ¢ can offer protection in opposition to him. But
you are the leader of the Quraysh, and their leader and protector. So, you
grant protection to your people.”**®

He replied: “You have spoken the truth. I am like that”

He then left and proclaimed: “Listen! I have given protection to the
people, and by Allah, I do not believe anyone will betray me.”

Thereafter, he went to the Prophet 2 and said: “O Muhammad, I have
granted protection to the people. By Allah, I do not believe anyone will
betray me or reject my protection.”

The Prophet replied: “You are saying that, O Aba Hanzalah (i.e., not
me).”

Abu Sufyan left on that note. They say — and Allah knows best — that
when Abu Sufyan turned back, the Messenger of Allah ¢ said: “O Allah,
seize their hearing and sight, so that they do not see us except suddenly
and they do not hear us except unexpectedly” Abt Sufyan came back to
Mecca. “What news do you have?” asked the Quraysh. “Have you brought
any written decree or pact from Muhammad?”

225 This was from ‘AlT’s genius . He was indicating to Aba Sufyan that he should leave the Proph-
et’s Companions alone, as there was no way to avoid the results of the breaking of the treaty, as
is indicated by the reaction of Quraysh when he informed them that he had placed them under
his protection.




He said: “No, by Allah. He refused me that. I carefully observed his
Companions. I have not seen any people more obedient to their king then
they are to him. However, ‘Ali ibn Abi Talib said to me, ‘Why do you
seek people’s protection against Muhammad and not yourself grant pro-
tection to him and your people, when you are the leader of the Quraysh
and their senior, and most worthy of your protection not being betrayed?’
So, I decided to grant protection and then went to Muhammad and men-
tioned to him that I had granted protection to the people. I also said, ‘I
do not believe you will betray me], but he said, “You, O Abi1 Hanzalah, are
saying this.”

They responded: “You agreed reluctantly and you have brought us that
which is of no use to either us or you. ‘Ali has only played you. By Allah,
your protection is no protection, and betraying you is very easy for them.”

He then went to his wife and told her the whole story. She said: “As
an envoy of the people — may Allah disfigure your mouth. You have not
brought anything good”

People had said he had embraced Islam when his stay became lengthy.
When that came to his knowledge, he shaved his head near the two idols
by the Ka ‘bah for people to see that he is still on his former religion.

The Messenger of Allah ¢ saw a cloud and said: “This cloud is going
to rain to help the Bant Ka'b”

After Abu Sufyan left from him, the Messenger of Allah ¢ tarried as
long as Allah wished for him to tarry, and then prepared with full vigour.
He instructed ‘Aishah to prepare his luggage and to do so secretly.

The Messenger of Allah €2 then left for the mosque or something he
needed to do. Abu Bakr s came to ‘A’ishah and found that she had wheat
by her from which dust was being removed or which was being cleaned.

He asked her: “Daughter, why are you making this food?”

She remained silent.

“Is the Messenger of Allah intending to go to battle?”

She remained silent.

He then said: “Perhaps he is intending the Bana al-Asfar (i.e., the
Romans)”, mentioning some negative things they had done at that time.

She still remained silent.

“Perhaps he is intending the people of Najd”, mentioning something
similar about them. She remained silent.

“Perhaps he is intending the Quraysh, but they have a term?”

The Messenger of Allah & then came to them. Abu Bakr said: “O




Messenger of Allah, are you intending to head out somewhere?”

“Yes”, he replied.

“Perhaps you are intending the Banii al-Asfar” He replied in the
negative.

“Are you intending the people of Najd?” He again replied in the
negative.

“Perhaps you are intending the Quraysh then.”

“Yes”, he said. Aba Bakr asked: “O Messenger of Allah, is there not a
term between you and them?” He replied: “Has what the Bani Ka'b done
not reached you?”

The Messenger of Allah 42 announced to the people about setting out
to fight.

Hatib ibn Abi Balta‘ah, one of the Companions of the Messenger of
Allah <2, wrote a letter to the Quraysh, informing them that the Messenger
of Allah ¢ had announced to the people about going out to fight, that
he felt he was only heading for them, and he wanted some support from
them for writing them this letter.

Hatib gave his letter to a woman from Muzaynah and paid her to
convey it. He said: “Hide it as much as you can’, so she put it in her hair.

Allah informed His Messenger < regarding the letter, and so he
sent "Ali ibn Abi Talib — Allah’s peace be upon him - and al-Zubayr ibn
al- ‘Awwam, saying: “A man amongst my Companions has written a letter
which he has sent with a woman towards the Quraysh, informing them of
our matter. So, head out and pursue her, for you shall catch up with her”

They travelled until they caught up with the woman at the valley of
Ratam. They said: “The letter the man wrote and sent with you to the
Quraysh”

She replied: “T have no letter” They did not leave anything she had
except that they looked into it. They even opened her saddle and looked
into its two cantles, but they could not find anything.

They said: “Allah knows the letter is with you. Open your hair” When
she realized they were not going to leave her until she opened her hair, she
took out the letter. They then brought it to the Prophet < who then called
for Hatib ibn Abi Balta‘ah.

He said: “Woe unto you! What caused you to do what you did?”

Hatib said: “By Allah, I did not do it because Allah & His Messenger <
are not more beloved to me than everything else. However, I am a person
who is not actually part of any tribe. I have family and wealth in Mecca




but nobody there to defend them. So, I wrote this letter to them to earn
their favour”

‘Umar ibn al-Khattab s said: “O Messenger of Allah, allow me to
strike his neck”

The Messenger of Allah < said: “What do you know? Perhaps Allah
looked at the participants of Badr and said, ‘Do as you please, for I shall
surely forgive you.”

Allah sent down regarding this: “O believers! Do not take My enemies
and yours as trusted allies, showing them affection even though they deny
what has come to you of the truth...” up to: “...and I know best whatever
you conceal and whatever you reveal. And whoever of you does this has
truly strayed from the Right Way.**

The Messenger of Allah < set out — as is reported — with 12,000 of the
Mubhajiran and the Ansar, and people of different groups of the Arabs:
the Aslam, Ghifar, Muzaynah, Juhaynah, and the Bana Sulaym. They led
their horses, with Allah keeping their travelling unknown to the people of
Mecca, until they lodged at Marr al-Zahran.

The Quraysh sent Aba Sufyan ibn Harb and Hakim ibn Hizam, along
with Budayl ibn Warqa. When they looked out onto Marr [al-Zahran]
on reaching the arak®”’ trees at night, they saw fires, tents, and the army,
causing them alarm. They said: “This is the Bana Ka'b; war has incited
them.” Then, they turned to one another and said: “These people are more
than the Banii Ka'b”, and then they said: “Perhaps they are Hawazin, look-
ing for pasture in our lands. But, by Allah, we do not know that either”
Whilst in discussion, they were unwittingly caught by a group of spies the
Messenger of Allah 42 had sent with their camel’s reigns.

They asked: “Who are you?”

“This is the Messenger of Allah ¢ and his Companions’, they replied.

Abu Sufyan asked: “Have you ever heard of such a big army landing
themselves right in the heart of a people without them knowing about
them?”

When they were taken into the camp, al-‘Abbas ibn ‘Abd al-Muttalib
met them and granted them protection, and said: “O Aba Hanzalah, may
your mother and your clan be bereft of you. Here is Muhammad amongst
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the group of believers — go to him and embrace Islam.” They went to the
Messenger of Allah < and spent most of the night by him. He was talking
to them and asking them questions, and then he invited them to Islam.
He said to them: “Testify that there is no god besides Allah”, to which they
testified. Then, he said: “Testify that I am the Messenger of Allah”

Hakim and Budayl testified, but Aba Sufyan said: “I do not know that.”

Abu Sufyan went out with al- ‘Abbas. When the call to prayer was given,
people rushed. Abt Sufyan was startled and asked al-‘Abbas: “What do
they want?”

“To pray”, he replied.

Abu Sufyan saw the Muslims eagerly acquiring the water from the
wudi’ of the Messenger of Allah ¢, and said: “T have never seen a king-
dom like I have tonight — neither the kingdom of Khosrow, nor that of
Caesar or that of the Romans.” Abu Sufyan then asked al-‘Abbas to take
him to the Messenger of Allah ¢, and so he did.

Abt Sufyan said: “O Muhammad, I sought help from my god and I
sought help from your God. And by Allah, I have never met you except
that you have overpowered me. Had my god been true and your God
been false, I would have overpowered you.” Thereafter, he testified that
Muhammad is the Messenger of Allah.

Abu Sufyan and Hakim both said: “O Messenger of Allah, did you
bring the riffraff amongst people - whom you know and do not know - to
your family and clan?”

The Messenger of Allah ¢ replied: “They are more oppressive and evil.
You breached the pact of Hudaybiyyah and aided against the Bana Ka'b
sinfully and oppressively in the Haram and place of security of Allah”

Budayl said: “You have spoken the truth, O Messenger of Allah, but
they betrayed us. By Allah, if the Quraysh had left us to our enemy, they
would not have been able to do to us what they did”

Abu Sufyan and Hakim said: “O Messenger of Allah, it was more
appropriate for you to make your preparations and scheme for Hawazin,
because they are less related and more hateful”

The Messenger of Allah <2 replied: “I hope that my Lord will combine
both things for me: the conquest of Mecca and honouring Islam thereby,
and the defeat of Hawazin, along with their wealth and progeny”

Abu Sufyan and Hakim said: “O Messenger of Allah, call people peace-
tully. If the Quraysh were to withhold themselves and restrain their hand,
will they be safe?”




“Yes”, said the Messenger of Allah 4. “Whoever restrains his hand and
locks his door will be safe”

They said: “Send us so that we can announce this amongst them.”

He replied: “Go. Whoever enters your house, O Abu Sufyan, or your
house, O Hakim, and restrains his hand, will be safe.”

Abu Sufyan's house was at the upper part of Mecca whilst Hakim’s
house was at the lower part. When they headed off, al-‘Abbas said: “O
Messenger of Allah, I do not feel safe from Aba Sufyan renegading from
Islam and disbelieving. Call him back so you can stop him for him to see
Allah’s armies with you?”

‘Abbas then caught up with him and stopped him. Aba Sufyan said:
“Are you betraying, O Bana Hashim?” Al-‘Abbas replied: “You shall soon
realize that we do not betray. However, I need something from you. So,
wait until morning to see the armies of Allah and what Allah has prepared
for the polytheists”

He stopped them at the narrow part [of the valley] below the ardk trees
towards Mecca until morning. The Messenger of Allah 4 instructed some-
one to announce: “Let every tribe that has set off stand by its leader’s standard
in the morning, and show whatever weapons and preparations they have”

So,in the morning the people were all prepared to travel. The Messenger
of Allah ¢ sent the battalions ahead of him. One battalion passed by Aba
Sufyan, who said: “O ‘Abbas, is the Messenger of Allah & in this?”

He replied in the negative.

“Who are they then?”

“Quda‘ah’”, he replied. Thereafter, the tribes passed by with their stan-
dards, a great spectacle which he beheld and through which Allah filled
him with awe.

The Messenger of Allah # dispatched al-Zubayr ibn al-‘Awwam as
leader of the Muhajiran and their cavalry, instructing him to enter from
Kada, the upper part of Mecca. He gave him his standard and ordered him
to fix it into the ground at al-Hajtn, and that she not move from the place
he had ordered him to fix it until he arrives.

The Messenger of Allah ¢ sent Khalid ibn al-Walid with those who
had accepted Islam from Quda‘ah and the Bana Sulaym, and some people
who had accepted Islam earlier. He instructed him to enter from the lower
part of Mecca and to fix his standard into the ground by the nearest houses.
In the lower part of Mecca resided the Bant Bakr, the Bana al-Harith
ibn "Abd Manah, Hudhayl, and the Abyssinians from whom the Quraysh




sought help and whom they ordered to stay in the lower part of Mecca.

The Messenger of Allah £ sent Sa‘d ibn ‘Ubadah in the battalion of the
Ansar at the front of the army of the Messenger of Allah &, and Sa‘d gave
the standard to Qays ibn Sa‘d ibn ‘Ubadah. The Messenger «: ordered
them to restrain their hands and not fight anyone unless they are fought.
He ordered them to kill four people amongst them: ‘Abdullah ibn Sa‘d
ibn Abi Sarh®*, al-Harith ibn Nuqayd*”, Ibn Khatal**’, and Miqyas ibn
Subabah®!, one of the Banai Layth from Kalb ibn ‘Awf. He also ordered
them to kill two songstresses of Ibn Khatal who would sing lampoons
about the Messenger of Allah.

The battalions, one after the other, passed by Aba Sufyan, Hakim, and
Budayl. No battalion passed by them except that they asked regarding
them, until the battalion of the Ansar which had Sa‘d ibn ‘Ubadah passed
by and called out to Abi Sufyan: “Today is a day of bloody war. Today [the
Haram’s] sanctity will be violated!”

228 ‘Abdullah ibn Sa‘d ibn Abi Sarh converted to Islam early and was a scribe of the Quran, but he
later became an apostate. After leaving the true faith, he fled to Mecca, where he began defam-
ing the Prophet ¢, even claiming to have altered the Quranic words when writing them down,
to have read them back to him as he wrote them down, and to have received the approval of the
Prophet ¢ to these changes. All these claims were gross lies meant to defame the Prophet of
Allah € and cast aspersions on his integrity. This is why the Prophet & ordered for him to be
killed. [IGP-TD]

Despite this, when he came to the Prophet ¢ and sought to enter Islam again, the Compan-
ions did not understand the Prophet’s indication to them and they did not kill him. After he
explained to them what he had wanted, they offered to kill him at the time, but he told them to
refrain from doing so.

He later became the deputy governor of Egypt under ‘Amr ibn al-‘As during the khilafah of
‘Uthman ibn ‘Affan. After the latter’s assassination, he fled to Damascus to obtain protection
under Mu ‘awiyah. He died in the year 36 AH. [IGP-TD]

229 He has also been called al-Huwayrith ibn Nuqaydh, but al-Harith ibn Nuqayd is the more
correct rendition according to al-Sunan al-Kubra. He was one of the early converts to Islam. He
later apostatized and became one of the abusers of the Prophet . While al- ‘Abbas « was es-
corting the two daughters of the Prophet 2, namely Fatimah and Umm Kultham &, he poked
their mount and they fell off it. [IGP-TD]

230 ‘Abdullah ibn Khatal. He was from the Bant Tamim of Najd. It is said that his original name
was ‘Abd al- ‘Uzza, which was changed after he converted to Islam. He served as the treasurer
of the alms that were given in Medina. On one occasion, while he was in the desert tending to
some camels that were given in charity, he argued with another Muslim and killed him. He then
fled to Mecca, renounced Islam, and began to speak ill of the Prophet 2. He also purchased two
servant girls who he would have chant songs abusing the Prophet . However, it seems that his
brazen acts of murder and absconsion were the main reason for his not being granted amnesty.
[IGP-TD]

231 His biography was provided in footnote 45, as was the reason for him not begin granted amnes-
ty. [IGP-TD]




When the Messenger of Allah 42 passed by Aba Sufyan with the
Mubhajiran, Aba Sufyan said: “O Messenger of Allah, you have ordered
for your people to be killed, because when Sa‘d ibn ‘Ubadah and his fel-
lows passed by me,

Sa‘d called out: “Today is a day of bloody war. Today [the Haram’]
sanctity will be violated!” I implore you in Allah’s name regarding your
people”

The Messenger of Allah 4 then sent a message for Sa‘d ibn ‘Ubadah to
be deposed, and replaced him with al-Zubayr ibn al- ‘Awwam in charge of
the Ansar as well as the Muhajiran. Al-Zubayr marched with the people
until he stopped at al-Hajan and fixed the standard of the Messenger of
Allah into the ground there.

Khalid ibn al-Walid moved swiftly until he entered from the lower
part of Mecca. The Bant Bakr encountered him and fought him but were
defeated. Approximately 20 men from the Bana Bakr were killed. Three or
four of Hudhayl were killed, and they were defeated and killed at al-Haz-
warah. The killing reached the entrance to the mosque and those who
separated [from the main troops] fled and entered the homes. A group of
them climbed onto the mountains and were pursued by the Muslims with
swords.

The Messenger of Allah & entered amongst the foremost Muhajiran,
amidst the last of the people’s standards. Aba Sufyan shouted as he entered
Mecca: “Whoever locks his door and restrains his hand will be safe” Hind
bint ‘Utbah, his wife, retorted: “May Allah disfigure your mouth as a scout
for the people, and may He disfigure your clan too!” She then grabbed
Abu Sufyan’s beard and called out: “O family of Ghalib! Kill the old fool!
Why did you not fight and defend yourselves and your lands?”

“Woe unto you! Be quiet and go into your house, for he has brought us
the truth’, said Aba Sufyan.

When the Messenger of Allah ¢ ascended the mountain of Kada*?
he looked towards the shining swords on the mountain with the poly-
theists who had dispersed. He said: “What is this, when I had forbidden
fighting?”

The Muhajirtain said: “We believe Khalid was attacked first, and so he
had no choice but to fight those who fought him. O Messenger of Allah,

232 One of the hills that surround Mecca. [IGP-TD]




he is not one to disobey you or oppose your command.” The Messenger of
Allah then came down the mountain and passed by al-Hajin, and al-Zu-
bayr ibn al-‘Awwam proceeded quickly until he went and stood by the
door of the Kabah.

Two men amongst the Companions of the Messenger of Allah s were
injured: Kurz ibn Jabir of the Bana Muharib ibn Fihr, and Khunays ibn
Khalid - Khalid referred to as al-Ash‘ar — one of the Banti Ka'b.

On that day, the Messenger of Allah 42 ordered the execution of a cer-
tain group: the execution of ‘Abdullah ibn Sa‘d ibn Abi Sarh, who had
renegaded after migrating. He went into hiding until the people had set-
tled, and then came intending to pledge allegiance to the Messenger of
Allah «:. However, he turned away in order for one of his Companions to
stand towards him and kill him, but nobody stood. They had not realized
what the Messenger of Allah ¢ had in mind, and so one of them said: “If
you had indicated to me, I would have struck his neck”

The Messenger of Allah ¢ said: “Do not do that” ‘Uthman ibn ‘Affan,
who was his foster-brother, granted him protection. One of the two song-
stresses was killed, and the other was taken into hiding until protection
was sought for her.

The Messenger of Allah ¢ entered [the Sacred Mosque] and circum-
ambulated the House seven times on his mount, touching the corners
with a curved stick. Many people arrived until the Mosque was brimming
and the polytheists gathered around to watch the Messenger <> and his
Companions. Once he had completed his tawdf, he alighted, his riding
camel was taken out, and he performed two rak‘ahs (units of prayer).
Thereafter, he turned towards the Zamzam well, looked inside, and said:
“Were it not for the fear that the Banu ‘Abd al-Muttalib will have their
providing water [to pilgrims] taken off them, I would have drawn from it
with my own hand”

He then turned towards the end of the Mosque, close to the Station
(Maqam) of Ibrahim. The Station, they claim, was joined to the Ka‘bah
and the Messenger of Allah ¢ brought it back to its current place. The
Messenger of Allah & called for a bucket of Zamzam water, and then
drank and performed wudii. The Muslims were rushing to obtain the
wudi’ water of the Messenger of Allah 4}, pouring it onto their faces,
whilst the polytheists were looking at them in amazement, saying: “We
have never seen or heard any kingdom reaching this level”

Safwan ibn Umayyah fled towards the sea and ‘Umayr ibn Wahb




ibn Khalaf came to the Messenger of Allah ¢, requesting him to grant
amnesty to Safwan ibn Umayyah. He said: “He has fled towards the sea,
and I fear he will kill himself. So, send me to him with amnesty, as you
have done so for whites and blacks.”

The Messenger of Allah <2 replied: “Go get your cousin, for he is safe”

‘Umayr pursued him and caught up with him, and told him: “The
Messenger of Allah « has granted you amnesty.”’

“By Allah! I will not believe you until I see a sign of amnesty that I
recognize.”

‘Umayr said: “Stay where you are until I bring it to you.” ‘Umayr then
returned to the Messenger of Allah ¢ and said: “Safwan ibn Umayyah
refused to believe until he sees a sign from you which he recognizes.”
The Messenger of Allah ¢ removed a striped hibarah cloth, which he
had wrapped around his head and draped on his face when he entered
Mecca, and gave it to ‘Umayr ibn Wahb. When Safwan saw the cloth, he
was convinced and felt at ease, and came accompanying “‘Umayr until they
entered the Mosque and went to the Messenger of Allah .

“Have you given me the amnesty this person is claiming?” said Safwan.

“Yes”, he said.

“Give me one month.”

The Messenger of Allah ¢ said: “No. Rather, you have two months.
Perhaps Allah Almighty and Exalted will guide you”

Ibn Shihab said: “Safwan, who was riding his horse, called the
Messenger of Allah ¢2: ‘O Muhammad! You have granted me amnesty
as this person said. If I am satisfied, that is fine; otherwise, allow me to
travel for two months. The Messenger of Allah < said, ‘Get down, O Abu
Wahb?

‘T will not get down until you make matters clear to me), he said.

He replied, ‘You can travel for four months.”

Umm Hakim bint al-Harith ibn Hisham, who was a Muslim then and
was married to ‘Tkrimah ibn Abi Jahl, came to the Messenger of Allah <2
and sought his permission to search for her husband. He gave her permis-
sion and amnesty. She left with a Roman slave of hers who tried to seduce
her. She continued leading him on, making him feel she was close [to
succumbing] until she came to some people from ‘Akk. She sought their
help against him, so they tied him up for her whilst she met up with her
husband. When the Messenger of Allah & saw Tkrimah, he jumped to his
feet out of joy, not wearing any shawl, and took his pledge of allegiance.




A woman met up with him in Tihamah who also came with him and
accepted Islam.

A man from Hudhayl came, having fled when the Bana Bakr were
defeated, so she censured him, called him hopeless, and taunted him for
having fled. He replied:

“Had you seen us in al-Khandamah?*,

when Safwan fled and so did ‘Tkrimabh,

and the Muslims met us with their swords,

severing every arm and skull,

you would not have uttered the slightest word of censure”

Ibn Shihab said that Himas, one of the Bant Sa‘d ibn Layth, said this.

THE REST OF THE LIBERATION OF MECCA

The Messenger of Allah 42 said to Khalid ibn al-Walid: “Why did you
fight when I forbade you from fighting?”

He replied: “They initiated the fighting, employed their weapons
against us, and covered us in arrows. I had restrained myself as much as
I could”

The Messenger of Allah 42 said: “The Decree of Allah is good.”

The entering of the Messenger of Allah ¢£: and the liberation of Mecca
occurred in Ramadan, 8 AH.

It is related that Aba Bakr & said: “O Messenger of Allah, I saw in a
dream that you and I had approached Mecca. A dog came out towards
us snarling, but when we approached, it lay down on its back and was
suddenly pouring with milk” He said: “Their illness has gone, and their
udders have come forth. They will plead with you through their kinship.
You are going to encounter them. So, if you encounter Abi Sufyan, do not
kill him” They met Aba Sufyan and Hakim ibn Hizam in Marr.

Hassan ibn al-Thabit the Poet said about the departure of the Messenger
of Allah 2 to Mecca:

“May I lose my daughters if you do not see them

233 The highest mountain in Mecca. [IGP-TD]




Make the dust rise on both sides of Kada.

They pull at the reigns early at dawn,

With the women slapping them on their veils.

If you turn away from us, we shall perform ‘Umrah,

And the conquest will occur, and the veil shall be removed.
Otherwise, be patient for the severeness of a day

In which Allah will honour whom He wills.

Jibril, the Emissary of Allah, is amongst us;

And the Holy Spirit has no likeness.

You lampooned Muhammad, so I responded on his behalf,
And with Allah lies the reward for that.

Can he amongst you who lampoons the Messenger of Allah
And he who praises and aids him be equal?

My tongue is a sharp sword without any blemish,

and my verse** cannot be made turbid with buckets.”

It is mentioned that the Messenger of Allah < smiled at Abu Bakr
when he saw the women striking the horses with their veils.

The Messenger of Allah ¢ sent for Safwan ibn Umayyah regarding
some weapons which were said to be with him, and so he questioned him
about them. Safwan said: “Where is the amnesty? Are you going to take
them forcefully?” The Messenger of Allah « replied: “If you want to keep
your weapons, keep them. And if you want to lend them to me, they are
my responsibility until they are returned to you” Safwan said: “That is
no issue. I have lent them to you.” That day he gave him - they say - 100
coats of armour and weapons. Safwan possessed a lot of weapons. So, the
Messenger of Allah 4 said to him: “Take charge of carrying them for us”,
and so Safwan carried them.

The Messenger of Allah < stayed in Mecca for over ten nights.

It is said that on the Day of Hunayn, he was accompanied by 1,008

men from Muzaynah, 400 from [the Banii] Aslam, and the same from [the
Bana] Ghifar.

234 Translator’s note: the Arabic for verse is bahr, which also means sea.




THE BATTLE OF HUNAYN

Next, the Messenger of Allah ¢ set out for Hunayn. As the Messenger of
Allah < approached, the people of Hunayn assumed that he was launch-
ing an attack on them, but Allah arranged something better than that for
His Messenger . Allah granted him victory over Mecca, comforting him
therewith and subduing his enemy.

When the Messenger of Allah ¢ set out for Hunayn, he was joined
by the people of Mecca, none of whom stayed behind, both riding and
on foot. Even the women marched out with him, despite being under no
obligation to do so. They went out as spectators to watch and were hope-
ful of war spoils, not disliking that the Messenger of Allah 4 and his
Companions % be subjected to any harm.

Every time a shield or sword dropped from the luggage of the
Companions of the Messenger of Allah <, Aba Sufyan ibn Harb would
call out to the Messenger of Allah s£:: “Give it to me to carry’, until he had
overloaded his camel.

Safwan ibn Umayyah travelled alongside the Messenger of Allah
participating in Hunayn and T#'if whilst he was still a disbeliever and his
wife was a Muslim. Nevertheless, the Messenger of Allah <> did not sep-
arate him and his wife.

At that time, the leader of the polytheists in Hunayn was Malik ibn
‘Awf al-Nasri. He was accompanied by Durayd ibn al-Simmah who was
quivering due to old age, and alongside them were women, children,
camels, and goats. The Messenger of Allah ¢ called for ‘Abdullah ibn
Abi Hadrad al-Aslami and sent him to the enemy camp as a spy. He pro-
ceeded until he drew close to Malik ibn ‘Awf that night, and he heard
Malik advising his companions, saying: “In the morning, launch a unified
attack on the people, break the sheaths of your swords, put your animals
in one row and your women in another row, and then attack the enemy””

Ibn Abi Hadrad returned to the Messenger of Allah 42 and informed
him of the news. The Messenger of Allah <2 called for ‘Umar ibn al-Khattab
and said: “Listen to what Ibn Abi Hadrad has to say”

“Ibn Abi Hadrad has lied”, ‘Umar & responded.

“If you are belying me, O Ibn al-Khattab’, Ibn Abi Hadrad said: “per-
haps you also belied the truth”

“O Messenger of Allah, do you not hear what Ibn Abi Hadrad is
saying?” ‘Umar 4 protested.




“He has spoken the truth’, the Messenger of Allah ¢ replied. “You
were astray and Allah guided you”

When the people awoke the next morning and glanced at one another,
Abu Sufyan, Safwan, Mu ‘awiyah ibn Abi Sufyan, and Hakim ibn Hizam
withdrew behind a hillock, waiting to see who shall be victorious. The
people made rows with one another, and the Messenger of Allah ¢
mounted a grey mule of his, faced the ranks and commanded and galva-
nized them to fight, giving them glad tidings of victory if they persevered
and remained sincere.

Whilst they were in this position, the polytheists launched a unified
assault on the Muslims, and the Muslims went round once and turned
their backs. Harithah ibn al-Nu ‘man narrated: “I estimated the number of
those who remained with the Messenger of Allah <> when the people fled
and said them to be one hundred men?”

A man from the Quraysh passed by Safwan ibn Umayyah and said:
“Glad tidings on the defeat of Muhammad and his companions, for by
Allah they will never recover from it””

“Are you giving me glad tidings on the victory of the Bedouins?”
Safwan replied. “For by Allah, I would prefer a master from the Quraysh
to a master from the Bedouins!”

Safwan dispatched a servant of his, saying: “Listen to whose war call
itis”?

His servant came back to him and reported: “I heard them saying: ‘O
Bant ‘Abd al-Rahman, O Bana ‘Abdillah, O Bant ‘Ubaydillah.” Safwan
said: “Muhammad is victorious”, as that was their war call.

When the fighting surrounded the Messenger of Allah ¢, he stood on
his stirrups whilst on the mule, and they say he lifted his hands towards
Allah and supplicated to Him, saying: “O Allah, I implore You for what
You promised me. O Allah, it does not befit them to overpower us” He
called upon his Companions and spurred them: “O people of the pledge
on the Day of Hudaybiyyah, be mindful of Allah regarding the assault
on your Prophet” They say he also said: “O Helpers of Allah and Helpers
of His Prophet! O Bant Khazraj!” ordering some of his Companions to
announce the same. He took a handful of small pebbles and cast them in
the faces of the polytheists in every direction they were in, and said: “May
their faces turn ugly”

His Companions came rushing towards him - it is said they were
vying with one another - and he said: “O people of Surah al-Baqarah”




They say that the Messenger of Allah & said: “Now the battle is really
raging!” Allah then defeated His enemies in every direction in which the
Messenger of Allah 4 threw the pebbles, and the Muslims pursued them
in those directions and killed them. Allah granted them their women,
children, and goats as war spoils.

Malik ibn ‘Awf fled until he entered the fortress of T@if amongst some
of the leaders of his people. At that point, many people from the people
of Mecca embraced Islam, on seeing how Allah helped His Messenger <
and granted honour to His religion.

The Muslims who were Kkilled that day from the Quraysh then the
Banu Asad ibn ‘Abd al-‘Uzza:
e Yazid ibn Zam ‘ah.

And from the Ansar then the Bant al- ‘Ajlan:
o Murrah ibn Suraqah ibn al-Hubab.

Some of the people of Hunayn remained in Awtas, so the Messenger of
Allah 4 dispatched Aba ‘Amir al-Ash ‘ari towards them and Allah thus
defeated them. Aba “Amir was shot in the knee and died as a result.

Thereafter, the Messenger of Allah ¢ distributed the booty or whatever
thereof Allah wished. He gave the people of Mecca amongst the Quraysh
a great amount of booty, and he also distributed to others who had come
out to Hunayn with a view to win their hearts. He gave some of them 100
camels and others 100 goats. But he withheld a substantial amount of the
booty from his Companions, and so the Ansar felt very upset about this,
saying: “We are there at every difficult place, but then he has preferred his
own people over us and distributed to them that which he has not distrib-
uted to us. We do not think he has done that except because he wishes to
reside amongst them.”

When these statements of theirs reached the Prophet ¢, he came to
them where they were staying and gathered them. He said: “Whoever is
here from other than the Ansar should return to his dwelling” He then
read the testification after which he said: “I have been told that you have
reproved the fact that in the war spoils I have given preference to people
whose hearts I am trying to win over to Islam and for them to gain under-
standing [of the religion]. Allah has already entered faith into your hearts,
granted you His special honour, and given you the best of names. Are




you not pleased for people to take war spoils whilst you return with the
Messenger of Allah? By Allah, had it not been for the Migration (i.e., were
I not from Mecca), I would have been a man from the Ansar. If people
were to tread one valley whilst you tread another, I would tread your
valley. So, be pleased, as you are the inner garment whilst others are the
outer garment.”

When they heard the Messenger of Allah <2 say all that, they cried pro-
fusely and said: “Allah and His Messenger < have done us a great favour
and are better” He said: “Respond to me regarding what I have spoken to
you about.” They replied: “You found us, O Messenger of Allah, in extreme
darkness, and Allah took us out therefrom into Paradise through you. You
found us on the brink of a fiery pit, and Allah then saved us through you.
You found us misguided, and Allah then guided us through you. And you
found us weak and small in number, and Allah then strengthened us and
increased our numbers through you. We are pleased with Allah as our
Lord, with Islam as our religion, and with Muhammad as our Messenger.
So, do as you please, as you are entirely absolved.”

The Messenger of Allah < replied: “By Allah, had you responded to
me differently, I would have said: “You have spoken the truth! Had you
said: “You came to us banished, and we gave you refuge; belied, and we
believed you; abandoned, and we helped you; and we accepted what other
people threw back at you, I would have said: “You have spoken the truth.”

The Ansar said: “Rather, Allah and His Messenger’s favour and grace
is upon us and others besides us” They cried a second time even more
and the Messenger of Allah < cried along with them - may Allah be
pleased with them. They were more pleased and rejoiceful at what they
heard from the Messenger of Allah ¢ than wealth.

‘Abbas ibn Mirdas al-Sulami said when he saw the Messenger < dis-
tributing the spoils and he was asking the Messenger of Allah & for more:

“They are the spoils I acquired,

By charging on my horse in the rugged plains.

I kept the tribe awake so they would not fall asleep;
When other people slept I did not.

My share and that of al- ‘Ubayd went

Between ‘Uyaynah and al-Aqra“.

I was fully capable in the battle,

But still I received nothing nor was I defended,




Besides a few small camels I was granted,

Equal in number to their four legs.

Neither Badr nor Habis were

Above Mirdas in the assembly.

I was no less than either of the two;

And whoever you debase today shall never be elevated.”

His words reached the Messenger of Allah 42 who called for him, and
said: “You are the one who said: ‘My share and that of al- ‘Ubayd went
between al-Aqra‘ and ‘Uyaynah?” Abua Bakr al-Siddiq (the Veracious)
said: “May my father and mother be sacrificed for you. He did not say it
like that. By Allah, you are not a poet — poetry not being fitting for you —
nor are you one who memorizes it.”

“How is it then?” he asked. Abu Bakr & then recited it, to which the
Prophet < said: “They are both the same. It does not matter which of
them - al-Aqra‘ or ‘Uyaynah - you say first” The Messenger of Allah &
then said: “Sever his tongue from me”, causing him to be frightened.

They said: “He has ordered for ‘Abbas ibn Mirdas to be mutilated”,
whereas by saying: “Sever his tongue from me”, the Messenger of Allah <
only meant to halt it by giving him goats and camels.

THE EXPEDITION TO AL-TA’IF

Next, the Messenger of Allah # marched to al-T?if and left the cap-
tives in al-Ji ranah, with the houses of Mecca being filled with them. The
Messenger of Allah ¢ lodged at the hill by the fortress of al-T?'if for over
ten nights. The Messenger of Allah ¢ and his Companions were fight-
ing them whilst Thaqif were fighting them from behind the fortress using
stones and arrows.

None of them came out to confront him besides Abai Bakrah ibn
Masrah, Ziyad’s uterine brother, whom the Messenger of Allah < freed.
Many were wounded.

They cut some of their vineyards to infuriate them, but Thaqif said: “Do
not destroy the property, because it is either ours or yours.” The Muslims
sought permission from him to attack the fortress. The Messenger of
Allah € said: “I do not think we will be able to conquer it, and we have
not been permitted this just yet.”




Muslims who were killed that day from the Quraysh then the Bana
Umayyah ibn ‘Abd Shams, and they were five individuals:

o Sa‘id ibn Sa‘id ibn al-‘As.

o ‘Urfutah ibn al-Hubab, also known as Abu Awfa ibn ‘Urfutah.

From the Bant Makhzam:
o ‘Abdullah ibn Abi Umayyah ibn al-Mughirah.

From the Bant ‘Adi ibn Ka'b:

o ‘Abdullah ibn ‘Amir ibn Rabi‘ah, who had no male children to suc-
ceed him. He was the eldest and his younger brother was named
after him.

From the Bant Sahm:

o Al-S2’ib ibn al-Harith.

o ‘Abdullah ibn Abi Bakr al-Siddiq was shot with an arrow that day,
and he continued tending to it (i.e., the wound) until he died during
the beginning of Aba Bakr’s rule.

Those who were killed from the Ansar then the Banta Salimah:
o Thabit ibn Thalabah. This was the Thalabah also known as al-
Jadha“.

From the Bana Sa ‘idah:
¢ Al-Mundhir ibn ‘Abbad ibn Qawwal.

From the Bant ‘Amr ibn ‘Awf then the Bant Mu ‘awiyah:
» Rugaym ibn Thabit ibn Tha labah.

The Messenger of Allah 4 then returned from al-T?if in Shawwal
towards al-Ji'ranah where the captives were. Delegations of Hawazin
came to him submittingly, with nine of their leaders amongst them. They
accepted Islam and pledged allegiance to the Messenger of Allah <. Then,
they spoke to him regarding those who had been taken captive, saying:
“O Messenger of Allah, amongst those taken captive are mothers, sisters,
paternal aunts, and maternal aunts. They can cause the people humili-
ation. We petition to Allah and to you, O Prophet of Allah” He <
merciful, generous, and benevolent, and so he said: “I shall request that




for you, but the distribution has already been completed. So, which of
the two matters do you prefer: shall I request the captives for you or the
wealth?” They said: “You have given us a choice, O Messenger of Allah,
between family and wealth; family is more beloved to us. We are not going
to discuss goats or camels.” The Messenger of Allah & then said: “As for
what belongs to the Bant Hashim, it is yours. And I shall speak to the
Muslims and intercede on your behalf. So, speak to them and display your
having accepted Islam, and say: ‘We are your brothers in faith.” He taught
them the testimonies of faith and how to speak, and said to them: “I delib-
erated regarding you for over eleven days.”

Once the Messenger of Allah ¢ had prayed Zuhr, they stood and
sought permission from the Messenger of Allah & to speak. He granted
them permission and their orators then spoke, speaking duly and elo-
quently, petitioning them to return their captives. Once they finished, the
Messenger of Allah 4 stood, and interceded for them, and encouraged
the Muslims thereto. He said: “I have returned to them what belongs to
the Bana Hashim and me. Whoever amongst you wants to give, without
being compelled, let him do so. But whoever dislikes to give and [instead]
takes a ransom, then their ransom is my responsibility”” The people gave
away whomever of them they possessed, besides a few people who asked
for the ransom.

Al-Qasim narrated to us from Ibn Abi Uways, from Ismail ibn Ibrahim
ibn ‘Ugbah, from Misa ibn ‘Ugbah, who said:

Ibn Shihab said: ““Urwah ibn al-Zubayr narrated to me that Marwan
ibn al-Hakam and al-Miswar ibn Makhramah informed him that the
Messenger of Allah < said, when giving the people permission to free
the slaves of Hawazin: T do not know which of you have given permission
and which have not, so go back to your chiefs to bring your matter to
us.” The people went back and were spoken to by their chiefs, who then
returned to the Messenger of Allah 4 and told him that the people had
gladly consented.

Ibn Shihab said: “Sa‘id ibn al-Musayyib and ‘Urwah ibn al-Zubayr
informed me that Hawazin captives returned by the Messenger <2: were
6,000 men, women, and children, and that he gave a choice to women who
were with some men from the Quraysh. Amongst these men were ‘Abd
al-Rahman ibn ‘Awf and Safwan ibn Umayyah. They had taken the two
women with them as slaves, but they then preferred their own people.”

It is mentioned that ‘Uyaynah ibn Badr did not give them consent and




encouraged people to refuse them [the captives]. A man from Hawazin
retorted: “You do not stop rousing against us for as long as we exist, but
we have already killed your virgin, your two sons, and married off your
mother Nusaykah.”

The Messenger of Allah £ asked: “Did that happen?”

They said: “Some of this has happened, O Messenger of Allah”

It is said that the Messenger of Allah ¢ instructed a group of men to
proceed to Mecca and purchase mu ‘agqgad®* clothing for the prisoners,
so that none of them leave without being clothed. He said: “Detain the
family of Malik ibn ‘Awf with their paternal aunt Umm ‘Abdillah ibn Abi
Umayyah.

The delegation said: “O Messenger of Allah, those are our leaders and
the most beloved to us.”

“I only intend good for them”, replied the Messenger of Allah 4.
He freed all the captives, and it is mentioned that they were 6,000 men,
women, and children.

The Messenger of Allah <2 sent for Malik ibn “Awf, who had fled to the
fortress of T@if, and said: “If you come to me as a Muslim, I will return
your family to you, and you will receive 100 camels from me.”

Ibn Shihab said: “Sa‘id ibn al-Musayyib informed me that ‘Umar ibn
al-Khattab 2 mandated six shares for every Arab captive who was ran-
somed and that he would issue the same verdict for those who married
Arab female slaves”

THE UMRAH FROM AL-JI'RANAH

The Messenger of Allah > commenced the ‘Umrah from al-Ji'ranah in
Dhi al-Qa‘dah, travelling to Mecca and completing his ‘Umrah. When he
set out for Hunayn, the Messenger of Allah ¢ had left Mu ‘adh ibn Jabal
al-Ansari al-Salimi in charge of the people of Mecca and instructed him
to teach them the Qur’an and educate them in the religion.

The ‘Umrah from al-Ji ranah was the last of three ‘Umrahs performed
by the Messenger of Allah .

Next, the Messenger of Allah ¢ set off towards the people of Medina,
leaving Mu‘adh ibn Jabal in charge of the people of Mecca. He arrived

235 Translator’s note: A striped shawl made in Hajar, Yemen.




in Medina, and Allah & sent down Quran. He said: “Indeed Allah has
given you [believers] victory on many battlefields, even at the Battle of
Hunayn when you took pride in your great numbers, but they proved of
no advantage to you. The Earth, despite its vastness, seemed to close in on
you, then you turned back in retreat”>¢ This verse [was revealed] and the
two verses after it*’.

The first to arrive in Medina after the victory of Hunayn were two men
from the Banu ‘Abd al-Ashhal: al-Harith ibn Aws and Mu‘adh ibn Aws
ibn ‘Ubayd ibn ‘Amir.

Malik ibn ‘Awf came to the Messenger of Allah s, embraced Islam,
and pledged allegiance to him. The Messenger of Allah ¢ returned his
family to him and gave him 100 camels, decreeing that they be sent with
him to Rabadhah.

They say that when the Messenger of Allah s left T'if, he ordered that
Malik ibn ‘Awf’s mansion be burnt.

He also killed a man in retaliation for murdering a man. It is said that
this was the first murdered person in Islam for whom retaliation was
taken.

THE HAJJ THAT ABU BAKR & LED THE PEOPLE IN
WHEN THE MESSENGER OF ALLAH &£ SENT HIM

When the people commenced Hajj, the Messenger of Allah < appointed
Abu Bakr al-Siddiq 4 to lead them. He sent him either from the route or
from Medina after he arrived, and he instructed him to teach the people
the Sunnah acts of Hajj and show them the rituals they should perform.
He sent, either with him or after him, ‘Ali ibn Abi Talib & with verses of
Baraah (i.e., Surah al-Tawbah) and instructed him to recite them to the
people and announce in Mecca, Mina, and ‘Arafah that all obligations of
the treaty of Allah and His Messenger to every polytheist are discharged.
He recited Baraah to them and gave them four months, and he recited
to them: “O Children of Adam! Dress properly whenever you are at
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worship. Eat and drink, but do not waste. Surely He does not like the
wasteful ">

Before Baraah was revealed, it was the way of the Messenger > in
his expeditions to fight whoever fought him and refrain from whoever
refrained or made a treaty with him. Allah said: “So, if they refrain from
fighting you and offer you peace, then Allah does not permit you to harm
them>*

Parts of the Quran would abrogate other parts. When a verse was
revealed, it would supersede what came before it, and the newly revealed
verse would be acted upon in place of the former. Therefore, the previ-
ous protocol of the Messenger > was in obedience to Allah &, until the
discharge from obligations by Allah was revealed, except for those who
had a treaty with the Messenger of Allah <. [For those people,] he hon-
oured their treaties until the end of their terms and then presented Islam
to them. Thereafter, he accepted the Islam of any polytheistic Arab who
embraced the religion and fought anyone who refused. His way with the
polytheistic Arabs was to fight them wherever he found them and not to
accept anything short of embracing Islam from them. Allah & said: . kill
the polytheists [who violated their treaties] wherever you find them, cap-

ture them, besiege them, and lie in wait for them on every way. But if they
repent, perform prayers, and pay alms-tax, then set them free. Indeed,
Allah is All-Forgiving, Most Merciful”*** He instructed His Prophet ¢
in Baraah to fight the People of the Book (the Jews and Christians) until
they either embraced Islam or paid jizyah, willingly submitting and fully
humbled. If they embraced Islam, they were given the same rights and

responsibilities as Muslims; and if they offered jizyah, it was accepted
from them and their blood was made inviolable in return. Allah & made
marrying their women and [consuming] their slaughtered meat permissi-
ble to the Muslims, but He made it impermissible for their men to marry
Muslim women.

The Messenger of Allah 4 accepted the jizyah from the Zoroastrians
of Bahrain due to their claim to a divine book, but he declared that their
women were impermissible. If they embraced Islam, they were given the
same rights and responsibilities as Muslims.
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Abu Bakr 4 established Hajj for the people.

‘Urwah ibn Mas‘ad al-Thaqafi went to the Messenger of Allah ¢ and
embraced Islam. Then, he asked the Messenger of Allah 4 for permission
to return to his people. The Messenger of Allah ¢ said: “I fear that they
will kill you?”

“Even if they found me sleeping, they would not wake me”, he replied.
So, the Messenger of Allah <2 gave him permission, and he returned to
al-T@if. He arrived at the time of ‘Isha and Thaqif came out to him and
greeted him. He invited them to Islam and sincerely advised them, but
they accused him and disobeyed him, subjecting him to insults viler than
anything he had feared from them. They then departed from him.

After he had passed the night and dawn had broken, ‘Urwah stood
upon one of the rooms in his house, said the call to prayer, and declared
the testimony of faith. A man from Thaqif shot him with an arrow and
killed him.

They relate that the Messenger of Allah ¢ said, when he heard of his
killing: “‘Urwah is like the person of [Sirah] Ya Sin; he called his people
to Allah &, but they killed him”

After his murder, and after witnessing the liberation of Mecca and
most of the Arabs embracing of Islam, a delegation of over ten nobles of
Thaqif visited the Messenger of Allah 42 in Medina, including Kinanah
ibn ‘Abd Yalil, who was their leader at the time, and ‘Uthman ibn Abi
al-‘As ibn Bishr, who was the most junior of the delegation, hoping for
a truce and settlement. Al-Mughirah ibn Shu‘bah said: “O Messenger of
Allah, allow me to host my people and honour them, for I have recently
committed a crime against them?”

The Messenger of Allah ¢ said: “I will not stop you from honouring
your people, but have them stay somewhere they can hear the Quran.”

Al-Mughirah ibn Shu‘bah’s crime against his people was that he was
a hired worker for Thaqif. When they returned from Egypt and were by
Busagq, he attacked them in their sleep and killed them. He then came
bringing their wealth to the Messenger of Allah ¢2- and said: “O Messenger
of Allah, I wish to give one-fifth of this wealth”

The Messenger of Allah 42> asked him: “What is its story?”

He replied: “I was a hired worker for Thaqif. When I heard about you,
I killed them.”

He replied: “We do not act treacherously”, refusing to take one-fifth of
what he had.




The Messenger of Allah £ made Thaqif stay in the mosque and pitched
tents for them, so that they could hear the Qurian and see people praying.

The Messenger of Allah <2 would not mention himself when deliver-
ing a sermon. When the delegation of Thaqif heard him, they said: “He
commands us to testify he is the Messenger of Allah <, but he does not
do so himself in his sermon!” When their statement came to his knowl-
edge, he said: “T am the first to testify that I am the Messenger of Allah”

They would come to the Messenger of Allah 42 every morning, leav-
ing ‘Uthman ibn Abi al-"As with their camels, for he was the youngest
amongst them. Each time the delegation came back to ‘Uthman and took
their midday siesta, he would go to the Messenger of Allah 4, ask him
about the religion, and get him to recite the Quran to him. ‘Uthman
repeated this on several occasions until he gained a good understanding
of the religion. If he ever found the Messenger of Allah 4 sleeping, he
would go to Aba Bakr. He concealed all this from his companions. This
impressed the Messenger of Allah ¢, and he was in turn enamoured of
the Messenger of Allah ¢ and loved him.

The delegation continued to visit the Messenger of Allah . He con-
tinued to call them to Islam, and they ended up embracing the rehglon.

Kinanah ibn ‘Abd Yalil said: “Will you give us a settlement so that we
can return to our people?”

The Messenger of Allah ¢ replied: “Yes, if you have chosen Islam, I
will give you a settlement. Otherw1se there will be no truce or settlement
between us”

They said: “What do you say regarding adultery? We are a people who
travel away from our homes, so we need it.”

The Messenger of Allah s replied: “It is unlawful for you. Allah
Exalted says: ‘Do not go near adultery. It is truly a shameful deed and an
evil way’>*”

They said: “And what about interest? It makes up all of our wealth”

The Messenger of Allah & replied: “You are entitled to your initial cap-
ital. Allah Exalted says: ‘O believers! Fear Allah, and give up outstanding
interest if you are [true] believers.**?”

They said: “And what do you say regarding alcohol? It is the juice of our
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land, and we must have it”

The Messenger of Allah £ replied: “Allah has made it unlawful.

He & said: ‘O believers! Intoxicants, gambling, idols, and drawing lots
for decisions are all evil of Shaytans handiwork. So, shun them so you may
be successful’***”

The people stood, and came together privately and said: “Woe to you.
If we oppose him, we fear a day like the Day (i.e., Conquest) of Mecca.
Proceed, and we will contract him to what he has asked of us”

So, they came to the Messenger of Allah < and said: “Yes, we hereby
grant you what you have asked for” [Then, they asked:] “Regarding the
Rabbah [idol], what shall we do with it?”

“Demolish it”, the Messenger of Allah & replied.

“Far from it!” they said. “If Rabbah knew that you want to demolish
her, she would kill her people”

‘Umar ibn al-Khattab & said: “Woe to you, O Ibn ‘Abd Yalil, how fool-
ish you are! Rabbah is only a stone!”

“We did not come to you, O Ibn al-Khattab”, he replied.

They said: “O Messenger of Allah, you take charge of demolishing her.
As for us, we will never demolish her”

“I will send someone to you who will demolish her for you”, he said,
and they then contracted him.

Kinanah ibn ‘Abd Yalil said: “Give us permission before your emissary,
and then send him after us, for I know my people very well.”

The Messenger of Allah ¢ granted them permission and treated them
generously and hospitably. They said: “O Messenger of Allah, appoint a
man to lead us” So, he put ‘Uthman ibn Abi al-‘As ibn Bishr in charge of
them on account of the devotion to Islam he saw from him. ‘Uthman had
learnt some surahs of the Qur’an before he left.

Kinanah ibn ‘Abd Yalil said: “I am the most knowledgeable of my
people concerning Thaqif. Conceal the settlement from them, and
threaten them with war and fighting. Inform them that Muhammad has
asked us for things that we have refused. He asked us to destroy al-Lat
and al- 'Uzza, nullify wealth of ours that is tied to interest, and to consider
intoxicants and adultery unlawful”

As the delegation drew near, Thaqif came out to meet them. When they
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saw that their mounts were moving quickly, they had tied their camels in
a single line, and they had covered themselves with their clothes,*** like a
people who were angry, distressed, and not returning with any good - when
Thaqif saw the facial expressions of the people, they said to each other:
“This delegation did not come with good, neither will it depart with good”

The delegation entered, headed for al-Lat, and alighted next to it.
Al-Lat was in a house in the midst of al-T@'if which was draped, and for
which sacrificial animals were brought, just as in the case of the House of
Allah. When the delegation alighted there, some people from Thaqif said:
“From the looks of them (i.e., the delegation), they have no settlement.”

Each man amongst them went back to his family and each of them was
visited by his close friend, who all asked: “What have you brought and
what have you come back with?” They replied: “We went to a very harsh,
hard-hearted man who does as he pleases. He has taken control using the
sword, subdued the Arabs, and people have submitted to him. He pre-
sented some very difficult matters to us: to demolish al-Lat and al- ‘Uzza;
to leave all wealth with interest besides our capital; and he forbade alcohol
and adultery” Thagqif said: “By Allah, we will never accept this” The dele-
gation said: “Sort out your weapons, get ready and prepared to fight, and
repair your fortress.”

Thagqif remained like this for two or three days, intending - as they
claim - to fight. Then, Allah cast awe into their hearts and they said: “By
Allah, we have no strength; he has subdued all Arabs. Go back to him and
give him what he asks for and make peace with him accordingly”

When the delegation saw that they have been frightened and have
chosen amnesty over fear and war, they said: “We have already made a
settlement with him. He gave us what we liked, and we stipulated what we
wanted. We found him to be the most pious, loyal, merciful, and truth-

ful person. You and we have been blessed by travelling to him and by
the settlement we made with him. So, understand the matter and accept
well-being from Allah”

Thaqif asked: “Why did you hide this matter from us and put us
through so much grief as a result?” They replied: “We wanted Allah to
remove the haughtiness of Shaytan from your hearts.”

244 Translator’s note: This either denotes a refusal to listen, like a person covering their eyes and
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They then embraced Islam immediately and stayed a few days.
Thereafter, the emissaries of the Messenger of Allah s came, with the
Messenger of Allah ¢ having made Khalid ibn al-Walid the leader
amongst them. Al-Mughirah ibn Shu‘bah was also amongst them. When
they came, they headed to al-Lat to demolish it. The whole of Thaqif
gathered around; men, women, and children - even the postpubescent
girls emerged from their tents. Most of Thaqif did not think it could be
demolished and believed it was protected.

Al-Mughirah ibn Shu‘bah stood up and, taking hold of an axe, said:
“By Allah, I will make you laugh at Thaqif” He struck with the axe and
then fell down [pretending to] writher. At that, the people of al-Ta'if
made a big commotion and let out a loud scream. “May Allah remove
al-Mughirah. Rabbah has killed him!” they said, happy to see him fallen.
They said: “Whichever of you wants to can go near and try to demolish
it; by Allah, it can never be done” Al-Mughirah ibn Shu ‘bah jumped up
and said: “May Allah disfigure you, O assembly of Thaqif! It is merely
an imbecile; stones and mud. So, accept the well-being from Allah and
worship Him?” He then struck the door and broke it, after which he
scaled its walls with other men also joining him. They continued demol-
ishing it one stone at a time until they levelled it to the ground. The
keykeeper said: “Surely the foundations will be enraged and swallow
them” On hearing this, al-Mughirah ibn Shu‘bah said to Khalid: “Let
me dig its foundations” He then dug it, extracting its soil, seizing its
jewellery, and taking its cloth. Thaqif were left dumbstruck to which an
elderly lady amongst them said: “The sordid handed it over and did not
even put up a fight”

The delegation came to the Messenger of Allah <« with its jewellery
and its covering, and the Messenger of Allah distributed it on the very
same day. They praised Allah for helping His Prophet ¢ and granting
honour to His religion.

This is the story of Thaqif.

THE EXPEDITION OF TABUK
Next, the Messenger of Allah 4 readied an expeditionary force with the
Levant in mind. He announced the departure to the people and com-
manded them to join. This was during the intense heat of autumn, when
the people were staying in their date palms to pluck the fruits. Many




delayed from joining him, saying: “We do not have the power to confront
the Romans”

The people of foresight marched out and the Hypocrites lagged behind,
telling themselves that the Messenger of Allah ¢ would never return.
They made excuses, postponed, and delayed whoever obeyed them.

There were also Muslim men who stayed behind for genuine reasons,
which included sickness and lack of resources. Six individuals in strait-
ened circumstances came to him asking him for mounts and not wishing
to lag behind. The Messenger of Allah £ said: “I can find no mounts for
you’, and they left with eyes overflowing with tears out of grief that they
had nothing to contribute.

They included:
From the Banu Salimah:
e ‘Amr ibn ‘Anamah ibn ‘Adi ibn Nabi.

From the Bant Mazin ibn al-Najjar
« Abu Layla ‘Abd al-Rahman ibn Ka'b ibn "Amr ibn “Awf ibn Mab-
dhal.

From the Banu Harithah:
o ‘Ulbah ibn Zayd.

From the Banu ‘Amr ibn ‘Awf then the Bana Thalabah ibn ‘Amr ibn

Salim ibn ‘Umayr.

Harim ibn "Abdillah. They were known as the Bant al-Bakka’ (The
Criers).

‘Abdullah ibn ‘Amr.

A man from Muzaynah.

These are the ones who wept and Allah confirmed that they love to
perform jihad and earnestly exerted themselves, so He excused them in
the Qurian. Allah & said: “There is no blame on the weak, the sick, or
those lacking the means [if they stay behind], as long as they are true to




Allah and His Messenger. There is no blame on the good-doers”** This
verse [was revealed] and the two after it>*.

Al-Jadd ibn Qays al-Salimi came to the Messenger of Allah < whilst
he was in the mosque with a group of people. He said: “O Messenger of
Allah, give me permission to stay, for I am a person of uncontrollable
sexual desire and weakness, which is an excuse for me.”

He replied: “Get ready, for you are financially comfortable, and per-
haps you will make some of the yellow** girls ride behind you.”

Al-Jadd said: “O Messenger of Allah, exempt me and do not expose me
to temptation.”

The following verse was revealed: “There are some of them who say,
‘Exempt me and do not expose me to temptation. They have already fallen
into temptation”*®, along with five verses after it.

The Messenger of Allah < set out with the Muslims. The person who
stayed behind was ‘Anamah ibn Wadi‘ah of the Banti “Amr ibn "Awf. He
was asked: “What made you lag behind from the Messenger of Allah
when you were financially comfortable?”

“Idle talk and joking around’, he replied.

Allah revealed about him and the Hypocrites who stayed behind: “If
you question them, they will certainly say, “‘We were only talking idly and
joking around.”*** Three verses [were revealed] one after the other.

Abu Khaythamah, an Ansarl man from the Bana Salim ibn ‘Awf,
stayed behind. He entered his orchard, with the fruit of the date trees
hanging down, the trellis sprinkled with water, and his wife with hen-
na-dyed hands and fully adorned. Aba Khaythamah looked towards his
wife and said: “I am ruined, by the Lord of the Kabah, if Allah does not
rescue me with repentance. I have spent the morning in the shade of date
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palms whilst the Messenger of Allah > is facing intense heat and scorch-
ing winds with his sword around his neck, despite Allah having forgiven
all past and future shortcomings.”

He then set out seeking the pleasure of Allah and the Home of the
Hereafter. He put a halter through his water camel’s nostril, and took pro-
visions of some dates in a pouch and a water container. As he was setting
off, his wife called to him: “O Aba Khaythamah, come let me talk to you.”
He said: “By the One in Whose Hand is my soul, I am not gomg to pay
any attention to my famlly or wealth until I go to the Messenger < and he
seeks forgiveness for me.”

‘Ubaydullah ibn ‘Umar ibn Hafs said that one of the things said to him
was: “The date saplings are going to perish’, regarding some date palm
cuttings he had planted. He replied: “Going out to fight is better than date
palm saplings” He then sat on his water camel and began moving. ‘Umayr
ibn Wahb al-Jumahi, who was coming from Mecca to join the expedi-
tion, met up with him, so they accompanied one another. On seeing
Tabuk, Aba Khaythamah said: “T have committed a sin: I lagged behind
the Messenger of Allah <2 when he set out, so stay behind me - may my
father and mother be your ransom.”

‘Umayr thus kept behind and Aba Khaythamah continued. When Aba
Khaythamah became visible to Tabtk, the Muslims climbed up to see him
and said: “O Messenger of Allah, this is a rider coming from Medina.” The
Messenger of Allah < said: “Let it be Aba Khaythamah?”

Abu Khaythamah came to him crying, and the Messenger of Allah ¢
said to him: “What kept you behind, O Aba Khaythamah? Woe to you"’

Abu Khaythamah replied: “I was about to be ruined by lagging behind
you, O Prophet of Allah. The world was embellished for me, and my wealth
seemed attractive to my eyes, and so I was about to choose it over jihad.
However, Allah decided for me to set out, so seek forgiveness for me, O
Messenger of Allah” He then sought forgiveness for him and prayed for
him to be blessed.

The Messenger of Allah ¢ set out when he did, intending the Levant
and the disbelievers amongst the Arabs. In that regard, the furthest he
travelled was where he alighted at Tabik.

When the Messenger of Allah < alighted at Tabuk, he sent Khalid ibn
al-Walid to Damah where Ukaydir was. The Messenger of Allah ¢ said
to Khalid: “T am hopeful you will find him outside of the fortress huntlng
cows.”




It is mentioned that Ukaydir gave the Messenger of Allah < a gift
which is said to have included an apparel.

The inhabitants of these towns which Damah, Aylah, and Tayma
accommodated feared the Messenger of Allah ¢ when they saw that the
Arabs had accepted Islam.

Khalid ibn al-Walid set out to find Ukaydir hunting cows just as the
Messenger of Allah 42 had said. They captured him and killed his brother,
and Khalid brought Ukaydir to the Messenger of Allah .

Yuhannah ibn Raba, the chief of Aylah, came to the Messenger of
Allah €2, fearing that he may send someone to him as he did to Ukaydir,
and so Ukaydir and Yuhannah assembled by the Messenger of Allah. He
invited them to Islam but they refused and agreed to give him jizyah. The
Messenger of Allah 2> made a settlement with them on the same terms as
he did at Damabh, Tabiik, Aylah, and Tayma. He also had the agreement
written for them.

Then, the Messenger of Allah ¢ headed back. When he approached
Medina, most of those who held back from going with him came out to
receive him. “Do not speak to, or sit with, any man amongst them until
I allow you’, said the Messenger of Allah # to his Companions. The
Messenger of Allah 42 and his Companions ignored them, to the extent
that a man would ignore his own father and brother, and a woman would
ignore her husband. They remained like that for a number of days until
those who stayed behind became very distressed and began complaining
of fatigue and illness to the Messenger of Allah <, swearing to him. He
was merciful to them, accepted their pledge, and sought forgiveness on
their behalf.

Ibn Shihab said: “The Messenger of Allah < reached Tabuk in this
expedition of his but did not go any further, and he stayed for over eleven
nights” He also mentioned that the Hypocrites who held back from join-
ing him were over eighty men and that Adhruh was part of what he agreed
to on that day.

Amongst those who stayed behind were three individuals whom Allah
Most Exalted and Mighty mentioned in His Book as having repented:
Ka b ibn Malik al-Salimi, Hilal ibn Umayyah al-Waqifi, and Murarah ibn
RibT al-‘Amri.

The Bana Salimah said to Kab ibn Malik: “Go to the Messenger of
Allah €2, excuse yourself before him, and make a pledge to him; perhaps
he will accept from you”




So, he went with them when the Messenger of Allah & was sitting in
the mosque and taking people’s pledges. Ka'b greeted him with salam but
he turned away from him. They say that Ka'b asked him: “Why are you
turning away from me, O Messenger of Allah? By Allah, by Allah! I have
neither become a Hypocrite, nor have I doubted or changed”

“So what kept you behind?” said the Messenger of Allah.

He said: “I am not going to make any excuse before Allah and His
Messenger <. I was an affluent youth, but was afflicted by temptation.”

Murarah ibn Rib Tand Hilal ibn Umayyah heard of what Kab said, so
they said: “We were afflicted by temptation’, just as he said.

The Messenger of Allah ¢ turned away from them and so they went
away from him. The Bana Salimah said to Ka'b: “By Allah, you did not do
the right thing or do any good. Had you made an excuse, he would have
accepted it from you.”

Ka'b replied to them: “By Allah, I am not going to combine two things:
staying behind the Messenger of Allah <2 and lying to him. Allah has
already informed him of what is in my heart”

The Banu Salimah said: “By Allah, you are an articulate, eloquent poet
who is outspoken.”

“I will never have the audacity to lie”, replied Ka'b.

This group, namely Ka'b, Murarah, and Hilal, tarried for close to
two months. None of the Muslims were talking to them nor were any of
their tribesmen sitting with them - even their wives turned away from
them. They were extremely frightened and scared. They left their families
towards the wilderness and pitched tents to which they would retire at
night, worshipping Allah Most Exalted and Mighty in the Sun by day until
they became like monks.

Jabalah ibn al- Ayham, one of the kings of Ghassan in the Levant, wrote
to Ka'b ibn Malik, saying: “It has come to our knowledge that your master
has shunned you and excluded you. So, come to us, for you have a place to
turn to, and you need not remain in humiliation.”

Ka‘b came crying to the Messenger of Allah £ with his letter and said:
“By Allah, O Messenger of Allah, you have continued to turn away from
me to the extent that the polytheists have taken an interest in me and are
keen for me to join them. O Messenger of Allah, this here is the letter of
Jabalah ibn al-Ayham, who has invited me to embrace polytheism.” The
Prophet ¢, however, did not respond to him, and Ka ‘b returned as grieved
and distressed as he could possibly be. He spent a number of days in the




tent in al-Jamma, awaiting to be granted repentance. Al-Jamma, despite
its vastness, seemed to close in on him. He thus returned to [Mount] Sila ",
where he would spend the day fasting and retire to his house at night,
until his repentance and that of his two fellows was revealed. May Allah
Almighty and Exalted be pleased with them.

At night, Allah Exalted and Almighty sent Revelation to the Messenger
of Allah <2 when he was in the house of Umm Salamah. He slept a portion
of the night, performed wudii’, cleaned his teeth with a siwak, and then
said to Umm Salamah: “All praise is for Allah Who revealed repentance
for these brothers of ours.”

Umm Salamah asked: “Who are they, O Messenger of Allah?”, to which
he replied: “Ka‘b ibn Malik and his two companions. Allah accepted of
them and looked at their fear, so He turned towards them in mercy”

Umm Salamah asked: “Should I not send a message to them to make
them happy? Because they are distressed and extremely scared of Allah’s
wrath”

The Messenger of Allah £ said: “Let morning come.”

The Messenger of Allah <2 performed the morning prayer and then
turned around, the Muhajirtin and the Ansar all gathering towards him.
The Messenger of Allah £ said: “Allah has accepted the repentance of
your brothers last night” The Muslims were extremely happy, and two
men raced one another to Ka'b to give him the good news. One of them
outpaced the other, but the one who was surpassed climbed a mountain
and shouted: “O Ka'b ibn Malik, rejoice at Allah’s [accepting your] repen-
tance. Qur'an has been revealed regarding you.”

They say the two who came running were Abi Bakr and ‘Umar. Ka'b
was sitting in the mosque of his people when he heard the voice and fell
into prostration, crying out of happiness at his repentance. The Bana
Salimah, both men and women, gathered by him to congratulate him.
Ka‘b proceeded very quickly to the Messenger of Allah <2 who accepted
his pledge, sought forgiveness for him, and gave him the good news of the
repentance that had been revealed for him and his two companions. He
recited to him: “Allah has certainly turned in mercy to the Prophet as well
as the Muhajirtin and the Ansar who stood by him in the time of hardship,
after the hearts of a group of them had almost faltered. He then accepted
their repentance. Surely He is Ever Gracious and Most Merciful to them.
And [Allah has also turned in mercy to] the three who had remained
behind, [whose guilt distressed them] until the Earth, despite its vastness,




seemed to close in on them, and their souls were torn in anguish. They
knew there was no refuge from Allah except in Him. Then He turned
to them in mercy so that they might repent. Surely Allah [alone] is the
Accepter of Repentance, Most Merciful”>°

Thereafter, He mentioned those who stayed behind the Messenger of
Allah 4, making false excuses and gave all sorts of reasons: “O believers!
Be mindful of Allah and be with the truthful. It was not [proper] for the
people of Medina and the nomadic Arabs around them to avoid marching
with the Messenger of Allah or to prefer their own lives above his. That is
because whenever they suffer from thirst, fatigue, or hunger in the cause
of Allah; or tread on a territory, unnerving the disbelievers; or inflict any
loss on an enemy - it is written to their credit as a good deed. Surely Allah
never discounts the reward of the good-doers. And whenever they make
a donation, small or large, or cross a valley [in Allah’s cause] - it is written
to their credit, so that Allah may grant them the best reward for what they
used to do.”*!

Before this verse, He mentioned those who stayed behind the
Messenger of Allah ¢ out of hypocrisy. He Most Glorified said: “Those
[Hypocrites] who remained behind rejoiced for doing so in defiance of

the Messenger of Allah and hated [the prospect of] striving with their
wealth and their lives in the cause of Allah. They said [to one another]:
‘Do not march forth in the heat’ Say, [O Prophet,] “The Fire of Hell is far
hotter!” If only they could comprehend! So let them laugh a little - they
will weep much as a reward for what they have committed”>* Several
more verses followed one another.

Then, He mentioned those people who stayed behind due to a valid
reason. He Most High said: “There is no blame on the weak, the sick,
or those lacking the means [if they stay behind], as long as they are true
to Allah and His Messenger. There is no blame on the good-doers. And
Allah is All-Forgiving, Most Merciful”*** One more verse followed.

He mentioned those who had no valid reason amongst the people
staying behind. He Most High said: “Blame is only on those who seek
exemption from you although they have the means. They preferred to stay
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behind with the helpless, and Allah has sealed their hearts so they do not
realize [the consequences].”>* Four more verses followed one another.

On hearing that which Allah revealed regarding those staying behind,
al-Julas ibn Suwayd said: “By Allah, if Muhammad is truthful, then we are
worse than donkeys.”

His paternal uncle’s son ‘Amir ibn Qays said to him: “By Allah,
Muhammad is truthful, and you are definitely worse than donkeys. Woe to
you! You stayed behind the Messenger of Allah 4 and were a Hypocrite.
By Allah, I do not think it is appropriate for me to remain silent at this
talk”

The Messenger of Allah ¢ had given Suwayd ibn $amit compensation
and also some charity. So, ‘Amir ibn Qays went to the Messenger 4 and
told him what al-Julas said. The Messenger of Allah 2 called for him but
he swore by Allah that he never said it, claiming: “‘Amir ibn Qays has lied
about me.”

‘Amir said: “O Allah, send down a satisfactory explanation to Your
Messenger.”

Allah & then sent down: “They swear by Allah that they never said
anything [blasphemous], while they did in fact utter a blasphemy, lost
faith after accepting Islam, and plotted what they could not carry out.
It is only through resentment that they pay Allah and His Messenger <
back for enriching them out of His bounty! If they repent, it will be better
for them. But if they turn away, Allah will torment them with a painful
punishment in this world and the Hereafter, and they will have no one on
earth to protect or help them.”>* He was then told to repent from what he
had said, and so he repented and confessed his sin.

This was regarding Tabuk, which was the last expedition of the
Messenger of Allah .

The Messenger of Allah < sent Khalid ibn al-Walid from Tabuk to
Ukaydir in Dimah. He found him hunting cows, so they captured him
and killed his brother. The people of Aylah and Tayma made a truce with
him, and Ibn Raba, the leader of Aylah, also met him, gave him a gift, and
made a truce with him.
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THE FAREWELL HAJJ [HAJJAH AL-WADA']

Ibn Shihab said: “The Messenger of Allah <& performed the Complete
Hajj (Hajjah al-Tamam) at the end of the 10" year and showed the people
their rituals. He delivered a sermon to the people in ‘Arafah upon his
camel, al-Jad‘a”

Some of the sermon he delivered to the people in Mina is mentioned to
be [as will follow]. It is said that he delivered the sermon to them by one
of the jamrahs — the one closest to the mosque of Mina or the one after
it, and he did not participate in Hajj thereafter until Allah took his soul.

He said:

“O people! Listen to what I have to say to you, for I do not know;
perhaps I will never meet you again after this year in this place.

“O people! Your blood and wealth are inviolable for you until
you meet your Lord; like the sacredness of this day of yours; like
the sacredness of this month of yours; and like the sacredness of
this city of yours.

“You are going to meet your Lord Who shall then question you
regarding your actions — and I have conveyed. Whoever holds
something for safekeeping should return it to whoever entrusted
it to them.

“All usury has been cancelled, but the capital of your wealth

is yours, without wronging or being wronged. Allah has
decreed there is no usury. As for the usury of ‘Abbas ibn ‘Abd
al-Muttalib, it has been cancelled.

“And the first blood I am cancelling is the blood of the son

of Rabi‘ah ibn al-Harith.” He was being fostered by the Bana
Layth and was killed by Hudhayl. “That is the first blood of the
Jahiliyyah with which I begin.

“To proceed: O people! Shaytan has lost all hope of ever being
worshipped again in these lands, but not of being obeyed in
everything besides that. He is pleased with those actions you




consider trivial, so fear for your religion.

“O people! Reallocating the sanctity of [the sacred months] is
an increase in disbelief, by which the disbelievers are led astray.
They adjust the sanctity one year and uphold it in another, only
to maintain the number of months sanctified by Allah. Time has
come back around to the way it was on the day He created the
Heavens and the Earth. Indeed, the number of months ordained
by Allah is twelve — in Allah’s Record since the day He created
the Heavens and the Earth - of which four are sacred: three
consecutive months, and Rajab of Mudar between Jumada and
Sha‘ban.

“To proceed...”






